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20 Abstract

Abstract

The aim of the study is to analyse the process of change in value system related to democratic
reforms in Lithuania. According to the theoretical approach of phenomenological sociology people
create society, but society, in turn, creates people. Thus the changes in value system in its turn could
open the way to democratic changes in Lithuanian society.

In making the research of the system of universal values | rely on the theory of Schwartz and
Bilsky. A survey of 1218 university staff and students was accomplished using the stratified random
sampling. These respondents answered a questionnaire.

The research findings support the hypothesis that transitional period to democracy condition the
change in value system. The results indicate that traditional values are deep rooted among elderly
people, while young people are more open to change and ready to adapt to new values. The greatest
distinctive factor influencing different evaluations of values is age. This may lead to the conclusion
that different generations have different priorities in value system and this indicates the process of
change which is occurring at present not only in the system of values but in the whole system of
national identity. Another tendency observed is the change from conformist type of society and
thinking towards more active and individual way of thinking and behaviour. The reason behind this
could be that the influence of the Soviet way of life though is still felt, but is giving way to a more
democratic way of living.
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Introduction

In order to understand the processes of change in the Lithuanian society during the transitional
period to democracy, the analysis of the changes occurring in value system are in the focus. Values
influence the social behaviour of people and may act as a stimulus of change in many spheres of life.
Meanwhile the scholars in Europe discuss the formation of European identity and European values,
Lithuania seeks to restore its national identity.

According to the theoretical approach of phenomenological sociology (Berger, Luckmann
1966) people create society, but society, in turn, creates people. Cultural changes and the changes in
the system of national identity as well as transformation of values is the result of changes occurring in
economy, technology and politics in the society. But culture in its turn forms the environment in
which these socio-economic and political changes become possible. Thus the mutual relationship is
established between these phenomena.

According to Inglehart (1990), the main factor to be considered while analysing cultural
changes in society is age. He maintains that young people are more open to changes and adapt to them
much quicker. According to Inglehart (1990:3), experiences that have shaped different generations
have effect on their value systems. Thus, traditional values and norms remain widespread among
older generations; but new orientations penetrate younger groups to an increasing degree. As younger
generations gradually replace older ones in the adult population, the prevailing world view in these
societies is being transformed.

Thus, research of values fostered by different generations in Lithuania could possibly enable to
trace the transformation of value system. My purpose is to identify differences in value priorities
between the different generations.

According to the theory of Schwartz and Bilsky (1987) values may serve the interests of the
individual and/or of some collectivity. Individualism/collectivism is the main dimension on which it is
possible to distinguish values both on a society level (Hofstede, 1980; Mead, 1967) and on individual
level (Schwartz 1989; Triandis, 1987). According to Hofstede (1980), societies basically differ
depending on how their members value individualism or collectivity. Lekevicius (1991) writes that
the XXth century revealed division of the world into two big camps - the West and the East, in one of
which the priority was given to individualism and in the other to collectivity. The collectivism of
totalitarian period left a deep imprint in the minds of the people of Lithuania.

In making the research of the system of universal values | applied the theory and
methodological approach of Schwartz and Bilsky (1987). This theory defines the content and the
structure of values and following the strict motivation distinguishes those values that are important to
the people of any culture. Schwartz's survey instrument contains 10 motivational value types that have
been found in most studied cultures: power, achievement, hedonism, stimulation, self-direction,
universalism, benevolence, traditions, conformity, security. One additional value type which was
studied by Verkasalo/Daun/Niit (1994) and which is included in this study is spirituality.

The aim of this research is to analyse the changes that have occurred in the consciousness of
people of Lithuania after restoration of independence. Seven years is comparatively a short period to
elderly people but quite a long and important period in the sense of value formation for a teenager.
Thus research of values fostered by different generations may reveal the changes that are under way
in society. Analysis of value types may allow to distinguish the type of culture which is prevailing at
present in Lithuania.

The hypothesis to be tested is: traditional values are deep rooted among elderly people, while
young people are more open to change and ready to adapt new values. By traditional values | mean
collective type of values and by new values | mean the new Western influenced individualistic values.
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Research methods

Population and sample

A similar research carried out in 20 countries (see Schwartz, 1992), conditioned the choice of
population. Thus the population under research were students and lecturers from different universities
of Lithuania. Seeking for proportional representation of all subgroups in the population, | chose
stratified random sampling. The stratification of the sample was accomplished by gender, age,
nationality, place of living, education, educational establishment and educational orientation.
Stratification of the sample according to educational orientation was conditioned by the analogous
research carried out in Estonia, Finland and Sweden (see Verkasalo/Daun/Niit 1994). Having in mind
three specialisation - humanities, technical and business, and also paying attention to geographical
areas of universities, | chose 4 universities, where | conducted a random survey of students and
lecturers. The sample contains of 1218 respondents, 488 (40%) of whom are males and 730 (60%)
females. 987 or 81% of the respondents are students, including Master students as well, 382 of whom
are males and 605 females. 231 or 19% of the respondents are lecturers, of whom 106 males and 125
females. The age range of respondents is from 18 to 92. Such a wide range of age is needed in order to
compare the evaluations of different generations of respondents.

Measures

The questionnaire for the research of universal values was composed following the research
model of Schwartz (1987/1992). According to the theory the 10 value types make a continuum on
a two-dimensional level. Power, achievement, hedonism, stimulation and self-direction are value
types whose attainment serves individual interests, while benevolence, tradition and conformity serve
collective interests, and universalism and security emerge in regions on the boundary between the
individual and collective interests (Schwartz, 1992). In this study | use the division of values into 11
value types. Schwartz did not include spirituality type in the list of universally found values as there is
probably no universality of a single spirituality type. As in this study | am not making cross-cultural
comparisons, spirituality type is included. Every value item had to be evaluated by the respondent
using a 9 point scale, in which point 7 indicated that the given value was of supreme importance and
point -1 indicated opposition to one's values. Each value type is represented by a set of values, the
sum of which make the type.

Procedures

The survey took place in May-June and September-October 1996. Students were asked to fill in
the questionnaire in groups during their lecture time, lecturers were contacted through their
departments. Additionally 20 interviews were made with retired people. They have also filled in the
guestionnaire. The respondents answered the questionnaire anonymously. The response rate is 74%.
A majority of non response falls on lecturers. The motives and reasons given by them for that is a lack
of time, disapproval of formerly carried out surveys, and general lack of wish of elderly people to
participate in surveys.
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Results

As my primary goal is to consider the differences of value priorities in different age groups,
first the means of the 56 value items were counted in different age groups. Each value was tested by
F test to find out the differences between different age groups. After, the values were ranked. Table
1 displays the means of the values by age, the results of F test and the ranking of values in different
age groups. High rank of values means that the value is given high priority, and values with low ranks
have low priority. The value types and their evaluation is provided in the table in bold. Value items
listed below the value type are the constituent parts of that type. For the sake of convenience the value
types and value items are numbered.
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Results

Tablel. - The means of value types and items, the results of F test and the ranking of values in

different age groups.

Value 18-25 26-35 36-50 51+ F 18-2b 26-35 36-30 51+
I.Power 4.05 3.68 3.83 3.86 2.75* 10 10 9 14
1.Social power 2.97 2.39 2.03 2.36 10.1*% 53 54 56 56
2.Wealth 4.74 4.34 4.38 4.06 9.28%*4 31 37 39 4]
3.Authority 4.13 3.95 421 4.21 0.33 43 44 43 4B
4.Preserv. public image 4.0§ 3.52 4.4 4.4 4.23* 44 50 38 11
5.Social recognition 4.34 4.29 4.21] 4.1 0.35 3B 39 ap 15
II.Achievement 4.93 4.52 4.66 3.19 5.63*** 4 7 7 7
6.Ambitious 5.33 4.87 4.78 4.94 7.64%* 16 21 32 24
7.Influential 3.78 2.98 3.89 3.75 3.67* 47 52 49 4
8.Capable 5.3 5.16 5.13 5.12 1.06 1§ 1y 23 19
9.Successful 4.73 4.24 4.09 4.2 6.61* 32 4( 45 !
10.Intelligent 5.45 5.27 5.35 5.3 0.97 13 14 18 g
lll.Hedonism 4.2 3.87 34 3.19 21.1%*+* 9 9 11 11
11.Pleasure 4.65 4.24 3.8 3.6 22.3%% 34 41 5@ 50
12.Enjoying life 3.73 3.52 3.01 2.65 13.7* 48 48 52 54
IV.Stimulation 4.63 4.54 4.47 4.23 4.96** 7 6 8 8
13.Exciting life 5.34 5.34 5.4 5.09 1.28 15 13 17 p
14 Varied life 4.3 4.33 3.91 3.52 8.73%4 39 38 48 5]
15.Daring 4.23 3.9 4.05 4.09 1.2 40 44 44 45
V.Self-direction 5.2 5.23 5.45 5.08 2.77* 2 2 2 3
16.Freedom 6.02 6.0 6.15 5.671 4.34% 2 2 1 g
17.Creativity 4.75 5.07 5.17 4.85] 2.42 30 18 2] 1
18.Independent 4.63 4.5]] 5.02 4.74 1.27 3b 33 20 B5
19.Choosing own goals 5.75 5.74 5.8p 5.5 0.9% B 5 r 11
20.Curious 4.14 4.47 4.56 4.45 2.74% 42 34 36 P
21.Self-respect 5.87 55 5.7 5.3% 10.1% 4 1d 8 1p
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VI.Universalism 4.84 4.61 5.04 5.13 5.17** 5 5 4 2
22.Equality 5.0 4.39 4.8 5.04 3.76*1 22 36 31 2%
23.World at peace 5.37 4.68 5.58 5.95 7.541 14 26 11 3

*
24 . Unity with nature 3.87 4.44 4.15 4.46 48771 45 35 44 8
25.Wisdom 5.31 4.9 5.32 5.1 2.22 17 2( 19 8
26.World of beauty 4.84 4.81 5.06 4.4 0.47% 27 2 28 B3
27.Social justice 4.88 4.53 5.55 5.7b 15.8% 25 30 13 6

*
28.Broad-minded 5.22 4.98 5.07 4.85 2.79* 20 1 27 ¢o]
29.Protecting the 4.2 4.13 4.76 4.97| 8.76** 41 42 34 27
environ. *
VIl.Benevolence 5.13 5.04 5.11 5.05 0.36 3 3 3 4
30.Loyal 4.87 4.54 4.76 4.98 1.16 26 29 33 46
31.Honest 5.49 5.65 6.06 5.96 7.62* 12 7 2 2

*
32.Helpful 3.85 4.03 4.28 4.61] 8.35* 46 43 40 36

*
33.Responsible 5.62 5.69 5.9 5.76 1.68 11 4 b 8
34.Forgiving 4.59 451 451 4.39 0.69 36 32 37 42
35.Mature love 5.63 5.45 5.12 488 11.7* 9 11 24 32

*
36.True friendship 5.76 5.19 5.1 4.96 19.7* 7 16 25 28

*
VIl Tradition 3.11 3.33 3.68 4.0 20.3** 11 11 10 9

*
37.Respect for tradition 3.64 3.82 4.7 5.04 27.3** 49 47 35 23

*
38.Moderate 3.54 3.92 4.25 4.59 17.1% 50 45 41 37

*
39.Humble 3.19 3.52 3.94 4.4 19.7* 52 49 47 40

*
40.Accepting my portion 2.26 2.26 2.92 2.83 3.43* 55 5 53 b3
41.Devout 2.9 3.05 2.75 3.19 0.53 54 5] 54 2
IX.Conformity 4.61 412 4.71 4.84 6.31** 8 8 6 5
42.Politeness 4.76 4.53 5.25 5.1 5.08* 29 31 20 21

*
43.Self-discipline 5.27 4.79 5.09 5.08 3.53%* 19 24 24 25
44 Honoring of parents 5.06 4.69 5.15 5.43 4.2+ 21 25 42 13
45.0bedient 3.36 2.43 3.32 3.74 7.19%F 51 53 51 49

*
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X.Security 5.22 5.28 5.61 5.57] 8.92* 1 1 1 1
46.Social order 4.93 5.3 5.55 6.09 23.7'F 24 14 12 1

*
47 National security 4.43 4.67 5.4 5.8B 30.8** 37 27 16 5

*
48.Reciproc. of favors 4.69 4.61 5.48 5.11 6.881* 33 28 15 20

*
49.Family security 5.77 5.97 5.94 5.7% 0.94 5 4 4 7
50.Clean 5.63 5.39 5.52 5.47 1.09 10 12 14 | 2
51.Sense of belonging 4.83 4.84 4.94 4.79 0.12 2B p2 cfo] 34
52.Healthy 6.22 6.0 5.97 5.93 2.961 1 3 3 4
Xl.Spiritual 4.71 4.71 4.94 4.71 1.22 6 4 5 6
53.Inner harmony 5.91 6.05 5.93 5.6 1.66 3 ] g 10
54.Spiritual life 5.0 5.53 5.65 5.41 6.51* 23 9 10 15

*
55.Meaning in life 5.77 5.54 5.66 5.43 2.19 6 8 9 14
56.Detachment 2.17 1.65 2.42 2.4 2.69* 56 56 56 b5

972 62 67 117

*p<0.05, **p<0.01, **p<0001.

Considering evaluations of value types by age, we see that there is a significant difference in
evaluation of all of them except “benevolence” and “spirituality”. Accordingly there is a significant
difference in evaluation of a great part of separate value items that constitute the value types. The
ranking of the values helps to locate the position of the value on the list according to its importance.
For example, though there is a significant difference between the means of evaluation of “security”,
all four age groups consider it to be the most important value type. The difference in the means occurs
because older people use a wider scale of evaluation and prescribe more importance to this value.
Young respondents, though considering this value type very important, use the narrower scale to
express that. To analyse the differences in evaluation of value types and separate values by age, | will
consider each value type separately.

Power is given a low rank between all age groups. Still there is a significant difference
observed in evaluation of it and several separate values that constitute this type. Young people
prescribe more importance to power and give a higher value to social power and wealth. But the older
generations, beginning with the third age group, are much more concerned about preserving public
image.

The youngest group ranks achievement rather high (4 position) compared to the other groups (7
position). The youngest group might be singled out by putting the highest value to being ambitious
and successful. The group aged 36-50, gives the highest value to being influential.

The results of F test indicate that the greatest effect of age is observed in evaluation of
hedonism. The younger the respondent the more value is given to pleasure and enjoying of life.

The youngest group gives the highest value to stimulation and together with the second age
group they may be singled out for prescribing high value to varied life.

Self-direction is valued the highest by the third age group. They also give the highest value to
freedom and being curious. The first age group gives the highest value to self-respect.
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Universalism is given the highest value by the group of the oldest respondents. They prescribe
the second position to it, while the two youngest groups rank it in the fifth position and the third age
group in the fourth position. The oldest group gives the highest evaluation to equality, world at peace,
unity with nature, social justice and protecting the environment. The youngest group also gives a high
evaluation to equality, and may be singled out for putting much importance to being broad-minded.

There is no significant difference observed in evaluation of benevolence, but the effect of age is
observed in evaluation of some separate values. However, the youngest respondents have a much
higher evaluation of mature love and true friendship and the oldest group gives a greater value to
being helpful. The third age group puts the highest value to being honest.

There is a great difference observed in evaluation of tradition. The older the respondents the
more value they put to it. Thus the oldest group gives the greatest value to respect for tradition, being
moderate and humble. The third age group gives the highest value to accepting my portion.

Conformity is ranked the highest by the oldest group. They prescribe the fifth position to it,
compared to the eight position given by the two youngest groups. The oldest group also gives the
greatest value to honouring of parents and being obedient. The third age group values politeness the
highest and the youngest age group gives the highest value to self-discipline.

Security is ranked the highest by all age groups, but still there is the difference observed
between the means of evaluation. The oldest group puts the highest value to security and to social
order and national security. The third age group prescribes the greatest importance to reciprocity of
favours and the youngest group gives the greatest value to being healthy.

There is no significant difference observed in evaluation of spirituality. Still, the third age
group maybe singled out for giving the greatest value to spiritual life and detachment.

The list of top 10 values by different age groups presented in Table 2, helps to single out the
most popular values and trace the differences.

Table 2. - Top 10 values by different age groups.

No | 18-25 26-35 36-50 51+

1 Health Inner harmony Freedom Social order

2 Freedom Freedom Honesty Honesty

3 Inner harmony Health Health World at peace
4 Self-respect Family security Family security Health

5 Family security Choosing own goalg Inner harmony National securit
6 Meaning in life Responsibility Responsibility Social justice

7. True friendship Honesty Choosing own goalg Family security
8. Choosing own goals Meaning in life Self-respect Responsibility
9. Mature love Spiritual life Meaning in life Freedom

10. Cleanness Self-respect Spiritual life Inner harmony
N= 972 62 67 117

The respondents in the first and the biggest group ( aged 18-25, N=972 ) are mostly the
students, the second group (aged 26-35, N=62) is represented by young lecturers, the third group
(aged 36-50, N=67) by lecturers who have been raised and educated during the Soviet period and
experienced on their own most of this social system. In the last group of the respondents ( aged 51 and
more, N=117 ) there are people who were born in the times of pre-war independent Lithuania. So they
have witnessed the change of social systems and seen the contrasts brought by these changes. The
supposition that these four age groups have different values is supported by different top value for
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each group. The youngest group gives the greatest value to "being healthy", the second group
considers that "inner harmony" is the most important in life, the third group gives "freedom" the
highest score and the oldest group considers "social order" to be of the greatest value. Comparing the
values raised by the youngest (aged 18-25) and the oldest (aged 51 and more) age groups of the
respondents, we see that only 4 values from ten are the same on the both lists: "health", "freedom",
"inner harmony" and "family security". The positions of these four values are, however, different. In
the group of the youngest they are at the top of the list, whereas in the group of the oldest respondents
they are at the end of the list with the exception of "health" which may be considered a very important
value for the respondents of all groups. Still there is a significant difference observed in evaluation of
“health”. The youngest group values it most and the oldest group least, thus "health" occupies only the
fourth position on the list of the fourth group. Social order is the most important value for the oldest
group of respondents. But with the decrease of age it looses its importance. For the respondents aged
18-25 it occupies only the 24th position. World at peace is ranked in the third position by the oldest
group of respondents, 14th position by the youngest group and only 26th position by the group aged
26-35. In evaluation of national security the oldest group prescribes to it the fifth position, whereas
the youngest group only the 37th position. Social justice from the sixth position given by the oldest
group falls to the 30th position in the group aged 26-35 and is given 25th position by the youngest
group.

To test the relation of collective and individual type of values two new variables labelled
“"individual block" and "collective block"™ were constructed. Individual block is the sum of the
following value types: power, achievement, hedonism, stimulation and self-direction. Collective block
is composed of universalism, benevolence, tradition, conformity and security. Table 3 displays the
means of evaluation of these value blocks by age.

Table 3. - Means of evaluation of individual and collective blocks of values by age and the
results of F test.

Name 1.18-25 Il. 26-35 l.36-500 IV.51H F
1. Individual block 4.6 4.41 4.38 4.2 8.53%**
2. Collective block 4.6 451 4.84 4.89 5.43%**

***n<0.001

The results indicate that there is a statistical difference in evaluation of individual and collective
block of values in different age groups. The youngest group gives the highest value to individual
block, the oldest group to collective block of values. Individual types of values such as “power”,

“achievement”, “hedonism” and “stimulation” are given the priority by the young, collective types of
values such as “universalism”, “tradition”, conformity” and “security” are given the highest value by
the old respondents. “Self-direction” is given the greatest value by the third age group of respondents.
Comparing both blocks we find that the youngest group values both individual and collective type of
values equally, but the oldest group prefers collective type of values to individual. Figure 1 illustrates
the relation of individual and collective block of values to a greater detail. As is seen from the chatrt,
collective block of values is given a higher evaluation beginning with the age group 30-35. The

difference becomes even stronger beginning with the age group 36-40.
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Chart 1.
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The results displayed in Table 4 and Figure 1 indicate that between the age groups “30-35” and
“36-40" there is like a boundary representing two different outlooks regarding the value systems.
Beginning with the age group 36 and more collective values are given significantly higher evaluation
than individual. The correlation between these two blocks beginning with the third age group is
strong, r= 0.75. Respondents aged 18-25 value both blocks of values almost the same.
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Discussion

Collective type of culture used to be predominant in Lithuania during the Soviet period. The
research findings indicate that considering the dimension of individualism/collectivity (Schwartz,
Bilsky) there is no marked preponderance of one over the other at present in our society. By collective
type of culture we mean that collective type of values with the emphasis on conformity, tradition,
benevolence, universalism and security were the guiding principles regulating the norms and
behaviour. The research findings support the theory of Inglehart (1990) who maintains that cultural
change does occur when changes of sufficient magnitude take place in the economic, technological or
socio-political environment.

But there is a built-in tendency for cultural change to lag behind the environmental changes that
give rise to it. The results of the survey indicate that young respondents are already giving more value
to individualism putting more emphasis to power, achievement, hedonism, stimulation and self-
direction. This may denote that young people are concerned about getting ahead and are striving for
good careers. Considering by age the youngest group of respondents values individualism the most.
The oldest group gives the highest value to collectivity. Young respondents seem to attach less value
to tradition and they are less religious. All this taken together with the great influence of changes in
social, political, economic and legal environment has a great effect on formation of the value system
of a new generation. Media, advertisements, life style and consumption models coming from the West
are most quickly followed and adopted by the young. Accordingly this influences the formation of
their value system.

Thus we see that different age groups have different value priorities. But there are more
similarities between the first and the second age groups and between the third and the fourth age
groups than between the two "blocks”. The greatest difference is observed between the first and the
fourth age groups. Thus regarding the differences in years we may consider four different age groups
as two different generations. The young generation represented by the first and the second age groups
and the old generation - by the third and the fourth age groups. The research findings indicate that
around the age of 36 there is like a boundary separating two generations and two different outlooks
towards the values. This supports the theory of Ingl¢h8f0) and his statement that cultural change
occurs more rapidly among younger groups, than among older ones, resulting in intergenerational
differences. The research findings fully support Inglehart’s (1990:19) supposition that age might even
be expected to be a major basis for subcultural differentiation. Also age may act as an important
variable in revealing the transformations occurring in the society with time. This finding turned out to
be very useful in the situation when there is no possibility to accomplish a longitudinal study.

The results indicate that young respondents seem to attach more importance to personal or
individual values, whereas with age the more global and universal values come to priority. Thus the
hypothesis stating that traditional values are deeply rooted among elderly people, while young people
are more open to change and ready to adapt to new values is supported.

We also observe the change from collective and conformistic way of thinking and behaviour
towards more active and individual. This process is rather slow and manifests itself to the greater
extent among young people.

Together with the changes occurring on individualism/collectivity dimension we notice the
changes in distinction of traditional values versus modern. Generally the score of evaluation of the
value type tradition is low. This might mean that Lithuanian society can not be considered as
traditional. The results of the World Values survey conducted in 1990 -1991 (Inglehart 1997)
illustrate that.

According to my hypothesis value type tradition and the value items that constitute it should be
valued higher by older generations. Beginning with the age 36, tradition is given the higher score and
is valued still more by the oldest group of respondents. If we refer to the literature of the pre-war
period or analyse folklore (Liubiniené 1996, 1997), we will notice that being moderate and humble
have always been considered to be traditional values and highly praised by the people. At present we
notice the transformation in evaluation of these values. This shows once again the difference in the
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outlook towards values between the two generations and supports the hypothesis that traditional
values are deeply rooted among older generations. The reason behind this might be that Roman
Catholic religious heritage has had a strong influence in formation of the norms of behaviour and
values, especially among older generations. The former belonging to the Soviet system even
strengthened the role of the church, as keeping to traditions, many of which were in one way or the
other related to religious holidays, was one of the ways to preserve national culture and national
identity. Trying to preserve traditions and religion was the way of silent resistance towards the official
policy of Moscow.

According to Schwartz (1992:12), research on collectivist versus individualist cultures
demonstrates the importance of distinguishing between universalism and benevolence types of
prosocial concern. Members of collectivist cultures tend to show great concern for the welfare of
members of their own ingroup but relative indifference to the needs of outsiders. Members of
individualist cultures tend to distinguish less sharply between ingroups and outgroups when
responding to their needs. This suggests a pattern of much greater emphasis on benevolence than on
universalism values in collectivist cultures and more equal emphasis on both value types in
individualist cultures. According to our data, benevolence is favoured more than universalism among
the younger generations and this might indicate that in Lithuania still the collective type of culture
prevails, but the difference in evaluation of these two types is scarce and correlation is strong. Thus
we could make the prognosis that in the future culture under the influence of transformation of value
priorities will change. If the value change follows the direction as it has started and due to
intergenerational replacement, the number of people who give priority to individual type of values
will increase and thus the culture will be transformed from collective type to individualistic.

The research findings support the hypothesis which says that the change in value system
follows the direction towards assurance of material welfare and security guarantees. The results of the
survey indicate that security is considered to be the most important value at present in Lithuanian
society. According to Inglehart (1990:68) the theory of value change is based on the hypothesis
stating that individual's priorities reflect the socio-economic environment: One places the greatest
subjective value on those things that are in relatively short supply. Accordingly it turns out that
Lithuanian socio-economic environment does not provide enough security guarantees, as people feel
the lack of it. Though all the age groups rank security as the most important value type there is the
statistical difference in means of evaluation. The older generation prescribes more value to security
than the young. The oldest group of respondents ranks social order the highest which means that they
lack it at the moment. The youngest group considers health to be the most important value - which
might mean that strong health is a necessary condition to seek for goal attainment.

Considering the description of Materialist/Postmaterialist goals provided by Inglehart (1990),
we see that Materialist type of goals are of primary importance in our society at present. Thus we may
say that Materialist values are predominant in Lithuania. Considering separately the evaluation of
wealth as a value we see that it is considered to be the most important by the young.
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Conclusions

Having presented the results and analysis, | may conclude that transformations in society cause
transformations in value system and vice versa. Thus the society is changing from conformistic type
towards democratic - more open, active and free.

The research findings support the theory of Schwartz and Bilsky. Schwartz’'s model of research
for universally found values enables to analyse the value system in a given culture.

The research findings support Inglehart’'s theory of value change. Age might be used as
a variable revealing the transformations occurring in the society with time.

Age 36 turned out to be like a symbolic seperating line between two generations and two
different outlooks regarding values.

The research findings may lead to the supposition that new generations will start to appraise
individual type of values more and more. Moreover this indicates the process of change is occurring at
present not only in the system of values but in the whole system of national identity.

For the future research if a longitudinal study could be done it would give both new knowledge
and develop the theory. This study would analyse if the predictions regarding the transition of values
were confirmed.
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Changes in the system of Lithuanian National Identity related to the processes of European
Integration?
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Abstract

In the process of European integration and seeking for the membership inside European Union,
the question arises if there is no threat for national levelling and if national identity is not going to be
overtaken by European identity.

Under the conditions of rapid and total changes in social, political, economic and legal
environment a re-orientation process is going on in all groups of society. This process involves the
transformation of values and the related changes in outlooks, life style, norms and models of
behaviour. In this process not only younger but also middle-aged and old people become adherent to
new “post-materialist” values because they are strongly supported by powerful socialisation agents
like media, advertisements, life-style and consumption models coming from the West. These changes
occur in all spheres of life, so they influence culture as well. The changes in the system of national
identity are not so vivid and quickly noticeable, as national identity is the constituent part of cultural
identity and there is the tendency for cultural changes to lag behind the economic, social and political
changes. Nevertheless national identity is being reconstructed.

Following the aim - to analyse the processes of change in national identity related to democratic
reforms in Lithuania, a survey of 1218 university staff and students was accomplished.

New identity is under the process of construction and may be characterised as follows: It is
diverse in different groups of population. Also it is in the process of change. Change is more
noticeable among the young groups of population. The national identity among the young is
orientated towards individual type of values. It strives towards modernity, putting less value to
traditions and traditional way of living.

In the future if the change of values continues as it has started also due to the processes of
intergenerational replacement and European integration we may predict that the system of national
identity will have the tendency to weaken or at least change to something different from today.

Introduction

In order to understand the processes of change in the Lithuanian society during the transitional
period to democracy, the analysis of the changes occurring in the system of national identity are in the
focus. Meanwhile the scholars in Europe discuss the formation of European identity and European
values, Lithuania seeks to restore its national identity.

According to the theoretical approach of phenomenological sociology (Berger, Luckmann
1967) people create society, but society, in turn, creates people. Cultural changes and the changes in
the system of national identity as well as transformation of values is the result of changes occurring in
economy, technology and politics in the society. But culture in its turn forms the environment in
which these socio-economic and political changes become possible. Thus the mutual relationship is
established between these phenomena.

According to Inglehart (1990:19), the main factor to be considered while analysing cultural
changes in society is age. He maintains that young people are more open to changes and adapt to them
much quicker. According to Inglehart (1990:3), experiences that have shaped different generations
have effect on their value systems. Thus, traditional values and norms remain widespread among
older generations; but new orientations penetrate younger groups to an increasing degree. As younger

2Acknowledgement: This work was supported by the Research Support Scheme of the OSI/HESP, grant No.:
508/1996.



170 Changes in the system of Lithuanian National Identity related to the processes of
European Integration

generations gradually replace older ones in the adult population, the prevailing world view in these
societies is being transformed.

Following the aim - to analyse the processes of change in the system of national identity related
to democratic reforms in Lithuania, we accomplished the analysis of the systems of universal values
and national symbols, considering the relation of individualism versus collectivity and traditionalism
versus modernity in present-day society.

In the course of research we aimed to test the hypothesis which says that traditional values are
deeply rooted among elderly people, while young people are more open to change and ready to adapt
to new values.

Research methods

Population and sample

As the research accomplished up till now in the field indicates, the strata of intelligentsia has
always been very important in awakening, keeping and forming the national identity of the nation.
Having no possibility to accomplish the survey of all population of Lithuania, we restricted our
research to the strata of intelligentsia. As age was a very important variable to be considered in our
research, we chose students and lecturers from different universities to be the population under
research. Seeking for proportional representation of all subgroups in the population, we chose
stratified random sampling. The stratification of the sample was accomplished according to gender,
age and academic discipline. Bearing in mind three disciplines, the humanities, technology and
business administration, and also taking the locations of the universities into consideration, we chose
four universities where we conducted a random survey of students and lecturers. The sample contains
of 1218 respondents, 488 (40%) of whom are male and 730 (60%) female. 987 or 81% of the
respondents are students, 382 of whom are male and 605 female. 231 or 19% of the respondents are
lecturers including retired ones, of whom 106 are male and 125 female. The age range of the
respondents is from 18 to 92.

Measures

The questionnaire for the research of universal values was composed following the research
model of Schwartz (1987/1992). Every value item had to be evaluated by the respondent using
a 9 point scale, in which point 7 indicated that the given value was of supreme importance and point -
1 indicated opposition to one's values. Each value type is represented by a set of values, the sum of
which make the type. The second part of the questionnaire dealt with the research of national
symbols. There were 20 symbols listed that could be associated with the name of Lithuania. The
symbols were chosen and grouped according to the results of the survey accomplished in 1995 among
the students of Kaunas University of Technology (See Liubiniené 1995:52-56). According to that
study, the most popular twenty symbols were chosen from over a hundred proposed by the
respondents. In the current survey the respondents had to pick out the five most important symbols
and place them in order of importance. Thus the chosen symbols acquired a five-point evaluation. The
most important symbol was awarded five points, the least important one point. Later the points were
counted and accordingly the symbols were listed in order of importance.

Procedures

The survey took place in May-June and September-October 1996. Groups of students were
asked to fill in the questionnaire during their lecture time, and lecturers were contacted through their
departments. Additionally 20 interviews were accomplished with elderly people. Nearly all of them
filled in questionnaires as well, but they were questioned supplementary in order they could reveal the
reasons of their choice and explain how they feel about it. With the help of the interviews we had
a possibility to disclose the system of values of the old generation and find out their viewpoints about
the future developments of the nation. The age of these respondents ranges from 60 to 92. These
people belong to the strata of intelligentsia, some of them are still working but most are retired
teachers, engineers, economists, doctors. According to education and titles, there are professors,
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docents, people who occupy or have occupied quite high positions. This means that those 20
respondents have been leading or are still leading an active way of public and social life and their
opinions may reflect the general tendencies in the outlooks among elderly, educated people.

Research findings

Research findings regarding the system of universal values.

Collective type of culture used to be predominant in Lithuania during the Soviet period. The
research findings indicate that considering the dimension of individualism/collectivity (Schwartz,
Bilsky 1987) there is no marked preponderance of one over the other at present in our society. By
collective type of culture we mean that collective type of values with the emphasis on conformity,
tradition, benevolence, universalism and security used to be the guiding principles regulating the
norms and behaviour. The research findings support the theory of Inglehart (1990) who maintains that
cultural change does occur when changes of sufficient magnitude take place in the economic,
technological or socio-political environment. But there is a built-in tendency for cultural change to lag
behind the environmental changes that give rise to it.

The results of the survey indicate that certain groups of population are already giving more
value to individualism putting more emphasis to power, achievement, hedonism, stimulation and self-
direction. Considering by age the youngest group of respondents values individualism the most. The
oldest group gives the highest value to collectivity. Around the age of 36 there is like a boundary
separating two generations and two different outlooks towards the values. This supports the theory of
Inglehart and his statement that cultural change occurs more rapidly among younger groups, than
among older ones, resulting in intergenerational differences. The research findings fully support
Inglehart's (1990:19) supposition that age might be expected to be a major basis for subcultural
differentiation. Thus the hypothesis stating that traditional values are deeply rooted among elderly
people, while young people are more open to change and ready to adapt to new values is supported.

The research findings reveal some other tendencies too. Professional orientation has the major
effect considering the change of value priorities. According to the theory of Inglehart the changes in
economy act as the stimulus of change of value system. And visa versa the changes occurring in the
value system influence the pace of economic reforms. This might be the reason why the respondents
who study or teach economics and business administration are among the ones who adjust to the
changes most rapidly and who are leading in promotion of reforms. The respondents who are
humanists are most closely related to culture. This might be the reason why they are more concerned
about preserving of traditions and are the slowest to change. Respondents from technology occupy the
intermediate position.

Division by gender has revealed that individual type of values is given the similar value by both
males and females. But females regardless of professional orientation put the greater emphasis on
collective type of values. This might mean that females as well as males are eager to adapt to new
changes, but females are not so quick to give up the traditions. On the contrary they are concerned
how to preserve them.

Thus we might supplement our hypothesis by the following statements: The traditional values
are deeply rooted among elderly people, women and humanists. Young people and especially those
orientated towards business administration are more open to change and ready to adapt to new values.

Together with the changes occurring on individualism/collectivity dimension we notice the
changes in distinction of traditional values versus modern. Generally the score of evaluation of the
value type tradition is low. This might mean that Lithuanian society has distanced itself from the
model of traditional society and belongs to the model of rational-legal societies (Inglehart, 1995).
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Research findings regarding the system of national symbols.

The research findings indicate that the transformation of the system of national symbols is
occurring together with the transformation of the system of values. The most popular symbols at
present are those of statehood. While Lithuania was not yet an independent state, it could not use
these symbols to express its identity. At that period some other substitutes were to be found
symbolising Lithuania. This could be the reason why basketball as a symbol gained its popularity. The
symbols of ethnic culture and nature were also very much favoured. After the restoration of
independence the symbols of statehood and history resurfaced. At present the general top-ten list is
composed of the symbols of statehood, nature and history. The tenth position is taken up by the only
sports symbol - basketball. The most popular symbol among those of ethnic culture - folk songs, is
excluded from the top-ten list. Religious symbols are also excluded from this list.

The research of the system of national symbols has revealed that age, professional orientation
and gender influences the choice of symbols in the subgroups. Considering intergenerational
differences, we might say that, starting with the age 36, traditional symbols are given the greater
value. By traditional symbols we mean the symbols of statehood that have reached us from the times
of the first independent Republic, namely the national flag, anthem, coat of arms and currency, the
litas, as well as some of the symbols of history, ethnic culture and religion. The inclusion of the
symbols of religion, like the crucifix and cross into the lists of top-ten symbols indicates the strong
influence of religion which in its turn effects the system of values. The Roman Catholic religious
heritage has had a strong influence in the formation of behavioural nhorms and values, especially
among older generations. Soviet oppression even strengthened the role of the church, as the keeper of
traditions, many of which were in one way or another related to religious holidays, which was one of
the ways of preserving national culture and identity. Trying to preserve traditions and religion was
one way of silent resistance towards the official policy of Moscow.

Research findings regarding the system of national identity.

The research of the systems of universal values and national symbols, the analysis of
traditionalism and the changes occurring in the culture enable to define the system of national identity
in Lithuania.

National identity is very closely related to traditionalism. The important role in preserving the
national identity is taken up by religion, preserving of traditional values and traditional national
symbols. National identity in Lithuania became very strong and noticeable during the period of
national rebirth, as the cultural environment of the period was stimulating its formation and
manifestation. During the period of national rebirth national identity was strengthened by the
following factors:

1. Collective type of values and traditional national symbols that fitted very well to express
national awareness. All the symbols of the period were of expressive nature. They were
charged emotionally and expressed common ideas. Extremely popular were folk songs,
which became the main symbol of the singing revolution. The symbols of statehood, history,
ethnic culture and religion were used to raise patriotism, national consciousness and national
awareness.

2. Revival of ethnic culture, customs and traditions, adherence to national traditions most of
which were in one way or the other related to religious holidays. This was the way to
preserve national culture and national identity.

3. The strong influence of the Roman Catholic church and strong feeling of national pride.

In its turn the strong feeling of national identity united the great part of society in the fight for
restoration and consolidation of independence.
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When the independence was restored, transitional period to democracy started bringing
overwhelming changes in all spheres of life. In the result of these changes the system of national
identity has been changing too. Summing up the results of our research, we could single out the main
characteristic features of the system of national identity in present society in Lithuania:

4. National identity is influenced by transformation of the system of values which follows the
direction towards individualism. This conditions the weakening of the feeling of national
identity.

5. Culture under the influence of the West becomes more open. Thus the culture moves away
from the influence of traditionalism. Traditions become the part of cultural heritage. The
young generation pays less attention to it. This brings to the weakening of the feeling of
national identity.

6. The penetration and following of the Western life styles weakens the feelings of patriotism
and national awareness which also brings to the weakening of the feeling of national
identity.

Nevertheless the process of the weakening of national identity manifests itself differently in
different groups of population. Traditional values are most quickly rejected by the young who are
more adaptive to penetration of postmaterial values. It is especially characteristic to the generation
who has been raised or is raised during the years of restored independence. The older generations do
not change their outlooks or the changes are very slow. Thus among them the strong feeling of
national identity should be retained. Considering by gender the stronger feeling of national identity
should be maintained by women. By professional orientation - the people involved in the activities
related to culture should have the stronger feeling of national identity compared to those working in
the sphere of business and economy.

Research findings regarding the outlooks towards European Union.

In the process of European integration and seeking for the membership inside European Union,
the question arises if there is no threat for national levelling and if national identity is not going to be
overtaken by European identity.

Following the aim to research the different outlooks regarding the possible membership of
Lithuania in European Union, we asked the respondents if they saw no threat for Lithuanian language
and traditions after becoming the member of European Union.

The evaluation of European Union, provided by the respondents is positive and most would
vote for membership in it. First, most of the respondents see European Union as a security guarantee.

“In moral and psychological sense we would feel more secure”.
Some threat for Lithuanian language is discussed.

“I am afraid that Lithuanian language may disappear. If earlier we were Russified, so at present
everybody wants to speak English”. Respondents are afraid that there might be “one language, one
monetary unit”.

Summing up we might say that on one hand European Union is a desirable thing especially as
the factor of security guarantee, but on the other hand the threat of Western influence is felt. The other
part of the respondents do not feel any threat for loosing Lithuanianess .

"l don't think that countries being the members loose their national identity”. According to
another respondent “if we had been included by force into terrorist, not democratic Union and did not
loose our Lithuanianess during the period of 50 years, so here | see no threat”. According to another
respondent, “European Union will decrease the national proud, but there is no other choice. The
membership in this Union is between equals”. According to another opinion, “if the principles of
nationhood are raised in children from the young days, there will be no threat for Lithuanianess.
Everything will depend on teachers of ideology”.
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Thus we may conclude that the old generation would vote for the membership in European
Union, hoping to get a security guarantee. According to them, this Union makes no threat for national
identity, but they are concerned about the purity and correctness of Lithuanian language.

Conclusions

Thus the results of the research leads to the conclusion that in the process of political, economic
and social changes in society the system of national identity changes. The changes in the system of
national identity influence the pace of socio-economic and political reforms.

But finally, though we notice the tendency for the feeling of national identity to weaken, there
is no threat for it to become extinct. National identity is the part of cultural heritage. Cultural values
are passed from generation to generation. In whatever direction the changes of socio-economic,
political and cultural environment will follow, as long as the state exists, the distinguishing cultural
values will exist as well, as they constitute the main factor of identity.

We may predict that national identity in Lithuania will change following the changes in all
spheres of life and transformation of values. The socio-economic environment and the system of
national identity are closely connected and influence each other.

Evaluating the present-day situation in Lithuania, when the system of national identity has the
tendency to gain weaker forms of expression as compared to the period of national rebirth, we may
predict that European Union may act as a factor stimulating the reverse process. Being the member of
European Union may strengthen the need to express one’s national awareness and thus we may
predict the process of strengthening of the system of national identity to occur.

Thus we may conclude that there is no threat for national identity to be lost. National identity
being the part of cultural heritage will not disappear. It is only possible to observe the periods of its
weakening and strengthening. Usually the national identity strengthens when there is some external
threat for its extinction. Joining the European Union should not bring such threat. But we could
predict that in the future the number of discussions on the question of national identity urging to
preserve and strengthen it, might increase.
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Popular national symbols in Lithuani&

Abstract

The aims of this study are to analyse the system of popular national symbols in Lithuania and to
trace the transformations that occurred during the period of change. To fulfil these aims, a survey of
1218 university staff and students was undertaken, using stratified random sampling, respondents
answering a questionnaire. The symbols that were proposed for evaluation by the respondents belong
to six spheres. They are symbols of statehood, history, nature, ethnic culture, religion and sports.

The research findings indicate that a transformation of the system of national symbols is
occurring, together with a transformation of the system of values, and this brings me to the conclusion
that traditional values are deeply rooted among elderly people, while young people are more open to
change and ready to adapt to new values. Considered by gender, the results show that males are
quicker to adjust to new things and females tend to preserve traditions. Among academics,
respondents from humanist disciplines may be considered to be the most traditional, and respondents
from business management, most open to change. As we can see from the results, at present the
general top-ten list of national symbols is composed of the symbols of statehood, nature and history.

Introduction

Under changing historical conditions, in the process of the formation of new social structures,
we do not often take into account what transformations occur in the symbolic area of national identity,
which new symbols surface, which disappear into oblivion.

National symbols, possessing a strong emotional charge and meaning, act as the uniting
elements of national community and reflect society’s dominating values. National symbols are not
accidental. They constitute a shared system of cultural meaning and are meant to illustrate our shared
past and show our expected future. If a symbol is properly worked out, we will be able to identify
with any hidden message it might contain (Adriansen, 1991). National symbols give all of us,
individuals as well as members of specific groups, a feeling of being a part of the nation.

The formation of symbols has been a long process continuing through several ages in the
consciousness of our ancestors while they observed nature, performed their daily work and celebrated
holidays. According to Vélius (1989), these are like some kind of archetype, expressing national and
sometimes even more general human experience.

The purpose of this study is to analyse in depth the system of Lithuanian national symbols and
to trace the transformations that occurred during the period of change.

The symbols that were proposed by the respondents for evaluation belong to six spheres. They
are symbols of statehood, history, nature, ethnic culture, religion and sports.

The national flag, the national anthem and the national emblem, according to Firth (1973:314),
are the three symbols through which an independent country proclaims its identity and sovereignty. In
themselves they reflect the entire background, thought and culture of a nation. By the use of the
symbols of statehood, citizens are reminded of their common heritage and cultural kinship and feel
strengthened and exalted by their sense of common identity and belonging. The nation becomes able
to surmount obstacles and hardships. Finally, a sense of national identity helps to define and locate
individual selves in the world (Smith, 1991:17). The Lithuanian three-coloured flag, restored to the
tower of Gediminas Castle in Vilnius after fifty years of Soviet persecution and prohibition, had an
enormous emotional and symbolic effect on people during the time of national revival. This flag
became not only the symbol of state restoration, but it also came to symbolise the longing for
freedom, resolution, rejection of fear, unification and the rebirth of the nation. There were people who
had preserved the flag of the previously independent state putting their lives at risk and this indicates

3Acknowledgement: This work was supported by the Research Support Scheme of the OSI/HESP, grant No.:
508/1996.
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how much hope and belief this flag had come to symbolise. No less important from the emotional
point of view is the national anthem, composed by Kudirka. Along with the national flag it had been
preserved in the minds of the people during Soviet times. The third symbol of statehood is Vytis - the
knight riding a horse as depicted on our state emblem. According to Girnius (1947:150), he has come
to symbolise the heroism of the Lithuanian soul. Vytis, as well as the flag, expresses strong will, hope
and belief in a humane existence.

The popularity of these historical symbols can be explained by the increased attention paid to
the history and legendary past of Lithuania since the restoration of independence. Historical memories
revive national consciousness. The symbol of the castle stands for the historical past and statehood of
the land. Crowds of people gathered to see the national flag being officially restored to the towers of
Gediminas and Trakai Castles. Gediminas Castle is believed to symbolise the heart of Lithuania, our
capital, Vilnius, and stands for the historical past intertwined with the legends about the iron wolf who
appeared in the dreams of the Grand Duke Gediminas, urging him to build a town in the place where
it was howling. The movement for the restoration of historical monuments may be considered one of
the driving forces behind the rebirth of the nation.

The popularity of the symbols of nature indicates how important, in a symbolic sense, the
environment is in which we live. This can be compared to other countries. Affinity with nature is
considered to be a central feature of the Norwegian national identity (Nedrelid, 1991:19). Swedish
researcher Lofgren (1990:42) in his book "Culture Builders" devotes a whole chapter to nature lovers
when analysing Swedish culture at the turn of the century, and asserting that the most deeply
ingrained trait in the Swedish temperament is a strong love of nature. If the main symbol of
Norwegian culture is the traditional log cabin in the mountains by a fjord, in Lithuanian culture it
could be the Amber Sea Coast. Amber, sometimes called the gold of Lithuania, has been known from
prehistoric times. It was the material from which throughout the centuries divine figures and
decorations were made. As it is possible to find it on the sea-shore even nowadays, such names as
Amber Land, Amber Coast, and Amber Baltic, are very frequently used. For such a small country as
Lithuania, 100 km of the Baltic Sea Coast has great economic and geographic importance. At the
same time it is a wonderful recreation zone. No less important in the symbolic sense is the River
Nemunas, flowing through the greater part of Lithuania and frequently mentioned in folk songs and
legends. The oak tree turned out to be one of the most popular symbols used during the period of
rebirth. The image of the green oak wood is vivid in the literary works of our outstanding poets and
writers. It is very important in folklore, and in the tales, songs and poetry of exiles. An oak tree
symbolises the strength and unity of the nation, devotion to old customs and traditions, and according
to Vélius (1989:1), generalising lifelong experience and wisdom. The oak tree used to be perceived as
a symbol for the world, as the tree of life.

Religion in Lithuanian culture performs the function of joining people together and uniting the
national community. The cross serves not only as a religious symbol, but also possesses a much wider
meaning. The Lithuanian poet Martinaitis (1991:2) speaks about the poetical significance of the
surroundings that are common to all Lithuanians. As a testimony to this is the practice of erecting
crosses, roadside poles carved out of wood bearing the statuette of a saint, and chapels. Thus the
environment acquired a moral shading and was thus supposed to make people behave differently.
During the post-war period most of these things were destroyed. At present they are being rebuilt. In
Lithuanian culture you may still find different mythological creatures and attributes that have come
from pagan times. The link between the different beliefs finds its expression in religious folk art.

For the preservation of national consciousness a great influence is exerted by material culture
having found its reflection in the symbols of ethnic culture. The symbol of the Lithuanian countryside
is a farmstead with a thatched roof. The Soviet policy of seeking to destroy most of the farmsteads has
added much nostalgia to this symbol, and according to Jonaitis (1989:95), the farmstead has remained
an important symbol of ethnic culture and ethnic consciousness. Besides the symbols of the landscape
and language, according to Pocius (1993:9), the constituent parts of the identity system are folk songs,
dances and music. According to Pocius (1993:9), folklore has been closely intertwined with national
identity in two cases: the nation would look back to folklore in times not only of suppression but also
ascendancy. During periods of hardship there might be the need to invent traditions connected with
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the longing to possess specific symbols of national identity. When folklore is being used to revive
national identity, separate elements and genres may become national symbols. Thus folk songs,
national costume and even national dishes can acquire symbolic meaning. A revival of folklore
studies in any country or region, might indicate that there is a need to define the identity of that nation
or region (Herzfeld, 1982:144). The period of national revival in Lithuania has acquired the name of
“the singing revolution®. At that time cultural life, folklore and even sports were deeply politicised.
Thus the folk song acquired the symbolic meaning of “the singing revolution“. Having achieved their
aim, these symbols lost their political meaning. At present, folk songs, dances, music and national
costume function just as the usual markers of national identity.

Basketball is the only symbol in the section for sports symbols. By tradition Lithuanians are
fond of this game and have achieved good results in the field. Not only does basketball enjoy
popularity as a sport, but during the period leading to national rebirth it was also a symbol of political
resistance. The rivalry between Zalgiris(a Lithuanian basketball team) and CASK (a Russian team
from the Soviet Army sports club) was not only sporting. It symbolised the resistance to policy carried
out by Moscow, stimulated interest in the history of Lithuania and made the name of Lithuania known
to a wider public.

The purpose of this study is to find out if there are intergenerational differences in perceptions
of national symbols or if the differences occur due to discipline or gender.

Research methods

Population and sample

The population under research consisted of students and lecturers from different universities in
Lithuania. Seeking proportional representation of all subgroups in the population, | chose stratified
random sampling. The stratification of the sample was accomplished according to gender, age and
academic discipline. Bearing in mind three disciplines, the humanities, technology and business
administration, and also taking the locations of the universities into consideration, | chose four
universities where | conducted a random survey of students and lecturers. The sample contains of
1218 respondents, 488 (40%) of whom are male and 730 (60%) female. 987 or 81% of the
respondents are students, 382 of whom are male and 605 female. 231 or 19% of the respondents are
lecturers including retired ones, of whom 106 are male and 125 female. The age range of the
respondents is from 18 to 92.

Measures

The question regarding national symbols was a part of a wider study of national identity in
Lithuania and was included in the general questionnaire. There were 20 symbols listed that could be
associated with the name of Lithuania. The symbols were chosen and grouped according to the results
of the survey accomplished in 1995 among the students of Kaunas University of Technology (See
Liubiniené 1995:52-56). According to that study, the most popular twenty symbols were chosen from
over a hundred proposed by the respondents. In the current survey the respondents had to pick out the
five most important symbols and place them in order of importance. Thus the chosen symbols
acquired a five-point evaluation. The most important symbol was awarded five points, the least
important one point. Later the points were counted and accordingly the symbols were listed in order
of importance.

Procedures

The survey took place in May-June and September-October 1996. Groups of students were
asked to fill in the questionnaire during their lecture time, and lecturers were contacted through their
departments. Additionally twenty interviews were held with retired people. They also completed the
guestionnaire. All respondents answered the questionnaire anonymously. The response rate was 74%.
The majority of non-response was due to lecturers. The motives and reasons they gave for this were
lack of time, disapproval of formally conducted surveys, and a general unwillingness among elderly
people to participate in surveys.
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Results

The results of the survey indicate that all twenty symbols were chosen by someone or other.
The distribution of symbols according to spheres and their general evaluation is displayed in Table 1.

Table 1 - Distribution of symbols according to the different spheres and their evaluation

Sphere of symbol Name of symbol Sumof  Place N
points
1.Symbols of statehood Nat. Flag 2585 1 682
Anthem 1833 2 490
Coat of arms 1318 4 387
Nat. currency Litas 684 13 239
2. Symbols of history Gediminas Castle 1217 6 417
Castles 1028 7 328
3.Symbols of nature Amber 1469 3 551
The Baltic Sea 1300 5 426
Nemunas 895 8 315
Oak tree 809 9 281
Flax 457 15 166
Rue 366 17 153
4. Symbols of religion Crucifix 687 12 233
Cross 505 14 191
Churches 317 19 120
5.Symbols of ethnic Folk songs 709 11 300
culture Farmstead 401 16 145
Nat. Costume 359 18 148
Nat. dish (Didzkukuliai) 205 20 111
6. Symbols of sports Basketball 806 10 346

According to the results displayed in Table 1, the most popular symbols are those of statehood.
The importance ascribed to these symbols demonstrates respect for and loyalty to the independent
state. The national flag turns out to be the most important national symbol of Lithuania. The symbols
of nature and history also occupy high positions.

Intergenerational differences

With the aim of analysing the effect of age on the different evaluations of symbols, top ten lists
according to different age groups were made.
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Table 2. - Top-ten lists of symbols by age.

() 18-25 (1) 26-35 (111) 36-50 (IV) 51+

1. | Nat. Flag Nat. Flag Nat. Flag Nat. flag

2. | Nat. Anthem Nemunas Nat. Anthem Nat. anthem

3. | Amber Gediminas Castle]  Gediminas Casgtle  Coat of armg

4. | Baltic Sea Coat of arms Coat of arms Gediminas
Castle

5. | Coat of arms Baltic Sea Folk songs Folk songs

6. | Gediminas Castle  Nat. Anthem Crucifix Baltic Sea

7. | Castles Folk songs Baltic Sea Nemunas

8. | Basketball Amber Amber Litas

9. | Nemunas Oak tree Nemunas Castles

10 | Oaktree Basketball Litas Cross

The national flag and anthem occupy the leading positions on all the lists, except the list from
respondents aged 26-35, who ascribe second position to the River Nemunas and place the national
anthem only in sixth position. The youngest age group gives third place to amber, while the oldest age
group does not even include amber on the top-ten list. The second and third age groups award third
place to Gediminas Castle. The oldest group of respondents ascribes third position to the coat of arms.
The two oldest age groups mention folk songs in fifth position. However, on the list of the youngest
age group, folk songs do not reach a position among the top-ten and the second age group ascribes
seventh position to them.

The results of the chi-square test indicate that age has a significant effect on the different
evaluations of symbols.
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Table 3. - Difference of evaluation of symbols by age

() 18-25 (1) 26-35 (1) 36-50 (IV) 51+
’s\l)?nTbeo;)f the ?)Lé?:]tgf Obs.| Exp.| Obs] Exp, Obs. Exp. Obs. EY p
1. Nat. Flag 2585 1984 2068 120 129 166 1p9 315 g
2. Nat. Anthem 1833 1344 1446 60 9p 117 92 312 1 =
3. Amber 1469 1323 117p 49 73 49 78 48 14 ***
4. Coat of arms 1318 998 10%4 6b 66 84 46 171 1
5. Baltic Sea 1300 1094 1040 6% 6p 50 g5 91 I
6. Gedimin Castle 1217 91% 974 74 6[L 95 61 133 ]
7. Castles 1028 908 822 27 51 3p 51 63 1
8. Nemunas 895 703 716 74 45 37 45 g1 §
9. Oak tree 809 700 643 39 40 28 40 42 g =
10. Basketball 806 739  64% 35 40 2P 40 10 g xxx
11. Folk songs 709 507 56} 51 36 5y 36 94 1
12. Crucifix 687 566| 550 28 34 53 34 4( 6y ***
13. Litas 684 564| 547 24 34 31 34 6% 6
14. Cross 505 390 404 37 25 28 2b 60 g
15. Flax 457 383| 366 34 23 15 23 25 4| rxx
16. Farmstead 401 342 321 28 20 20 40 16 Frx
17. Rue 366 2700 293 29 19 28 18 3p 3 *
18.Nat. costume 359 286 287 15 18 25 18 33
19. Churches 317 226 254 13 16 20 16 83 1w
20. Nat. Dish 205 185 164 14 1q 5 10 1 2w
N 100 80 80 5 5 5 5 10 10

#p<0.001,*p<0.01, *p<0.05

The results displayed in Table 3 indicate, that the evaluation of only three symbols, the litas,
cross and national costume, is similar in all age groups and these all belong to the lower ranked
symbols. Significant differences are observed in the evaluation of the remaining symbols. The oldest
respondents assign much more value to the symbols of statehood - the national flag, anthem and coat
of arms. People of this generation still feel the respect for these symbols that comes from the time of
the first independent republic. This group also places greater value on the symbols of Gediminas
Castle, churches and folk songs. Respondents aged 36-50, place the highest value compared to other
groups on Gediminas Castle, folk songs and the crucifix. They also ascribe much importance to the
symbols of statehood - the national flag, the anthem and the coat of arms. Respondents aged 26-35
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may be singled out for their high evaluation of Nemunas, flax and rue. The youngest respondents rank
the symbols of amber, the Baltic Sea, castles, basketball, oak tree and farmstead the highest.
Differences according to academic discipline

The top-ten rankings of the three different academic discipline groups are compared.

Table 4. - Top-ten lists of symbols by academic discipline

Hum. Tech. Bus.
1. Nat. Flag Nat. Flag Nat. Flag
2. Nat. Anthem Nat. Anthem Nat. Anthem
3. Amber Coat of arms Amber
4. Baltic Sea Amber Baltic Sea
5. Gediminas Castle Gediminas Castle Gediminas Chstle
6. Coat of arms Baltic Sea Coat of arms
7. Folk songs Castles Basketball
8. Castles Nemunas Castles
9. Crucifix Oak tree Litas
10. Nemunas Basketball Oak tree

The results displayed in Table 4 show that the first five symbols have a very similar ranking in
all three groups. The difference begins with the last four symbols on the lists. Those with
a professional orientation towards the humanities rank folk songs and the crucifix among the top ten,
which are not mentioned by the other two groups, who instead mention basketball and the oak tree.
The Lithuanian currency, the litas, is given ninth position by the respondents from business
administration. The respondents from the humanities do not consider the litas to be a popular symbol.
They ascribe only nineteenth position to it. The technology respondents award eleventh place to this
symbol.

Comparing the influence of professional orientation on the choice of different symbols, we
notice a statistical difference in the evaluation of the symbols. The chi-square test was used in order to
test the statistical difference in the evaluations of different subgroups.
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Table 5. - Evaluation of symbols by academic discipline - results of the chi-square test.

Humanist Technical Business

Name of the symbol Su Obs. Exp. Obs. Exp Opbs. H p
1. Nat. Flag 2585 789 88( 91% 801 891 9( ***
2. Nat. Anthem 1839 584 624 668 568 586 64 ***
3. Amber 1469 544 500 37( 455 55p 5] ***
4. Coat of arms 1318 381 449 529 408 406 4| xx*
5. Baltic Sea 130( 44Q 442 35D 403 510 4y x*
6. Gediminas Castl. 121 392 415 356 377 459 4 +*
7. Castles 102§ 325 351 338 318 365 3
8. Nemunas 895 314 30% 301 277 278 3 *
9. Oak-tree 809 238 275 284 251 287 28 *
10. Basketball 806 156 274 27% 249 315 2§
11. Folk songs 709 334 241 17p 219 205 2y
12. Crucifix 687 317 235 150 217 220 24 ***
13. Litas 684 123 233 239 212 32p 23
14. Cross 505 206 171 133 158 166 11 =
15. Flax 457 207 155 117 143 139 15 ***
16. Farmstead 401 183 13p 83 125 185 1
17. Rue 366 183 124 83 114 10p 17
18. Nat. costume 359 134 12p 105 112 120 1
19. Churches 317 144 107 73 99 96 1] »=
20. Nat. Dish 205 72 69 64 64 69 74

N% 100 34 34 31 31 35 35

*#+p<0.001, *p<0.01, *p<0.05

Academic discipline has no effect on the evaluation of castles, national costume or national
dish. In all other cases the effects of academic discipline are observed. The results of the chi-square
test show the differences between the observed and expected sums of points given to a certain symbol.
Thus we can see that the humanist respondents have much higher observed rather than expected
scores in the evaluation of amber, folk songs, crucifix, cross, flax, farmstead, rue and churches.
Technology respondents have a higher observed score in the evaluation of the national flag, national
anthem, coat of arms, Nemunas, oak tree, basketball and Lithuanian currency. The business
administration respondents have a greater observed score in the evaluation of amber, the Baltic Sea,
Gediminas Castle, basketball and the litas.

Gender might be another variable influencing the differences between respondents of different
academic disciplines, as there are differences in proportion to the numbers of males and females in the
different discipline groups. To analyse this, the top-ten lists of symbols were considered by gender.
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Table 6. - Top-ten lists of symbols by gender

No. Males Females
1. Nat. Flag Nat. Flag

2. Nat. Anthem Nat. Anthem
3. Coat of arms Amber

4. Basketball Baltic Sea

5. Baltic Sea Gediminas Castle
6. Gediminas Castle Coat of arms
7. Castles Castles

8. Amber Folk songs

9. Nemunas Crucifix

10. Oak tree Nemunas

The results show that the difference in evaluation begins at the third position. Males put the
coat of arms in third place and ascribe a high fourth position to basketball. Females put amber in third
place and give basketball only sixteenth position. Apart from the symbols of statehood, which are in
leading positions in both subgroups, basketball, according to males, might be the suitable symbol to
proclaim the name of Lithuania. According to females, the most important symbol after the national
flag and anthem is amber. Males ascribe only eighth position to this symbol. The top-ten list of
symbols by females includes the symbols of folk songs and the crucifix. Males, however, ascribe to

these symbols the twelfth and thirteenth positions.

To be able to analyse the influence of gender on academic discipline, the statistical difference

in the evaluation of symbols by gender was tested.
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Table 7. - The difference in the evaluation of symbols by gender - results of the chi-square test.

Males Females

Name of the symbol Sum Obg. EXp. Obs. EX p
1. Nat. Flag 2585 993 1034  159p 154

2. Nat. Anthem 1833 714 733 111P 11€

3. Amber 1469 448 587 1021 881 ***
4. Coat of arms 1318 621 527 697 79| M
5. Baltic Sea 1300 499 520 801 78

6. Gediminas Castlg. 1217 491 48\ 726 73

7. Castles 1028 486 411 542 61| ***
8. Nemunas 895 425 35§ 47( 53] ***
9. Oak-tree 809 397 324 412 484
10. Basketball 806 515 322 29] 484 F*
11. Folk songs 709 216 284 493 421 rx*
12. Crucifix 687 200 275 487 412 ***
13. Litas 684 349 274 335 41Qq
14. Cross 505 169 202 336 30y
15. Flax 457 129 183 328 274  xx*
16. Farmstead 401 114 16( 28y 24
17. Rue 366 72 146 294 219
18. Nat. costume 359 109 144 250 21
19. Churches 317 105 127 212 19 *
20. Nat. Dish 205 99 82 106 123 *

N% 100 40 40 60 60

++p<0.001, *p<0.01, *p<0.05

Table 7 shows that there is no statistical difference by gender observed in evaluation of the
national flag, anthem, Baltic Sea or Gediminas Castle. In the evaluation of the rest of the symbols the
effect of gender is observed. The results of the chi-square test indicate that from all the symbols that
differ in evaluation by gender, males give the greater value to the coat of arms, basketball, castles, the
River Nemunas, the oak tree, the Lithuanian currency and the national dish - didzkukuliai. Females
assign the greater value to amber, folk songs, the crucifix, flax, rue, the farmstead, the cross, churches
and national costume.

In order to analyse the influence of gender on the different academic groups, the sums of points
ascribed to each symbol by gender in each of the academic groups were calculated. The results are
displayed in Table 8.
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Table 8. - The difference in the evaluation of symbols by gender in each academic subgroup

Humanist Technical Business
Name of Mal Fem Mal Fem Mal Fem
symbol

Obs Ex Obs Exp p Obs Exp Obs Exp p Obs Exp Obs Exp p
N% p
1. Nat. Flag 61 99 701 663 | *** 640 682 275 233 ** 280 313 601 568 *
2. Nat. 57 72 497 482 464 494 199 169 xx 180 208 406 378 *
Anthem
3. Amber 61 71 483 473 232 276 138 94 rhk 155 197 400 358 o
4. Coat of 62 47 298 313 * 413 394 116 135 141 144 265 262
arms
5. Baltic Sea 51 57 385 379 276 261 74 89 172 181 338 329
6. Gedimin. 50 50 337 336 274 265 82 91 167 166 302 303
Cast
7. Castles 39 42 282 279 283 252 55 86 rhk 161 130 204 235 o
8. Nemunas 54 41 260 273 * 265 224 36 i rhk 105 99 173 179
9. Oak tree 39 31 199 207 222 212 62 72 136 102 151 185 o
10. 36 20 120 136 rorx 246 205 29 70 rhk 233 133 142 242 xx
Basketball *
11. Folk 35 43 294 286 113 127 57 43 * 63 73 142 132
songs
12. Crucifix 36 41 280 274 95 112 55 38 xx 69 78 151 142
13. Litas 21 16 102 107 188 178 51 61 140 114 182 208 xx
14. Cross 17 25 179 171 92 99 41 34 55 59 111 107
15. Flax 20 27 187 180 75 83 36 28 34 49 105 90 xx
16. 19 24 163 158 60 62 23 21 34 48 101 87 *
Farmstead
17. Rue 9 24 174 159 xx 44 62 39 21 okk 19 35 81 65
18.Nat. 16 17 118 134 62 78 43 27 okk 31 43 89 77 *
costume
19. 11 19 136 128 * 60 54 13 19 34 34 62 62
Churches
20. Nat. 12 9 60 63 53 48 11 16 34 24 35 45 *
Dish
N% 13 13 87 87 74.5 75.5 25.5 25.5 35.5 35.5 64.5 64.5

#**p<0.001, **p<0.01, *p<0.05

The results presented in Table 8 indicate that the effect of gender is lowest in the humanist
group. It is observed in the evaluation of only six symbols. The gender influence is intermediate in the
technology group, the difference being ten symbols and greatest in the business group of respondents,
twelve symbols. The difference by gender in all subgroups is observed in the evaluation of basketball,
rue, and the national flag. Considering gender influence, we might say that males, irrespective of
professional orientation, assign a much greater value to basketball as a symbol. Females of all
disciplines give a greater value to the symbols of the national flag and rue. The males of technical and
business orientation assign more importance to the symbol of castles and females to the symbols of
the national anthem, amber and the national costume. There is no effect of gender observed in the
evaluation of the Baltic Sea, Gediminas Castle and the cross.
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Discussion

Intergenerational differences

Considering intergenerational differences, we might say that, beginning with the third age
group, traditional symbols are given the greater value. By traditional symbols | mean the symbols of
statehood that have reached us from the times of the first independent republic, namely the national
flag, anthem, coat of arms and currency, the litas, as well as some of the symbols of history, ethnic
culture and religion. The inclusion of the symbols of religion, like the crucifix (the sixth position in
the group aged 36-50) and cross (the tenth position in the oldest group) into the lists of top ten
symbols indicates the strong influence of religion which in its turn affects the system of values. The
Roman Catholic religious heritage has had a strong influence on the formation of behavioural norms
and values, especially among the older generations. Soviet oppression even strengthened the role of
the church, as the keeper of traditions, many of which were in one way or another related to religious
holidays, which was one of the ways of preserving national culture and identity. This strong
connection to traditional values is reflected in giving a high rating to folk songs as a symbol (position
five in the third and fourth age groups). Trying to preserve traditions and religion was one way of
silent resistance towards the official policy of Moscow. Young people, being less religious, and
especially males, who are more secular, had to find some other ways to express the same kind of
resistance. This might be the reason why basketball gained its popularity as a symbol, especially
among young males.

The results indicate that young respondents, apart from the symbols of statehood, ascribe
greater importance to the symbols of nature, history and sports. All this might indicate that
a transformation of symbols is occurring. Young respondents seem to attach less value to tradition and
they are less religious. All this, taken together with the great influence of changes in social, political,
economic and legal environment, has a great effect on the formation of the value system of a new
generation. Media, advertisements, life style and consumption models coming from the West are most
quickly followed and adopted by the young. Accordingly, this influences the formation of their value
system and the choice of the symbols. This may be the reason why they regard the symbols denoting
our geographic disposition, like the Baltic Sea and River Nemunas, and historical past, like Gediminas
Castle and castles in general, could act as national symbols. They ascribe great importance to the
symbols of statehood, but understand them as the symbols, proclaiming the independent state. Thus
the symbols of statehood, nature in a broader sense and history are the ones that reflect their choice.
The reasons for basketball becoming a symbol have already been discussed.

Differences according to academic discipline and gender

The results indicate that respondents who are humanists might be considered to be the most
traditional. They place a greater value on the symbols of nature, ethnic culture and religion. Folk
songs occupy the seventh and the crucifix the ninth position on their list. The symbols of ethnic
culture and religion are not found among the top ten lists of the respondents from other disciplines.
Respondents from technology favour the symbols of statehood and nature and the respondents of
business administration assign greater value to the symbols of nature, history, sports and statehood.
This indicates that humanists tend to preserve traditions, customs and traditional values to a larger
extent than the respondents from technical and business disciplines. If we single out the group of
respondents that could be characterised as the most active and ready to adapt to new things, it be
composed of young males studying business administration.

According to the results, we might say that males give greater value to the symbols of
statehood, history, nature and sports, while females favour the symbols of nature, ethnic culture and
religion. The symbols of ethnic culture and religion might represent traditional values, and ancient
traditions and customs. Considered by gender, males are quicker to adjust to new things and females
tend to preserve traditions. This may be illustrated by the female top ten list where folk songs take up
eighth and the crucifix ninth position.

Thus it is possible to maintain that females tend to preserve traditions and adhere to traditional
values to a greater extent than males.
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Conclusions

Summing up, we could say, that according to the respondents, the most popular symbols at
present are those of statehood. While Lithuania was not yet an independent state, it could not use
these symbols to express its identity. At that period some other substitutes were to be found
symbolising Lithuania. This could be the reason why basketball as a symbol gained its popularity. The
symbols of ethnic culture and nature were also very much favoured. After the restoration of
independence the symbols of statehood and history resurfaced. As we can see from the results, at
present the general top-ten list is composed of the symbols of statehood, nature and history. The tenth
position is taken up by the only sports symbol - basketball. The most popular symbol among those of
ethnic culture - folk songs, occupies the eleventh position on the general list but is excluded from the
top-ten list. Religious symbols are also excluded from this list.

The situation is a bit different in the subgroups. Considered by age, we find the symbols of
ethnic culture and religion on the lists of respondents beginning with the third age group. This age
group may be considered as a boundary between two generations with different systems of values and
accordingly different systems of symbols.

The research findings indicate that the transformation of the system of symbols is occurring
together with the transformation of the system of values and it leads us to the conclusion that
traditional values are deeply rooted among elderly people, while young people are more open to
change and ready to adapt to new values.
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Pagrindinés sqvokos

Kultiirinis identitetas - tai tradicijy ir istorijos saugojimas, moraliniy, dvasiniy ir etiniy
vertybiy perdavimas i$ kartos i karta.

Tautinis identitetas kulttirinio identiteto dalis. Tautini identiteta formuoja tautiné
savimoné ir atvirkSCiai, tautinis identitetas sudaro tautinés savimonés turinj. Subrendes ir
isisamonings savaja priklausomybe vienai ar kitai tautai, individas perima tos tautos amziais
puoselétas vertybes, tradicijas, paproCius, simboliy sistema ir istoring patirt], poziiirius,
normas ir kt. Susiformuoja tautiné¢ individo savimoné. Tautiné savimong¢ - tautinés samones
vertybin¢ iSraiSka. Tautiné samoné gali biiti apibudinta kaip vertybiy, tautiniy simboliy ir
tradicijy struktiira. Tautinio identiteto sistema suprantame kaip nuolatos kintanti reiSkini,
itakojama laiko ir socialiniy, ekonominiy, politiniy bei kultiiriniy poky¢iu.

Vertybés - tai kriterijai, kuriais vadovaudamiesi Zmonés pasirenka ir pateisina
veiksmus, vertina save ir kitus Zmones bei jvykius. Vertybés - tai id¢jos ir isitikinimai,
formuojantys pageidauting Zmogaus elgsena.

Simbolis - tai daiktinis, vaizdinis arba garsinis Zenklas, Zymintis kokia nors savoka,
turintis kokia nors sutarting reikSme, reiSkiantis kokia nors idéja. Simboliai ir priskiriamos
jiems reikSmés yra zmoniy socialinés saveikos visuomengje produktas.

Tautiniai simboliaiir ritualai pasizymi emociniu, kolektyva telkian¢iu kriiviu. Ritualy,
papro¢iy ir simboliy déka kiekvienas bendruomenés narys turi galimybe dalyvauti
bendruomenés gyvenime, emocionaliai i§gyventi jos sckmes ir nesekmes ir per juos sieti savo
likima su tos bendruomenés ar tautos likimu. Pasirenkant tauting simbolika, daugiausia
naudojamasi gamtovaizdZio poetika ir istorija.

TradiciSkumoesme sudaro idéju ir paprociy, kuriuos tai visuomenei suteikia ju kultora
ar religija, priémimas, i§saugojimas, gerbimas ir tgstinumas. Kiekvienoje kultiiroje egzistuoja
simboliy ir apeigu sistema, kuri iSreiskia tautos bendra patyrima, istorija ir likima. Siuos
dalykus atspindi paprociai ir tradicijos, kurios yra pripazintos ir vertinamos grupes nariy.
Tradiciniai elgesio standartai tampa grupés solidarumo, vertés simboliais, ju iSlikimo
garantais.

Moderni visuomené - gerai i$sivysciusi, industrializuota, gerai organizuota, humaniska,
teisinga ir demokratiSka. Tai visuomené, kurioje politiniai sprendimai grindziami racionaliu
mastymu, faktais ir moksliniais tyrimais. Jai prieSpastatoma tradiciSka visuomené, kurioje
mastymas priklauso nuo tradicijy ir religiniy dogmuy.
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Ivadas

Prabégo astuoneri nepriklausomos Lietuvos gyvavimo metai. Pereinamuoju
1 demokrating visuomeng laikotarpiu, kai Lietuva siekia tapti Europos Sajungos nare, svarbu
yra jvertinti ne vien ekonominius, politinius jaunos valstybés pasiekimus, socialines
reformas, bet ir suvokti, kaip transformuojasi pati asmenybe, jos mastysena, kaip keiciasi
visuomenes socialinés, kultiirinés bei vertybinés orientacijos ir kaip vyksta Sios visuomenés
prisitaikymo prie pakitusiy gyvenimo salygy procesas. Siekdami jvertinti pagrindinius
pokyc€ius Lietuvoje per¢jimo i1 demokrating visuomeng laikotarpiu, pirmiausiai turime
iSanalizuoti vertybiniy prioritety kaita, kadangi ivairios vertybiy sistemos gali veikti Zmoniy
elgesi ir stimuliuoti daugelj kity visuomenés gyvenimo poky¢iu. Siuo metu, kai Europos
mokslininkai diskutuoja apie europietiskojo identiteto ir europietiskyjy vertybiy formavimasi,
Lietuva siekia atgaivinti savo tautini identiteta, kuris sovietiniais metais buvo ypatingai
slopinamas ar iSkraipomas. Vertybiy sistema - tai tautinio identiteto sudedamoji dalis. Taciau
Siuo metu Lietuvoje universaliyjy vertybiy sistema dar néra pakankamai istirta, todel ir misu
tyrimas, Lietuvai siekiant narystés Europos Sajungoje, tampa ypatingai aktualus bei
reikSmingas.

Siekiant iSanalizuoti tautinio identiteto sistemos kaita bei prognozuoti jos raida ateityje
yra labai svarbu istirti jaunimo kaip socialinés grupés tautinio identiteto sistema. Sis tyrimas
tampa labai aktualus, nes posovietinio jaunimo nuostatos néra pakankamai tirtos. Atkiirus
nepriklausomybe dar nespe¢jo susiformuoti posovietinés Lietuvos jaunosios kartos jvaizdis.
Ziniasklaidoje nerasime, pasak Davidavi¢iaus (1998:12), paéiy jaunuoliy samprotavimy apie
tai, ko jie siekia ir tikisi 1§ visuomenés ar valstybés. Taciau, pasak Matulionio (1989:55),
jaunimas yra tautos dalis ir visa tai, kas charakterizuoja tauty, biidinga ir jaunimui. Jaunyste -
tai toks gyvenimo tarpsnis, kai zmogus integruojasi i visuomeng kaip pilnateisis pilietis. Tuo
metu kuriamas savo paties {vaizdis, daromi svarbiausi gyvenimo pasirinkimai. Planai, tikslai
ir vertybinés orientacijos - tai gyvenimo perspektyvos komponentai, tai biidai pasiekti savo
gyvenimo tikslus, kurie yra vertybiniy orientacijy israiSka. Gyvenimo planai, pasak Deltuvos
(1998:11), - artimiausioji perspektyva, o gyvenimo tikslai - tolimoji perspektyva. Dideliy
visuomenes gyvenimo pokyc€iu salygomis, siekiant atskleisti realy visuomenés ir jos grupiy
gyvenimo vaizda, svarbu iStirti kokioms vertybéms yra teikiamas prioritetas, kaip jvairios
visuomenes grupés prisitaiko prie pakitusiy gyvenimo salygu, kaip tai veikia bendra
socialinio identifikavimosi procesa. Sociologiniu pozitriu $is reiSkinys néra pakankamai
tirtas nei teoriniu, nei empiriniu aspektu Lietuvoje, kai tuo tarpu tokie tyrimai Amerikoje bei
Europos Salyse yra atliekami jau seniai. Lietuvoje atlikti tyrimai Sioje srityje yra daugiau
apraSomojo pobudzio. Nauja biity tai, kad §; klausima bandytume analizuoti, taikydami ne
vien kokybinius, bet ir kiekybinius tyrimo metodus. Europos Sajungos Salyse panasaus
pobiidZio tyrimai ir apklausos yra vykdomos kiekvienais metais. Jeigu Lietuva siekia narysts
Europos Sajungoje, Sis tyrimas galety padéti pagrinda dideliam darbui ateityje. Duomenys,
surinkti dabartiniu laikotarpiu, jgalinty daryti palyginamasias ir longitiudines studijas ateityje.

Fenomenologijos sociologijos teoretikai (Berger, Luckmann, 1967) teigia, kad Zmonés
kuria ir formuoja visuomeng, taciau visuomené turi didziulg¢ jtaka zmogaus ugdymui ir
formavimui. Ekonominiai, socialiniai, technologiniai ir politiniai poky¢iai skatina ne vien
visuomenes kultiiros ir vertybiy kaita, bet ir visos tautinio identiteto sistemos pokycius. Tuo
paciu kultira formuoja ta terpg, kurioje Sie socialiniai, ekonominiai ir politiniai poky¢iai
geriausiai atsiskleidzia. Todél galima teigti, kad tarp Siy reiSkiniy yra glaudus abipusis rysys.
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Atgimimo laikotarpiu Lietuvoje tautinis identitetas iSkilo kaip bitinas ir reikSmingas
veiksnys, mobilizuojantis visuomeng kovai uz nepriklausomybg. Atrodo, Siuo laikotarpiu
susipina ir nacionalizmo, ir patriotizmo reiSkiniai. Taikus pasiprieSinimas, igaves
"dainuojanciosios revoliucijos" varda, galiausiai atvedé prie uZsibrézto tikslo - laisvés ir
nepriklausomybés atstatymo. Tautinis identitetas ypac¢ sustiprejo atgimimo laikotarpiu, nes to
meto kultiiriné aplinka visokeriopai skatino jo raiska.

Atgavus nepriklausomybe, vykstant reformoms visose gyvenimo srityse, prasidéjo
persiorientavimo ir prisitaikymo prie naujy gyvenimo salygu procesas, apimantis vertybiy
tranformacija, paziiiry, gyvensenos bei elgsenos pokycCius. [takojama Sy veiksniy
transformavosi ir tautinio identiteto sistema.

Tautin] identiteta pradéta tirti Lietuvoje tik Lietuvos Respublikos laikais. Iki 1918,
neturint tautinés valstybés, tai buvo neimanoma. Tarp tyrinétojuy, kuriuos domino Sie
klausimai, buvo filosofai A. Maceina, S. Salkauskis, Vydiinas. Be akademiniy studiju vyko
zurnaluose "Zidinys" (1933-1934) ir "Naujoji Romuva" (1939) ir plagiosios visuomenés
diskusijos apie lietuvio psichologini tipa ir tautinj charakteri. 1940 metais tyrimai Sioje srityje
nutriiko ir penkis deSimtmecius $i tema beveik nebuvo lieCiama. Prasidéjus 1988 metais
antrajam tautiniam atgimimui Lietuvoje, tautinio identiteto klausimai wl tapo aktualiis. 1989
metais pasirodgs straipsniy rinkinys "Tautinis mentalitetas" ir retrospektyvios diskusijos $iais
klausimais Zurnaluose "Sietynas", "Metai", "Liaudies kultira" atskleid¢, kad tautinio
identiteto klausimus Lietuvoje daugiausiai nagrinéja filosofai, politikai, psichologai ir placioji
visuomene. Dauguma Siy darby aprasomojo pobudzio.

Kadangi tautinio identiteto raiSkos ir kitimo problema tapo ypa¢ aktuali Lietuvai
siekiant narystés Europos Sajungoje ir kadangi §i problema néra visapusiskai iStirta
Lietuvoje, tai paskatino dométis ir pradéti ieSkoti naujy budy tautinio identiteto problemai
tirti, taikant tyrimo metody ivairove bei uzsienio mokslininky teorini ir empirinj patyrima,
sukaupta per ilgus deSimtmecius dirbant §ioje srityje.

Tyrimo objektas - akademinio jaunimo ir akademinés inteligentijos tautinio identiteto
sistema Lietuvoje. Kiekvieng tauta sieja ne vien tik bendra kalba, bendra praeitis ir likimas,
bet ir liaudies kultiira, tautinis mentalitetas, tautinés vertybés, tautos tradicijos ir tautinis
kraStovaizdis, tautiniai mitai ir didvyriai, tautiniy simboliy sistema. [vairiose Salyse, esant
skirtingoms politinéms, ekonominéms, socialinéms ir istorinéms salygoms, tautinis ir
kulttirinis identitetas atsiskleidzia skirtingai. Tautin identiteta formuoja tautiné savimoné ir
atvirkSc¢iai, tautinis identitetas sudaro tautinés savimongés turinj. Subrendgs ir jsisgmonings
savaja priklausomybe vienai ar kitai tautai, individas perima tos tautos amziais puosektas
vertybes, tradicijas, paprocius, simboliy sistema ir istoring patirti, pozilirius, normas ir kt.
Susiformuoja tautiné individo savimoné. Tautiné savimoné - tautinés samonés vertybineé
iSraiSka. Tautiné samoné gali biiti apibiudinta kaip vertybiy, tautiniy simboliy ir tradicijy
struktiira. Tautinio identiteto sistema suprantame kaip nuolatos kintant] savo turiniu reiskini,
itakojama laiko ir socialiniy, ekonominiy, politiniy bei kultiriniy poky¢iy. Taigi atlikdami
tyrima, telkéme démesi i Siuos struktiirinius elementus :

1. Universaliyjy vertybiy sistema.
2. Tautiniy simboliy sistema.

3. TradiciSkumo apraiskas.
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Véliau, susieje juos vienumon, apibrézéme tautinio identiteto raiSkos bruozus Lietuvoje
tarpukario, sovietiniu, tautos atgimimo bei dabartiniu laikotarpiu ir numatme jo kitimo
tendencijas ateiciai.

Tyrimo metodologija

Tyrimas buvo grindZiamas Ingleharto teorinémis koncepcijomis. Tiriant universaliasias
vertybes, remtasi Schwartz ir Bilsky teorinémis nuostatomis.

Tyrimo tikslas. IStirti studenty ir akademinés inteligentijos tautini identiteta
demokratiniy permainy Lietuvoje laikotarpiu.

Siam tikslui pasiekti buvo keliami $ie uzdaviniai:

1. Istirti universaliyjy vertybiu sistema.

2. ISanalizuoti tautiniy simboliy sistema.

3. Ivertinti pagyvenusiy zmoniy pozirj 1 tautinio identiteto kaita.

4. Nustatyti tautinio identiteto pokycius dabartinéje visuomenéje.
Tyrimo hipotezés:

Vykstant politinéms, ekonominéms, socialinéms permainoms visuomené¢je, kinta ir
tautinio identiteto sistema. Pokyc¢iai tautinio identiteto sistemoje salygoja greitesnes
permainas socioekonominéje ir politingje srityse.

Vyresnioji karta labiau vertina tradicines vertybes, o jaunimas imlus naujovems ir
greiCiau prisitaiko prie naujy vertybiy.

Vertybines sistemos kaita vyksta materialinés geroves uztikrinimo ir saugumo garantiju
ieSkojimo linkme.
Tyrimo mokslinis naujumas ir praktinis reikSmingumas

Tautinio identiteto tyrimas, kuriame akcentuojama ne vien kokybing, bet ir kiekybiné
duomeny analize, atliktas Lietuvoje pirma karta. Taip pat nauja biity tai, kad, tiriant pokycius
visuomenéje laiko atzvilgiu, remtasi amziaus kategorija. Sis darbas leisty ateityje iSplésti
tyrimus Sioje srityje taikant longitiuding analiz¢. Tokio pobtidzio tyrimas metodologiniu ir
teoriniu poziliriu galéty biti reikSmingas tiek socialinmy, tiek humanitariniy moksly
specialistams. Sio darbo rezultatai galéty bati aktualiis ir pladiajai  visuomenei,
analizuojanciai pereinamojo laikotarpio | demokrating visuomeng specifika ir tendencijas bei
besidominc¢iai tautinio identiteto problemomis. Tyrimo rezultaty publikavimas tiek
vietiniuose, tiek tarptautiniuose mokslo Zurnaluose bei ju skelbimas mokslinése
konferencijose leisty supazindinti visus besidomincius su vertybiniy prioritety kaita bei
pakitusiomis tautinio identiteteto raiSkos formomis demokratinp permainy Lietuvoje
laikotarpiu.

Tyrimo rezultatai galéty buti pritaikyti praktiniame jaunosios kartos ugdymo procese.
Poky¢iai, vykstantys tautinio identiteto sistemoje, rodo, kad, siekiant iSlaikyti tautin
identiteta, ateityje reikéty daugiau démesio skirti patriotiniam bei tautiniam jaunosios kartos
ugdymui.
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1. Tautinio identiteto esmé ir turinys
1.1. Tautinio identiteto sudétinés dalys ir teorinis pagrindimas

1.1.1. Sqvokos "identitetas" interpretavimas

Tautinio identiteto problema tapo labai aktuali Lietuvoje pereinamuoju i demokrating
visuomeng laikotarpiu. Tautinio identiteto iSlaikymas buvo vienas i§ pagrindiniy veiksniy,
telkianCiy tauta atgimimui ir vedanciy 1 nepriklausomybg. Tautinio identiteto tyrimus
atliekantys mokslininkai Lietuvoje ir uZsienyje ne visi vienodai supranta ir apibrezia “tautinio
identiteto” savoka. Taigi pabandysime apibendrinti ir pateikti savokos “tautinis identitetas”
interpretacija.

Tautinio identiteto id¢ja, daznai jvardijama tautiniu charakteriu, iSkéle XVIII amziaus
raSytojai Montesquieu ir Rousseau. XVIII a. viduryje buvo plaiai naudojama “tautinio
charakterio” savoka. Savoka "identitetas" kilusi i§ lotyny kalbos zodzio "idem", reiSkiancio
"tas pats", t.y. i8likima tuo paciu (Tarptautiniy ZodZiy Zodynas, 1985:207). Lietuviy kalboje
kai kurie mokslininkai terminui "identitetas" siulo atitikmenj - termina '"tapatumas"
(Kuzmickas, 1996:18; Juozelitiniené, 1996:63). Taciau manytume, kad terminas "identitetas"
yra tikslesnis, priimtinesnis, juo labiau kad yra placiai vartojamas pasaulin¢je mokslingje
literatiiroje. Kolinso sociologijos Zodynas (Jary, Jary, 1991:295) "identiteta" apibrézia kaip
saves suvokima, kuris atsiranda tada, kai vaikas atsiskiria nuo #vy ir Seimos bei suranda savo
vieta visuomenéje. Identifikacijos procese, pasak Kublickienés (1995:6), reikia iSskirti
siekiamo “idealaus a$”, t.y. vertybinio identiSkumo, | kuri pretenduojama, svarba. “Idealiajam
a8” prieSpastatomas “suteiktasis identiSkumas”, t.y. tas, kun jteigia aplinkiniai, vertindami
elgesio socialingje aplinkoje tipa, priskirdami kai kurias ypatybes ir suteikdami tam tikrg
verteg, t.y identiSkuma. Tarp “idealaus a§” ir “suteiktojo identiSkumo” yra galimas atotriikis,
neatitikimas. Neofroidisty teoretiko Eriksono nuomone (Jary, Jary, 1991:295) paauglystéje
vyksta identiteto krizé. Biitent Siame amziaus tarpsnyje jaunas zmogus ieSko savojo
identiteto, iSbandydamas ivairias draugijas, skirtingus gyvenimo stilius, puoselédamas
tvairius karjeros kelius. Idealiausiu atveju identitetas gali tvirtai susiformuoti ir stabilizuotis
paauglystés pabaigoje. Tik tada jaunas Zmogus gali suvokti ir jsisamoninti kas esas. Eriksono
pozitriu identitetas susiformuoja veikiamas socialinés aplinkos ir identiSkumo problemos
iSkyla tuo atveju, jeigu paauglys jauciasi atstumtas visuomenés, nepritampa prie jos, pvz. dél
etniniy skirtybiy ar kity priezasciy. Toks identiSkumo supratimas teikia galimybe tirti ji kaip
visuomengs reiskinj.

Kitas aspektas, 1 kurj reikty atkreipti démesi, yra jau susiformavusio identiteto kaita,
kuria salygoja laikas, visuomenéje vykstantys pokyciai bei, pasak Mitriko (1995:46), Zmoniy
amziaus kaita ir socializacijos eiga.

Kadangi identiteta formuoja daugelis socialiniy veiksniy, galétume atitinkamai iSskirti
ir daugel; identiteto ruSiy: kulttirinis identitetas, tautinis identitetas, religinis identitetas,
politinis identitetas ir t.t. Siame darbe turime tiksla kiek i§samiau panagrinéti tautinj
identiteta.

Tautinio identiteto formavimuisi didelg itaka turi socialiné aplinka ir etniné grupé,
kurioje zmogus gimsta, auga ir gyvena. Pirminiame socializacijos etape t€vai bei artimieji turi
didziausia itaka formuojant tautinés priklausomybés samprata. Véliau, antriniame
socializacijos etape, Si nuostata gali kisti. Taigi subrendes ir isisamonings savaja
priklausomybg vienai ar kitai tautai, individas perima tos tautos amziais puosektas vertybes,
tradicijas, paprocius, simboliy sistema ir istoring patirti, poZzitrius, normas ir kt. Susiformuoja
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tautiné individo savimoné. Jos stiprumas ir reiSkimosi laipsnis priklauso nuo daugelio
veiksniy.

Pagal vakarietiSska tautinio identiteto modeli tautos buvo traktuojamos kaip kultirinés
bendrijos, kuriy narius jungia bei vienija bendra istorin¢ atmintis, mitai, simboliai ir
tradicijos. Nauju nariy patekimui i tokia bendrija lemiama itaka turé¢jo ju socializacija.
VakarietiSkajame tautinio identiteto modelyje akcentuojama istoring teritorija, teisiné politiné
bendrija, teisinis politinis nariy lygiateisiSkumas, bendra civilin¢ kultiira ir ideologija.

RytietiSkajame modelyje svarbiausia yra gimtiné ir vietin¢ kultira. Pagal vakarietiSka
modeli individas gali pasirinkti kokiai tautai jis nori priklausyti, pagal rytietiSkaji etnini
modelj tokia galimybé atmetama. Taigi nepriklausomai nuo to, ar asmuo lieka toje pacioje
bendrijoje, ar emigruoja kitur, jis vis tiek lieka savos tautinés bendrijos narys ir jo kilmé
neiSdildoma (Smith, 1991:11). Taigi pagal § apibréZzima Lietuvoje vyrauja rytietiSkasis
etninis tautinio identiteto modelis. Smith (1991:14) iSskiria Sias tautinio identiteto savybes:
(1) istoriné teritorija arba gimtiné, (2) bendri mitai ir istoriné atmintis, (3) bendra masiné
vieSoji kulttira, (4) bendros juridings teisés ir pareigos visiems nariams, (5) bendra ekonomika
su teritoriniu nariy mobilumu.

Pati rySkiausia tautinio identiteto politine funkcija yra juridiniy teisiy ir pareigy
nustatymas per juridines institucijas, kurios apibrézia savitas vertybes, tautos charakteri,
sengsias zmoniy tradicijas bei paproc€ius. Naudojant simbolius - véliavas, savus pinigus,
himnus, uniformas, paminklus ir ceremonijas nariams yra primenamas bendras istorinis
palikimas ir kultiriné giminysté, ir tas bendro identiSkumo ir priklausomybés jausmas
stiprina ir pakelia dvasia. Tauta tampa pajégi nugaléti klititis ir jveikti negandas. Galiausiai
tautinio identiteto jausmas suteikia galimybe individui suvokti savaja vieta pasaulyje. Sis
apsisprendimo procesas yra tautinio identiteto suvokimo pagrindas. Jeigu zmogus nori biti
laisvas ir save realizuoti, jis privalo identifikuoti save su savo tauta (Smith, 1991:74).

Kuzmickas (1996:19) tautinj identiteta apibrézia kaip "didelio skaiCiaus individy
priklausyma ir nora priklausyti tam tikrai etninei bendrijai, tapatinant save su ja, sakant "Cia
mano tauta", "mano tévyné", sielojantis dél jos likimo, dél jos darbuojantis, aukojantis". Taigi

apibendrindami galétume pateikti toki tautinio identiteto struktiirini modelj:

Tautiné savimoné

!

Tautinis identitetas

!

Tautiné samoné

Vertybés

Tradicijos

Simboliai

1 pav. Tautinio identiteto struktiirinis modelis



410Q 1. Tautinio identiteto esmé ir turinys

Tautine samoné apibiidinama kaip vertybiy, simboliy ir tradicijy struktiira. Tautiné
savimoné - tal tautinés samongs vertybin¢ iSraiSka (Astra, 1996:110). Bendriausia prasme
tautiné savimone - tai Zzmogaus apsisprendimas, kuriai tautai jis priklauso (Vébra, 1992:57).
Tautiné savimoné apibrézia ir ugdo tautini identiteta. Savo ruoztu tautinis identitetas sudaro
savimongs turinj.

Taigi tirdami tautinio identiteto sistema, atliksime universaliyjy vertybiy sistemos bei
tautiniy simboliy sistemos tyrima, iSanalizuosime tradiciSkumo apraiskas visuomengje.

Tautinis identitetas yra svarbi kolektyvinio identiteto dalis. Tautinis identitetas yra
traktuojamas kaip kolektyvinis kultiirinis reiskinys. Daugelio mokslininky pastangos yra
nukreiptos politiniy, ekonominiy, socialiniy ir kultiiriniy veiksniy, formuojanciy kolektyvini
identiteta, analizei. Kolektyvini identiteta formuoja ir palaiko dvigubas procesas - pirmoji jo
dalis susijusi su apibrézimu viso to, kas yra "sava", antroji dalis i$skiria tai, kas yra "svetima".

nn

Tai atitinka salygini skirstyma i "draugus", "prieSus" ir "neutralus" (Schlesinger, 1991:47).

Tautinis identitetas yra taip pat ir kultiirinio identiteto sudétiné dalis. Negalime kalbéti
apie kultiirin] identiteta, nesant tautinio suverenumo ir teritorinio nepriklausomumo. Taciau
kulttrinis 1identitetas negali biiti apibréziamas vien tik kaip tautinis identitetas. Pasak
MacKenzie (1978:165), kiti veiksniai, 1 kuriuos reikia atsizvelgti, kalbant apie kultirini
identiteta, yra rase, religija ir klasé. 1982 mety Junesko Pasaulingje konferencijoje kulttiros
politikos klausimais pateiktas toks kultiirinio identiteto apibrézimas: "Kultiirinis identitetas -
tai tradicijy ir istorijos saugojimas, moraliniy, dvasiniy ir etiniy vertybiy perdavimas i$ kartos
1 karta" (Schlesinger, 1987:226).

Kalbédami apie tautin; identiteta, daznai turime omenyje kultiriSkai perduotas
asmenines charakteristikas - neiSreikSta zodziais patyrima, arba tai, ka Bourdieu (1984)
tvardina "habitus" ar "dispozicijos" savoka. Amziaus pradzioje tai buvo vadinama tautiniu
charakteriu ir tai buvo laikoma paveldimu dalyku, skirian¢iu viem tauta nuo kitos.

Taciau teisingiausia, matyt, bity tirti tautini identiteta ne kaip asmeniniy savybiy
rinkini, o kaip nuolatos kintanti savo turiniu reisSkinj, itakojama laiko ir socialiniy,
ekonominiy, politiniy bei kultiriniy pokyciy. Tuo biidu tai susiety istoring protéviy patirti su
ateities vizijomis. Tautinis identitetas kaip ir kultirinis identitetas yra procesas, ir ji galime
apibudinti tik vystymosi procese (Frykman, 1994). Pasak Weinreich (1991:12), klaidinga
bty tirti tautinj identiteta tik siekiant i$siaiskinti jo egzistavima arba siekiant nustatyti, kokiu
laipsniu, stiprumu jis pasireiskia. Pagrindiniai faktoriai, { kuriuos reikéty atsizvelgti, tiriant
tautinj identiteta, biity amzius, lytis, profesiné orientacija, socialin¢ klasé, gyvenamoji vieta ir
kt. Kultiiriniai pokyc€iai yra atsakas i ekonominius, technologinius ir politinius pokycius,
vykstan¢ius visuomengje, bet savo ruoztu kultira formuoja ta aplinka, kurioje tie
socioekonominiai ir politiniai poky¢iai pasidaro galimi. Taigi egzistuoja abipusis rySys tarp
Siy reiskiniy.

1.1.2. Universaliyjy vertybiy sistema bei jos tyrimo teorijos

Universaliyjuy vertybiy sistemos tyrimas gali biiti daugelio mokslo sri¢iy - socialinés
psichologijos, sociologijos, socialinés antropologijos bei etnologijos tyrimo objektas. Tai
paaiskina, kod¢l pastaraisiais deSimtmeciais taip placiai paplito tarpdisciplininiai vertybiniy
sistemy tyrimai. Mokslingje literatiroje daZniausiai aprasomi tarpkultiiriniai vertybiniai
tyrimai (Hofstede (1980); Chinese Culture Connection (1987); Schwartz ir Bilsky (1987,
1990)), Inglehart (1990, 1995). Tokio pobiidzio tyrimai yra efektyvis, nes padeda atskleisti
ne vien vertybiniy sistemu skirtumus bei panasumus, kuriuos daugiausia lemia skirtingos
socialinés, ekonominés bei politinés visuomenés struktiiros, bet ir kultirinius tauty
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panaSumus ar skirtumus, apibiidinti kultirini bei tautini identiteta. Skirtingi vertybiniai
prioritetai savo ruoztu formuoja socioekonominius bei kultiirinius skirtumus tarp visuomeniy.

Tokie teoretikai, kaip psichologas Rokeach (1973), sociologas Williams (1968),
antropologas Kluckholhn (1951), vertybes apibrézia kaip kriterijus, kuriais vadovaudamiesi
zmones pasirenka ir pateisina veiksmus, vertina save ir kitus Zmones bei {vykius. Schwartz ir
Bilsky (1987:556) pateikia toki vertybiuy apibrézima: vertybés - tai idéjos ir isitikinimai,
formuojantys pageidauting zmogaus biivi ar elgsena. Vertybémis yra vadovaujamasi
specifinése situacijose, déka juy pasirenkamas ir vertinamas zmogaus elgesys bei jvykiai, kurie
miisy samongje iSsidésto santykine svarbos tvarka.

Vertybiu problema neiSvengiamai iSkyla kulttiriniy tradicijy nuvertinimo ir visuomengés
ideologiniy principy diskreditacijos epochoje. Pasak Maceinienés (1997:11), visai désninga ir
suprantama, kad $i problema dabar atsirado miisy visuomengje, nes, biitent, dabar mes ir
gyvename tokiame laikotarpyje, kai nuvertinama kultiiriné tradicija ir diskredituojama
ideologija. Maceinien¢ (1997:11) pateikia toki vertybés apibrézima: vertybé - tai kokio nors
reiskinio, objekto ar subjekto reikimingumas; jo reikimé visuomenei ir asmeniui. Si reik§mé
gali buti ir teigiama ir neigiama. Taciau pati vertybé nepriklauso nuo vertinimy, nes ji
egzistuoja objektyviai. Socializacijos ir kognityvaus vystymosi metu individas iSmoksta
samoningai tikslingai reikSti savo poreikius ir suteikti jiems vertybire iSraiSka. Asmens
vertybiné orientacija priklauso nuo visuomenés vertybinés orientacijos. Visuomenés
vertybinés orientacijos sutrikimai trikdo ir asmens vertybing orientacija, nes asmenybé
formuojasi visuomenéje. Tokioje visuomenéje, kurioje néra aiSkios vertybiy sistemos,
asmenyb¢ neturi tinkamy vertybiniu orientyry. Jos vertybiné orientacija prieStaringa,
nenuosekli, pati asmenybé nesivadovauja nei idealais, nei principais ar isitikinimais. Tokia
asmenybe¢, neturédama apibréztos vertybiy sistemos, nesubresta iki “vienprasmio” reiskiniy
ar atskiro reiskinio vertinimo.

1987 m. du mokslininkai - Schwartz ir Bilsky - iSvysté¢ teorija apie universaliasias
zmogiskasias vertybes. Si teorija apibréZia vertybiy turinj bei struktiira. Remdamiesi griezta
motyvacija, Schwartz ir Bilsky atrenka vertybes, kurios yra universalios bet kurioje kultiroje.
Atsizvelgiant | universalius Zzmogiskuosius poreikius, apibréziami vertybiniai tipai. Remiantis
prioritetinémis vertybémis, iSskiriamos prieSingos viena kitai ir sugretinamos panaSios
vertybés. Siekiant teorijos universalumo, ji empiriskai patikrinama daugelyje Saly skirtingy
kultiiry respondenty grupése. Testuojant pasitilyta teorija, buvo naudojami ivairiis metodai ir
atlieckami tyrimai skirtingo i§simokslinimo respondenty grupése.

Kurdami $ig teorija, Schwartz ir Bilsky atsizvelge i tris veiksnius, priimtinus visiems
individams ir visuomenéms. Tai individy kaip biologiniy organizmy poreikiy tenkinimas,
koordinuotos socialinés saveikos biitinumas, grupiy iSlikimo ir ju gerovés kélimo
uztikrinimas. Remdamiesi Siais universaliais zmogiSkaisiais poreikiais, Schwartz ir Bilsky
i8skiria septynias vertybiy motyvacines sritis. Pavyzdziui, saugumo motyvacija grindziama
atskiry asmeny ar grupiy poreikiu apsisaugoti bei apsiginti nuo iSoriSkos grésmeés. Atskiry
vertybiniy tipy iSskyrimui naudotasi placia socialiniy moksly srities literatiira, tame tarpe
Rokeach (1973) pasitlytu vertybiu grupavimu. Teorijos kiirimo eigoje iSkeltos hipotezés
buvo tikrinamos empiriSkai ir viso to pasekoje Schwartz ir Bilsky (1987,1990) iSvede
universalia vertybiy turinio tipologija, sugrupuodami 56 vertybes 1 10 vertybiniu tipy, kurie
aptinkami visose tirtose kultirose. Kiek veliau, tobulindami ir plésdami $ia teorija, Schwartz
ir Bilsky (1992:10) iSskyré dar viena, 11-aji vertybinj tipa - dvasinguma. Verkasalo, Daun ir
Niit (1994), naudodamiesi Schwartz pasiiilyta tyrimo metodika, atliko universaliyjy vertybiy
tyrima Estijoje, Suomijoje ir Svedijoje, kur tyré visus 11 vertybiniy tipy. Manytume, kad
dvasingumas yra svarbus vertybinis tipas, tod¢l ji taip pat itraukéme i savo tyrima. Kadangi $i
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teorija yra empiriSkai patikrinta daugiau kaip 40 kultiiry, galime tvirtai kalbéti apie tyrimo
metodikos patikimuma. Toliau trumpai aptarsime kiekviena i$ 11 vertybiniy tipu.

Valdzia. Sio vertybinio tipo motyvacija - socialinis statusas ir prestizas, zmoniy bei
resursy kontrolé ir valdymas. Socialiniy instituty funkcionavimas sudaro iStisa Zmoniy,
turinCiy skirtingus socialinius statusus, diferenciacija. Dominavimo/ paklusnumo dimensija
iSkyla turin¢iy valdzia ir pavaldiniy kasdieniniuose santykiuose. Norédama iteisinti $i
socialinio gyvenimo fakta ir ji motyvuoti, grupé turi suvokti valdzios siekima kaip vertybg.
Asmuo, kuris siekia dominuoti bei kontroliuoti kitus asmenis, taip pat suvokia valdzg kaip
vertybe. Siame tyrime valdzios siekimas apibiidinamas kaip socialinés dominacijos siekimas,
materialinés geroves, turto siekimas, autoriteto ugdymas, socialinés reputacijos pelnymas ir
riipinimasis jos i§saugojimu.

Tikslo siekimas Sis vertybinis tipas iSreiskia asmeninius laiméjimus, pelnytus
vadovaujantis atitinkancia socialinius standartus kompetencija. Kompetencija - bitina salyga,
uztikrinanti asmeniniy poreikiy patenkinima ir sékminga instituciju funkcionavima bei
socialing saveika. Tikslo siekimas pabrézia kompetencija, atitinkancia dominuojancius
kulttirinius standartus, vertinamus ir palaikomus visuomenéje. Tikslo siekimu jvardinta
vertybiy tipa sudaro tokiy savybiy kaip uzsispyrimo, atkaklumo, itakingumo, kompetencijos,
18silavinimo, inteligentiSkumo ir s€kmés pozityvus vertinimas.

Hedonizmas.Sis vertybinis tipas reiskia malonumuy, susijusiy su organizmo poreikiais,
siekima ir tenkinima. Sio vertybinio tipo motyvacija - jausminiy bei kitokiy malonumuy
tenkinimas. Hedonizmas Siame tyrime apibtidinamas kaip gyvenimo malonumy siekimas bei
tenkinimas.

Aktyvumas. Aktyvumo vertybinis tipas iSreiSkia jvairovés bei gyvenimo stimulo

poreiki. Sio tipo motyvacija - gyvenimo i§ikiy jveikimas, naujovés. Sj vertybinj tipa sudaro
tkvépimo, uzsidegimo, nenustygstamumo, rizikos bei nemonotonisko gyvenimo vertinimas.

Savarankiskumas Sis vertybinis tipas reiskia savarankiska mastyma, veiksmy
pasirinkima, kiirybiSkuma, tyrin¢jima. SavarankiSkumas kyla i§ poreikio tobuléti ir
kontroliuoti. SavarankiSkumu jvardinta vertybini tipa sudaro veiklos ir mastymo laisve,
kiirybiSkumas, nepriklausomumas, tikslo pasirinkimas, savigarba, smalsumas bei
zingeidumas.

Universalumas Universalumo tikslas - tarpusavio supratimas siekiant visuotinés
Zmonijos geroves, taip pat visapusiS$kas riipinimasis mus supancia aplinka, gamtos
saugojimas, tolerancija. Universalumo vertybiné motyvacija - siekis i§gyventi susiduriant su
veikla, kelian¢ia grésm¢ Zmonijos iSlikimui bei tokiomis globalinémis problemomis kaip
pasauliniy gamtiniy iStekliy mazéjimu bei aplinkos terSimu. Universalumo vertybin tipa
sudaro Sios vertybés: lygiateisiSkumas, taika Zeme¢je, vienové su gamta, iSmintis, grozis,
socialinis teisingumas, tolerancija, gamtos saugojimas.

Palankumas artimui. Sio vertybinio tipo esmé yra riipinimasis mus supanéiu zmoniu,
su kuriais daznai asmeniSkai kontaktuojame, gerove. Tai prieSingas universalumui vertybinis
tipas. Ji sudaro lojalumas, saZiningumas, paslaugumas, atsakomybe¢, atlaidumas, nuoSirdi
meilé, tikra draugyste.

TradiciSkumas. Kiekvienoje kultiroje egzistuoja simboliy ir apeigy sistema, kuri
iSreiskia tautos bendra patyrima, istorija ir likima. Siuos dalykus atspindi paprodiai ir
tradicijos, kurios yra pripazintos ir vertinamos grupés nariy. Tradiciniai elgesio standartai
tampa grupés solidarumo, vertés simboliais, ju i§likimo garantais. TradiciSkumo esm¢ sudaro
idéjuy ir papro€iy, kuriuos tai visuomenei suteikia jy kultira ar religija, priémimas,



44 @ 1. Tautinio identiteto esmé ir turinys

i§saugojimas, gerbimas ir tgstinumas. TradiciSkumo vertybini tipa sudaro pagarba
paprociams, santiirumas, kuklumas, religingumas, susitaikymas su tokiu gyvenimu, koks yra.

Konformizmas. Konformizmas gali buti apibréziamas kaip prisitaikymas, saves
suvarzymas ir sulaikymas, siekiant nepazeisti socialini normuy ir nesugriauti socialinio
ivaizdzio. Si vertybini bloka sudaro mandagumas, savikontrole, pagarba tévams ir klusnumas.

Saugumas Sio vertybinio tipo esme sudaro visuomenés stabilumo poreikis, individy ir
Jju tarpusavio santykiy harmonija bei saugumo uztikrinimas. Saugumo vertybini tipa sudaro
tvarkos bei stabilumo visuomen¢je uztikrinimas, nacionalinio saugumo garantija, moralinis
neijsiskolinimas, Seimos saugumas, Svara, fizin¢ ir psichiné¢ sveikata, priklausomumo,
reikalingumo kitiems jausmas.

Dvasingumas Teologai, filosofai ir religijos sociologai pabrézia, kad pagrindiné idéja,
perduodama per kultliros paprocius ir tradicijas, suteikia kasdieniSkai egzistencijai
gyvenimiska tiksla, dvasing egzistencija. Taciau tikriausiai yra be galo sunku universaliai
iSmatuoti ir apibrézti, kas yra dvasingumas. Si vertybinj tipa sudaro vidiné harmonija,
dvasinis gyvenimas, gyvenimo prasmés suvokimas, uzdarumas.

Pagal Schwartz ir Bilsky (1987) teorija vertybés gali tarnauti individualiems bei
kolektyviniams interesams arba abiems $iy interesy tipams. Schwartz (1992:13) teigia, kad
vertybés, kurios tarnauja individualiems interesams, yra prieSingos toms vertybéms, kurios
tarnauja kolektyviniams interesams. Vertybiniai tipai, kurie atspindi individualius interesus
yra Sie: valdzia, tikslo siekimas, hedonizmas, aktyvumas, savarankiSkumas. Kolektyvinius
interesus iSreiSkia palankumas, tradiciSkumas ir konformizmas. Universalumas ir saugumas
atstovauja abiems interesy tipams. Dvasingumo vieta gali kisti priklausomai nuo atskiny
vertybiy. Pasak Schwartz (1992:12), kolektyviniy ir individualiy kultiiry tyrimui yra labai
svarbu iSskirti universalizmo ir palankumo vertinimus. Kolektyviny kultiiry nariai labiau
linke rupintis savo aplinkiniy, artimy Zmoniy gerove ir yra palyginti indiferentiski paSaliniy
poreikiams. Individualiy kultiiry nariai tarpusavio bendravime neskirsto i "savus ir svetimus".
Tuo budu kolektyvinéje kultiiroje didesnis démesys tenka palankumui artimui negu
universalizmui, o individualistinéje kultiiroje abiems Siems vertybiniams tipams démesys
vienodas. Individualizmas/kolektyvizmas yra pagrindiné vertybiy skiriamoji dimensija ir
visuomenes (Hofstede, 1980; Mead, 1967), ir individualiame lygmenyje (Schwartz, 1989;
Triandis, 1987). Pasak Hofstede (1980), visuomenés 1§ pagrindy skiriasi pagal tai, kaip ju
nariai vertina individualizma ar kolektyvizma. Todél yra labai svarbu istirti §i reiskini
visuomengje. Pasak Viires (1997:1), kolektyvizmas ir individualizmas tai du neatskiriami
Zmogaus gyvenimo ir visuomenés veido aspektai. Pirmasis uZtikrina vidutiniSka lygi
(=pastovuma), antrasis - pazanga (=kitima). Kolektyvas “tempia” visus drauge, paremia ir
silpnesnes, bejégiskesnes grandis. Taip pasireiskia kolektyvinis humanizmas. Individualizmas
palieka silpnesnius likimo valiai, ju bédos jo nejaudina. Tai jo antthumanistinés apraiskos.
Bet stipresnes grandis kolektyvas visad stengiasi traukti atgal, sugrazinti { savo vidutinj lygj,
uzgniauzti ju nukrypimus nuo visuotinés normos, pasireikSdamas antithumanistiskai.
Individualizmas suteikia stipresniesiems galimybes laisvai taikyti naujas idjas, ieSkoti naujy
keliy. Cia jo humanizmas. Individualistiné visuomené grynai psichologiniu poZiiiriu, gal ir
ziauresne uz kolektyving, taciau bet kokia evoliucija vyksta grei¢iau. Kolektyvizmas stabdo,
sukuria taisykles, individualizmas teikia ikvépimo, lauzo taisykles ir taip kuria naujas
taisykles. Lekeviciaus (1991:3) pozitiriu, XX amzius iSryskino pasaulio tauty susiskaldyma i
dvi dideles stovyklas - Vakary ir Ryty, kuriy vienoje primatas buvo pripazintas individui, o
kitoje kolektyvui. Pasak Ingleharto (1990:10), kapitalistini vystymosi kelia pasirinkusios
visuomenes nuo 1930-yju iki 1970-yju stipriai darbavosi, kurdamos visuoting gerove. Todél
Siandieng iSsivysiusiose visuotinés geroveés Salyse pirmenybé teikiama asmeniniam
kirybiSkumui ir iniciatyvai. Inglehartas (1990:5) teigia, kad Vakam Salyse vertybinés
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orientacijos kinta gyvenimo kokybés uztikrinimo linkme. Materialinis gerbiivis ir visuotinis
saugumas jau nebéra prioritetinés vertybés, nes tai tapo savaime suprantamais dalykais.
Kitais Zodziais tariant, Vakarams budinga materialiy vertybiy transformacija i
postmaterialiasias. Vertybiy kaitos teorija Inglehart (1990:68) grindZia dvejomis hipotezémis:

Asmens prioritetinés vertybés yra socioekonominés aplinkos atspindys: labiausiai yra
vertinama tai, ko toje aplinkoje truksta.

Socioekonomings aplinkos ir vertybiniy prioritety kaita néra pastebima tuojau pat: reikalingas
tam tikras laiko tarpas, kadangi asmens vertybinés orientacijos labiausiai formuojasi paauglystés
metais ir yra to laikotarpio socioekonominés aplinkos atspindys.

Norint iSmatuoti materialistiniy/postmaterialistiniy vertybiniy prioritety santykj, devyniose
Europos Sajungos valstybése ir Amerikoje 1977 m. buvo atliktos apklausos. Materialistinius/
postmaterialistinius interesus iSreiSkia Siy tiksly prioritetinis vertinimas:

Materialistiniai tikslai: Postmaterialistiniai tikslai:

1. Uztikrinti tvarka visuomenéje. 1. Leisti Zmonéms daugiau jtakoti
vyriausybinius sprendimus.

Stabilizuoti kainy augima Ginti kalbos laisveg.
Garantuoti greita ekonomikos vystymasi. Leisti zmonéms aktyviau dalyvauti
sprendziant darbinius ir bendruomeninius
reikalus.
4. Pasiekti, kad $alis turéty stiprias 4. Stengtis, kad grazéty miisy miestai ir kaimai.
gynybines pajégas.
5. ISlaikyti stabilig ekonomika. 5. Siekti draugiskesnés, labiau kreipiancios

démesj asmeniui, visuomenés.

6. Kovoti pries nusikalstamuma. Formuoti visuomene, labiau vertinancia
idéjas negu pinigus.

Teoriskai materialistiniai tikslai turi baiti labiau vertinami Zzmoniy, kurie paauglystés metais, kai
formavosi jy vertybiné sistema, nejauté ekonominio ir fizinio saugumo. Postmaterialistiniai tikslai
turéty buti labiau vertinami ty, kurie augdami jautési visapusiskai saugts. Inglehartas (1990:75) teigia,
kad apklausos rezultatai patvirtina teorines prielaidas. Tarp vyresniy Zmoniy ryskia persvara vyrauja
materialistinés, o tarp jauny - postmaterialistinés vertybés. Ingleharto vertybiy kaitos teorija
prognozuoja, kad keiciantis kartoms palaipsniui jsivyraus postmaterialistinés vertybés.

Pagrindinis veiksnys, pasak Ingleharto (1990:19), i kurj reikia atsizvelgti analizuojant pokycius
visuomengje, yra amzius. Jo nuomone, jauni Zmonés yra imlesni pokyc¢iams ir daug greiciau prie ju
prisitaiko. Kiekvienos kartos patyrimas veikia ir tos kartos vertybiy sistema. Taigi tradicinés vertybés
ir normos paplitusios tarp vyresnio amziaus zmoniy, o kuo zmogus jaunesnis, tuo jis yra imlesnis
naujovéms. Kai jaunosios kartos laipsniskai keicia senasias, visuomengje keiciasi ir dominavusios
nuostatos bei pazitros.

1.1.3. Tautiniy simboliy sistema

Zmogui, siekian¢iam socialiai suvokti savajj identiteta, norindiam suprasti savo tapatybe bei
priklausyma vienai ar kitai socialinei grupei, galiausiai tautai, labai reikSmingi yra simboliai.

Simboliai ir jy prasmés kaita yra viena i§ patraukliausiy tyrinéjimo sri¢iy Siuolaikiniame
tarpSakiniame moksle. Pasak Beckerio (1995:5), simbolis visada turi tam tikra uzdara prasme - ir tai
yra esmingiausioji simbolio ypatybé, skirianti ji nuo alegorijos, atributo, metaforos. Zodis "simbolis"

atsirado i§ graiky kalbos veiksmazodzio symballein, kuris reiSkia "sumesti viska i krtiva", "suplakti"”,
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arba "sujungti". Sis veiksmazodis buvo vartojamas frazése, kurios nusakeé siejima, slépima, dengima.
Simboliu tapes Zenklas uzSifruodavo, uzmaskuodavo atvira frazés arba vaizdo prasme (Becker,
1995:5). Tarptautinis zodziy Zodynas simbolj apibrézia kaip "daiktinj, vaizdinj arba garsinj zenkla,
zymintj kokia nors savoka, turintj kokia nors sutarting reikSme, reiskiantj kokia nors idéja"(1985:448).

Sociologijoje simbolis placiausia interpretavima jgavo simbolinés saveikos teoriniame
pozilryje. Sutikdamas su Meadu (1962:46), apibrézusiu reikSminio simbolio svarba Zmoniy
tarpusavio bendravime, Blumer (1969:11) akcentuoja, kad simboliai ir priskiriamos jiems reikSmés
yra zmoniy socialinés saveikos visuomenéje produktas. Simbolinés saveikos teoretikus domina ne tiek
tai, kaip zZmonés sukuria simbolius ir jy reikSmes, bet tai, kaip jie ju iSmoksta bendraudami
tarpusavyje ir ypac kaip tai yra perduodama socializacijos eigoje. Charono (1985:39) apibrézimu,
simboliai yra socialiniai objektai, naudojami iSreiksti tai, ka Zmonés nutaria, kad jie reiks.

Simboliai ir jy turinys yra neatsiejama kiekvienos kultiiros dalis. Simbolis yra specifiné
kult@iros israiska. Kroeberio ir Kluckholmo (1950:41) apibrézimu, kultiira susideda i$ nusistovéjusiy
mastymo, jutimo ir reakcijos modeliy, igyty ir perduodamy simboliy déka... kultiiros pagrinda sudaro
tradicinés, istoriskai patikrintos idéjos ir vertybés.

Pasak Smith (1991:78), tautiniai simboliai ir ritualai visada pasiZyméjo emociniu, kolektyva
telkian¢iu kruiviu, apie tai uzsimena ir Durkheimas. Ritualy, paprociy ir simboliy déka kiekvienas
bendruomenés narys turi galimybe dalyvauti bendruomenés gyvenime, emocionaliai iSgyventi jos
s¢kmes ir nesekmes ir per juos sieti savo likima su tos bendruomenés ar tautos likimu. Tautiniai
simboliai dazniausiai yra susij¢ su trimis sritimis: teritorija, istorija ir tautine bendrija. Pasirenkant
tauting simbolika, daugiausia naudojamasi gamtovaizdzio poetika ir istorija.

Kintant istorinéms salygoms, atsirandant naujoms visuomenés struktiroms, daznai gal net ir
nesusimastome, kaip kinta simbolinis tautinio identiSkumo laukas: kokie simboliai Siandien iskyla
i pirma plana, kas nueina uzmarstin, ar i$ viso teikiama reik§mé tautinei simbolikai. Tautiniy simboliy
gyvavimas leidzia kiekvienam pasijusti tautos dalimi ir tuo paciu sieja vienos tautos, kultiiros
individus. Simboliai iliustruoja bendra tautos istoring praeitj ir atspindi ateities siekimus. Jeigu
simbolis tinkamai parinktas, jis visada turi tam tikra perkelting prasme. Si simbolio savybé buvo labai
svarbi Lietuvos kultiroje sovietiniais metais. Alegoriné simboliy kalba buvo viena i§ priemoniy
tautiniam identitetui reiksti totalitarinéje visuomenéje. Tautiniai simboliai néra atsitiktiniai, o
susiformave miisy ir misy protéviy samonéje per ilgus Simtmecius stebint gamta, kurioje gyventa,
dirbant kasdieninius darbus ir Svenciant iSkilmingas Sventes. Pasak Véliaus (1989:1), tai savotiski
archeotipai, iSreiskiantys tautinj, o neretai ir bendra visy Zmoniy patyrima.

Pasikeitus politinei santvarkai, daznai baiminamasi, kad vakarietiskoji kultiira nustelbs tauting.
Tuo paciu suvokiama tautinés kultiiros niveliavimosi grésmé. Tautiniai simboliai, turintys stipria
sutarting reikSme, buidami emocionaliais tautinés bendrijos telkimo elementais, miisy manymu,
neblogai atspindi visuomenéje vyraujancia vertybiy skale. Siekiant iSanalizuoti tautiniy simboliy
svarba, kaita ir populiaruma dabartiniu laikotarpiu, nutaréme istirti populiariausiy tautiniy simboliy
sistema. Tuo tikslu anketoje pateikéme 20 simboliy, tapatinamy su Lietuvos vardu. Sitokj simboliy
pasirinkima ir grupavima lémé apklausos, vykdytos tarp KTU studenty 1995 metais, rezultatai (Zr.
Liubiniené, 1995:52-56). Si apklausa jgalino atrinkti i$ $imto su vir$um paminéty simboliy dvide$imt
paciy populiariausiy. Juos galétume suskirstyti | SeSias grupes, kurias sudaryty valstybiniai, istoriniai,
gamtiniai, etnokultriniai, religiniai ir sportiniai simboliai. Trumpai aptarsime kiekviena i§ Siy grupiy.

Tautiné véliava, herbas ir himnas, pasak Firth (1973:314), yra trys simboliai, Kkuriais
nepriklausoma valstybé iSreiskia savo identiteta ir suverenuma. Sie simboliai yra tautos praeities,
minties ir kulttros atspindys. Valstybiniy simboliy naudojimas primena bendra istorini palikima ir
kultiiring giminyste, o bendro identiskumo ir priklausomybés jausmas stiprina ir pakelia dvasia. Tauta
tampa pajégi nugaléti kliutis ir jveikti negandas. Galiausiai tautinio identiteto jausmas suteikia
galimybe individui suvokti savaja vieta pasaulyje (Smith, 1991:17). Lietuvos Trispalvé, suplevésavusi
po penkiasdesimties sovietiniy draudimo ir persekiojimo mety, turéjo iSties milziniska simbolinj ir
emocinj kriivi. Si véliava atgimimo laikotarpiu tapo ne vien valstybés atkiirimo simboliu, bet ir tautos
laisvés troskimo, pasiryzimo, baimés atsikratymo, susitelkimo ir pagaliau paties atgimimo simboliu.
Vien tai, kad nemazai Zzmoniy iSsaugojo ir po penkiasdeSimties mety iSkélé | dienos Sviesa véliavas,
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menancias tarpukario nepriklausomos Respublikos laikus, rodo, kiek vilties ir tikéjimo turéjo zmonés,
saugodami §j laisvés relikta. Ne maziau svarbi emociniu pozitriu yra ir Kudirkos “Tautiska giesmé”.
Ja, kaip ir véliava, per visa draudimy laikotarpj iSsaugojo Zmoniy atmintis. Vytis, pasak Girniaus
(1947:150), lietuvio dvasios didvyriskumo simbolis. Vytimi reiskiama ryztinga valia, viltis ir
tikéjimas Zzmogumi. Girnius sugretina Rupintojélj ir Vyti. Vytis, pasak Girniaus, suteikia Riipintojélio
bruozams zmogiskos kancios - kovos kancios, o ne tik pasyvaus vergisko skausmo prasmeg. O
Riipintojélis savo ruoztu Vyties bruozus nusviecia zmoniska Siluma, i§ pliko ginklo valdytojo padaro
ji tiesos ir laisvés riteriu - zmoniSkumo riteriu. Abiem kalba lietuvio dvasia - ir Rapintojéliu, ir
Vytimi.

Istoriniy simboliy populiaruma atgimimo metais ir atgavus nepriklausomybg 1émé padidéjes
démesys Lietuvos istorijai, legendinei praeiCiai. Istorinés atminties jtvirtinimas gaivina tauting
savimong. Pilies simbolis jkiinija istoring praeitj ir krasto valstybinguma. Minios Zmoniy su viltimi
zvelgé | Gedimino ir Traky piliy bokstus, kai vir$ ju buvo keliama tautiné véliava. Gedimino pilis -
tautos Sirdis ir legendomis apipinta istorija. Tuo paciu tai ir Vilniaus, Lietuvos sostinés, simbolis.
Judéjima uz istoriniy paminkly atstatyma ir sutvarkyma galime laikyti tautinio atgimimo uZuomazga.

Gamtiniai simboliai rodo, kokia svarbi simboliniu atzvilgiu yra aplinka, kurioje gyvename.
Artumas gamtai laikomas pagrindiniu norvegy tautinio identiSkumo pozymiu (Nedrelid, 1991:19).
Norvegy kultiiroje paciu svarbiausiu simboliu, daugelio tyrinétoju nuomone, yra tradiciné rasty
trobelé kalnuose prie fiordy. Lietuvoje tokiu jvaizdziu galéty biiti gintarinis pajiiris. Gintaras, arba
vadinamasis Baltijos auksas, Zzinomas jau nuo priesistoriniy laiky. Visais laikais i$ jo buvo gaminamos
dievybiy statulélés, papuosalai. Kadangi net ir dabar jo visada galima pasirinkti pajaryje,
neatsitiktiniais tampa ir tokie apibudinimai, kaip gintaro krastas, gintarinis pajiris, gintariné Baltija.
Tokiai mazai valstybei kaip Lietuva priklausantis apie 100 km Baltijos pajiirio ruozas turi didele
ekonoming, geografing reikSme. Tuo paciu tai puiki rekreciné zona. Ne maziau svarbus simboline
prasme yra per didziaja Lietuvos dalj tekantis Nemunas, apdainuotas dainose ir apipintas legendomis.
Azuolas - tautos stiprybés simbolis. Tai vienas i$ populiariausiy per visus tautinio atgimimo
laikotarpius lydéjusiy lietuvius ir juy dvasig stiprinusiy simboliy. Amzinai Zaliuojan¢io misko, ypac
azuolyno, jvaizdis ryskus S. Daukanto, A. Baranausko, Maironio rastuose. Azuolui tenka iSskirtinis
démesys folklore - pasakose, dainose, tremtiniy lyrikoje. AZuolo, kaip tautos stiprybés, vienybés,
iStikimybés seniesiems papro¢iams ir tradicijoms, simbolis susiformavo, Véliaus (1989:1) teigimu,
apibendrinant ilgaamz¢ gyvenimo patirtj ir iSmintj. AZuolas buvo suvokiamas ir kaip pasaulio
simbolis, kaip gyvybés medis.

Religija daugelyje kultiiry, taip pat ir lietuviskojoje, atliecka visuomenés vienijimo, telkimo
funkcija. Tacdiau kryZius - ne vien religinis simbolis, jam suteikiama daug platesné prasmé. Martinaitis
(1991:2) izvelgia labai savita lietuvio erdvés jausma, erdvés poetika. Ta liudija musy pomégis ja
zenklint: statyti kryZius, stogastulpius, koplytéles. Ir toji erdvé jau tampa dorovine aplinka, nes joje
zmogus turi atitinkamai elgtis. [vykiai sakralizuoja erdve. Todél kiekviena iSskirtinesné vieta butinai
budavo pazymima kryZziais, koplytstulpiais, paminklais. Pokary dauguma juy buvo sunaikinta,
dabartiniu laiku vél atstatyta. Dar i$ agrarinés kultliros gyvi mitologiniai archetipai, kuriuose galima
aptikti net pagonisky dievybiy vaizdiniy. Skirtingy tikéjimy saveika geriausiai iliustruoja religinis
liaudies menas.

Tautinei savimonei islikti didelj poveikj turi materializuota kultiira arba ja atspindintys etninés
kultiros simboliai. Lietuvos kaimo simbolis - sodzius. Prie nostalgijos, sietinos su Siuo simboliu
prisidéjo sovietmecio laikotarpio politika, iSnaikinusi daugelj vienkiemiy. Taciau, pasak Jonai¢io
(1989:95), sodzius isliko svarbiu Siuolaikinés kultiiros tautiSkumo ir tautinés savimonés palaikymo
Saltiniu. Neatsiejamas Lietuvos kaimo kulturos atributas - folkloras. Folkloras buvo siejamas su
tautiniu identiSkumu dviem ypatingais atvejais. Pociaus (1993:9) nuomone, tautos | folklora
atsigrezdavo savo nepilnavertiSkumo ir pakilimo laikotarpiais. Sunkiais tautai periodais gali buti i$
tikryjy jauciamas poreikis kurti tradicijas, susietas su troSkimu turéti specifinius tautinio identiSkumo
simbolius. Kai folkloras naudojamas tautiniam identiSkumui atgaivinti, tautos simboliais tampa atskiri
elementai ir Zanrai. Taip simboling prasme jgavo liaudies dainos, tautiniai drabuziai ir net tautiniai
patiekalai. Jau vien tai, jog kuriame nors rajone ar Salyje yra tyrinéjamas folkloras, rodo, kad ten
jauciamas poreikis méginti apibrézti tos Salies ar rajono zmoniy ypatinga identiSkuma, tautos troskima
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pazinti save (Herzfeld, 1982:144). Nepriklausomybés atstatymo laikotarpis Lietuvoje daznai
jvardijamas "dainuojancios revoliucijos" vardu. Tuo metu kultirinis gyvenimas, tame tarpe ir
folkloras, ir net sportas buvo stipriai politizuotas. Todél liaudies daina buvo tapusi ir “dainuojancios
revoliucijos” simboliu. Pasiekus tiksla, politiné Siy simboliy reiksmé tapo nebeaktuali. Dabartiniu
laikotarpiu liaudies dainos, Sokiai, muzika bei tautiniai drabuziai yra viena i§ tautinio identiteto
raiSkos formuy.

Sportiniy simboliy skiltyje yra tik vienas simbolis - krepSinis. Taciau krepSinis - ne vien
populiari sporto $aka. Atgimimo laikais tai buvo politinio pasipriesinimo Zenklas. “Zalgirio” kovos su
“CASK” dé¢l aukso nebuvo vien sportinés. Jos simbolizavo pasiprieSinima Maskvos vykdomai
politikai, apeliavo i istoring Lietuvos praeitj, garsino Lietuvos varda.

1.1.4. TradiciSkumas ir modernizacijos teorija

I§ tautinio identiteto struktiirinio modelio (1pav., p.13) matome, kad besikei¢iantis pozilris
i tradicijas ir bendrai | tradiciSkuma visuomenéje veikia tautinj identiteta, ir atvirksCiai, poky¢iai,
vykstantys tautinio identiteto sistemoje, veikia zmoniy nuostatas bei vertinimus.

Pasak Ingleharto (1990:13), sunku pakeisti pagrindines kultiirines normas. Kultiira kinta,
ivykus pakankamai Zenkliems pokyciams ekonomikoje, technologijoje ir sociopolitingje aplinkoje.
Kulttrinis kaitos procesas yra ilgas ir ypa¢ sunkus vyresnés kartos zmonéms, kuriy vertybiné sistema
formavosi esant kitai socioekonominei aplinkai. Todél kulttriniai pokyciai visada atsiliecka nuo
ekonominiy ir vyksta keiciantis kartoms. Kuo didesni ilgalaikiai ekonominiai pokyciai Salyje, tuo
labiau skiriasi vertybiniai karty pozitriai.

Analizuodami tradicijy poveikj vertybinés sistemos formavimuisi, daznai susiduriame su dviem
terminais - “tradiciSkumu” ir jam prieSpastatomai “modernizacijai”. Modernizacija Bermanas (1992)
apibrézia kaip nuolatini, kartais neprognozuojama kitima bei judéjima. Pasak Juozelitinienés
(1996:62), modernizacija yra betarpiSkai susijusi su individualizacija, t.y. pasirinkimo laisve,
individualigja atsakomybe bei sudétingu asmenybés tapsmu. Visuomené turi individualizuotis tokiu
biidu, kad individas pasijusty nepriklausoma asmenybe, laisvai pasirenkancia savo vystymosi
trajektorija. Modernizacija kaip procesas negali biiti apibréztas konkreciam laikotarpiui. Pavyzdziui,
Svedijoje Frykmanas (1994:259) isskiria 1930-uosius, kai buvo jdéta labai daug pastangy siekiant
resocializuoti atsilikusia agraring valstyb¢. Modernizacija Svediskajame variante reiské ne vien
ekonomikos racionalizacija, laisvosios rinkos sukiirima, Svietimo ir Seimos instituty transformacija,
bet ir naujy stereotipy formavimasi. Daun (1992:102) teigia, kad modernizacijos terminas iSreiskia
tautinio identiteto esme Svedijoje. Svedy nuomone, jy visuomené yra moderni: gerai i$sivysciusi,
industrializuota, gerai organizuota, humaniska, teisinga ir demokratiSka. Tai Salis, kurioje politiniai
sprendimai grindziami racionaliu mastymu, faktais ir moksliniais tyrimais. Pasak Daun (1991:112),
dauguma Svedy galvoja, kad tradiciSka visuomené - jau negriztamoje praeityje. Jy mastymas daugiau
nepriklauso nuo tradicijy, jie néra prietaringi, nesilanko baznyCiose ir nesiremia iracionaliomis
idéjomis. Svedy manymu, daugelyje kity Saliy visuomenés yra tradiciskesnés, labiau priklausomos
nuo iracionaliy tradicijy ir religiniy dogmy. Tose Salyse vaiky aukléjimas yra grieztas, moterys atlieka
visg namy ruosa, mergaitéms paaugléms neleidZziama vienoms vakarais vaiks¢ioti, pensininkai tévai
gyvena kartu su savo suaugusiais vaikais.

Modernizacijos teorija tiria “tradiciniy” ir “moderniy” visuomeniy skirtumus, atsizvelgdama
i skirtumus tarp ekonominiy, politiniy, socialiniy ir kult@iriniy institucijy. Ilga laika modernizacijos
teorijoje vyravo dvi kryptys: (1) Marksistiné pozicija, kuri teigé, kad ekonomika, politika ir kulttira
yra glaudziai susijusios, kadangi ekonominis vystymasis lemia visuomenés politing ir kultirine
situacija. (2). Weberio pozicija, kuri teigé, kad kultira formuoja ekonominj ir politini gyvenima.
Nepaisant debaty, kurie vyksta tarp Siy dvieju poziliriy, iSvada yra ta pati: socioekonominiai pokyciai
vyksta nuosekliai pagal santykinai prognozuojama modelj. Taigi yra teigiama, kad pagrindinés
socialinés, politinés ir ekonominés visuomenés charakteristikos yra neatsitiktinai susij¢; Zinant viena
pozymj, galima prognozuoti kitus (Inglehart 1995:379). Taigi modernizacijos teorija teigia, kad (1)
ivairtis kult@iriniai elementai sudaro nuosekly modelj. (2). Nuoseklus kultiirinis modelis yra glaudziai
susijes su ekonominiu ir technologiniu vystymusi.



9@ 1. Tautinio identiteto esmé ir turinys

Weberio pozitriu pagrindinis modernizacijos elementas yra peréjimas nuo tradicinio religinio
mastymo prie racionalaus teisinio. Norint, kad vykty modernus ekonominis vystymasis, reikia
atsisakyti tradicinés vertybinés sistemos. Modernizacija neatsiejamai susijusi su sekuliarizacija.

Kulttrinis kaitos procesas, vykstantis kartu su ekonominiais, politiniais ir socialiniais
pertvarkymais, atskleidé, kad Siuolaikinei lietuviy kulttrai budingas daugiasluoksniskumas. Jg sudaro,
pasak Radzvilo (1998:4), bent jau trys klodai, kuriuos salygiskai galime pavadinti “tradicionalistiniu”,
“moderniuoju” ir “pokomunistiniu”. Kiekvienas i$ jy suponuoja tam tikra jj atitinkancia asmens
tapatumo samprata, todél galime daryti prielaida, jog Siy trijy kulttriniy sluoksniy egzistavimas lemia
gelminj pasauléZiiiriniy vertybiniy orientacijy konflikta $iandieninio lietuvio samonéje. Sis konfliktas
yra viena i$ svarbiausiy Siuolaikinio lietuvio asmens tapatumo krizés priezasciy.

Todél, siekiant iSanalizuoti pokycius, vykstanCius tautinio identiteto sistemoje dabartiniu
laikotarpiu, biitina jvertinti tradiciSkumo ir modernizacijos santykj visuomenéje.

1.2. Tautinio identiteto tyrimy raida Lietuvoje ir uzsienio Salyse

1.2.1. Tyrimai, atlikti Lietuvoje tarpukario laikotarpiu ir sovietmeciu

Pirmiesiems meéginimams tirti tautinio identiteto bei tautinés savimonés klausimus Lietuvoje
atsirado galimybés tik Lietuvos Respublikos laikais. 1ki 1918, neturint tautinés valstybés, tai buvo
nejmanoma. Atskiry fakty, duomeny apie lietuviy psichologinius ypatumus galima rasti literatiiros
klasiky - K. Donelaicio, S. Daukanto darbuose. Spresdamas, kada susiformavo lietuviy tautiné
savimoné, Vébra (1992:57) teigia, kad jau XIX a. pirmojoje pus¢je Zemaiiy bajory sajudzio dalyviai
ja turéjo. Ja turéjo taip pat S. Daukantas, M. Valancius, A. Baranauskas ir kiti XIX a. vidurio tautinio-
kult@irinio sajudzio veikéjai. Ja turéjo J. BasanaviCius ir daugelis kity po sukilimo studijavusiy
lietuviy. Pasak Vébros, nuo “Ausros” leidimo pradzios 1883 m. jau formavosi tautiné samoné¢, kartu
plétési ir tautiné savimoné. Taigi tautinés savimonés formavimasis buvo ilgas, kelis deSimtmecius
trukegs procesas. Tautinés savimonés brendima labai paskatino ir lietuviy valstie¢iy kova su lenky
dvasininkija dél lietuviy kalbos teisiy baznycCiose, jgavusi tautinio - baznytinio sajidzio forma. Taigi
kataliky baznycCia ir lietuviy dvasininkija nemazai prisidéjo prie lietuviy tautinés savimonés
brandinimo. Pasak Vébros (1992:58), intensyviausiai tautiné samoné émé bresti atsiradus lietuviskai
periodinei spaudai, t.y. iSéjus “Ausros” zurnalui, nes su juo prasidéjo viesas idéjinis sambriizdis, nauja
lietuviy dvasinés kultiiros epocha. “Ausra” atskyré¢ lietuviskuma nuo lenkisSkumo, tautiSkuma nuo
religingumo, padéjo tautinés ideologijos pagrindus. lki “Ausros” liaudies mastymas buvo sutelktas
labiau j socialinius ir religinius dalykus. Ausrininkai, suvokdami to meto visuomenés vertybiy skale,
kreipé ta mastyma | tauting - patrioting problematika. Taciau jau auSrininkai émé abejoti, ar
pakankamai skatinama tautiné samoné. Todél véliau “Varpas™ atsisaké romantiniy intonacijy ir émé
formuoti konkreCius pozityvistinius tautinio Atgimimo uzdavinius. Daugiausia galimybiy ugdyti
tauting samone tuo metu turéjo bazny&ia, mokykla, literatiira, periodiné spauda. “Sviesos” Zurnalas
bandé testi “Ausros” tautinés vienybés kursa. “Sviesoje” bendradarbiavo A. Baranauskas, J.
Jablonskis, P. Leonas, P. Urbonavigius, J. Kriauditinas, S. Matulaitis, J. Magiulis ir kt. Zurnale buvo
pabréziamas vadovaujantis inteligentijos vaidmuo tautiniame sajudyje. Inteligentijos priedermé -
parengti tautinio sajlidzio programa, riipintis jo organizavimu, iSjudinti “pras¢iokus”, be kurio ir
tautinio sajudzio negaléjo buti (Vébra, 1992:124).

Taciau tik susikiirus Lietuvos Respublikai, atsiranda zmonés, jgij¢ atitinkama iSsilavinima
carinés Rusijos bei Vakary Europos aukstosiose mokyklose, kurie pradeda dométis ir ima studijuoti
tautos psichologijos klausimus. Vilniaus krasto okupacija 1émé, kad didzioji dalis lietuviskosios
inteligentijos ir akademiné visuomené susitelké Kaune, kuris tapo politiniu, kultiriniu ir
intelektualiniu valstybés centru. Tokie Zzymis pedagogai, filosofai ir psichologai, kaip A. Maceina, S.
Salkauskis, J. Vabalas-Gudaitis ir kiti, bidami Vytauto DidZiojo Universiteto profesoriais, studijavo
tautos psichologijos klausimus. Turint omeny, kad Sias studijas inicijavo daugiausia filosofai ir
psichologai, jos labiau priskirtinos socialinés psichologijos ar filosofijos sriCiai, bet kadangi tautinis
identitetas yra tarpdisciplininiy tyrimy objektas, apzvelgsime, kokio pobiidzio tyrimai buvo vykdomi
tarpukario nepriklausomoje Lietuvoje.
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Be akademiniy studijy vyko ir placiosios visuomenés diskusijos apie lietuvio psichologinj tipa
ir tautinj charakterj. Tokias diskusijas vyst¢ Zzurnalai "Zidinys" 1933-1934 metais ir "Naujoji
Romuva" 1939 metais. "Naujoji Romuva", inicijuodama diskusija "Lietuviy tauta ir jos ateitis", 1939
metais rasé: " Norédami buti gyvi, iSsaugoti savo kiirybos originaluma ir apginti savo valstybés
savarankiSskuma, turime gerai save pazinti, turime susidaryti savo ateities programa ir visomis jégomis
vykdyti savaji pasaukima. Tam tikslui "Naujoji Romuva" yra iSsiuntinéjusi anketa, kurioj praSoma
atsakyti | Sivos tris klausimus: 1. Koks lietuviy tautos charakteris? 2. Kokia lietuviskos kiirybos
individualybé? 3. Kaip sau vaizduojatés Lietuvos ateitj?" Atsakymai | anketa buvo spausdinami
tolimesniuose Zurnalo numeriuose. Savo atsakymus ¢ia pateiké daugelis to meto inteligenty, tame
tarpe Vydiinas, Salkauskis, Andrasitnas (1939:313-317) ir kiti. S. Salkauskis, A. Maceina, A.
Kalninis, L. Kuodys laikési nuomonés, kad tautos psichologinj tipa lemia trys pagrindiniai veiksniai:
1. Etnologiné tautos struktiira. 2. Gyvenamoji tautos aplinka. 3. Istorinis tautos likimas (Zelvys,
1990:9). Salkauskis (1939:315) lietuvi charakterizuoja kaip rytietisko zmogaus tipa, kuris pasizymi
kantrumu, patvarumu, pasyvumu ir nerangumu. Jis yra subtilus pasaulio ir Zmoniy stebétojas,
susigyvenes su gamtos ritmu ir taikingas santykiuose su kitais. Jis yra kuklus ir drovus, konservatyviy
paprociy, linkes i litidesj ir melancholiska nuotaika. Taciau atsizvelgiant | geografing Lietuvos padétj,
aisku, kad lietuviai gyvena sankirtoje tarp Ryty ir Vakary. Vakary Zzmogaus tipas yra apibiidinamas
kaip aktyvus, valingas, racionalus, laisve mylintis. Salkauskis taip apibiidina skirtuma tarp Ryty ir
Vakary zmogaus: "Ryty Zmogus kencia, painiojasi, delsia, nesiryzta veikti, neapsisprendzia jokia
prasme ten, kur Vakary zmogus aktyviai nusistato ir ryztinga akcija lemia savo likima" (1938:600). Ir
galiausiai Salkauskis prieina prie i$vados, kad lietuvio psichologinis savitumas néra nei grynai
rytietiSkas, nei vakarietiSkas. Jame susipyné abiejy $iy tipy bruozai.

Skirtingai nuo Salkauskio, Jakubéno, Brazai&io ir kai kuriy kity autoriy, Maceina mané, jog
lietuviy tautos psichologinius ypatumus lemia ne tieck Ryty ir Vakary saveika, kiek tam tikry
etnologiniy tipy derinys.

Vis délto, kaip matome, tieck akademings, tiek placiosios visuomenés to meto diskusijos tautinés
samonés klausimais buvo gana pavirSutiniskos, Kkartais jkvéptos jausminio patriotizmo,
idealizuojancios praeitj ir patj lietuvi. Daugiausia tai buvo aprasomojo pobudzio darbai. Jokia
vertybinés sistemos analizé nebuvo atlikta. J. Girnius, raS§ydamas emigracijoje, 1947 m. pastebéjo, kad
nors tie pirmieji bandymai ir buvo jzvalgiis bei tuo paciu vertingi, "kol kas visi Sie pastebéjimai yra
like tik atskirais pastebéjimais: niekas dar néra émesis juos sutelkti | vieninga vaizda" (1992:151).
Kitas dalykas, kuris gali buti kritikuotinas, tai paties klausimo ir savoky formulavimas. Ar galime
kalbéti apie tautos charakterj ir ar jmanoma jj apibrézti? Pasak Stromo (1989:189), tie, kurie kalba
apie tautos charakterj, greiiausiai painioja ji su kiekvienos tautos tikrai specifine bei nepakartojama
kultora, tos kultiros apsprendziamomis zmoniy tarpusavio bendravimo budo ypatybémis ir ju
individualiu bei kolektyviniu santykiu su pasauliu. Taciau ir toji tautos kultiira néra nei pastovi, nei
nekintama; net ir nenustodama testinumo, ji kiekvienu tautos istorijos laikotarpiu yra jau Kkitokia.
Vadinamasis "nacionalinis charakteris" arba tapatinamas su visa zmogaus psichika, arba prilyginamas
kuriai nors psichiniy reiskiniy grupei. Toks jo turinio neapibréztumas, Bliumo nuomone (1992:87),
leidzia suabejoti §ios savokos moksliskumu. Sj teiginj patvirtinty ir Girniaus bandymas apibrézti, kas
tai yra tautos charakteris. Girnius 1947 m., raSydamas zurnalui "Ziburiai", taip bandé apibrézti, kas
"SiandienisSkai charakteriu vadinama. Tai yra miisy gyvenimozilira, miisy nusistatymas | Zmogy ir jo
santykis su gyvenimu"(Girnius,1991:151). Turint omenyje, kad tokio pobuidzio studijos buvo tik
pirmieji bandymai tirti "tautos psichologija", reikia pripazinti, kad ir tuo metu naudojamos savokos
buvo, Dauno (1989:25) zodziais tariant, "ikimokslinés".

Girnius, budamas emigracijoje, puikiai suvoké, kad pagrindinis uzdavinys ir konkretus kovos
uz laisve buidas yra iSsaugoti lietuvybe. Jo manymu, gali tauta savo politinés laisvés kuriam laikui ir
netekti, bet kol ji iSsaugo tautine gyvybe, tol ji iSsaugo ir nepriklausomybés viltj (1991:149). Girniaus
nuopelnui priskirtume tai, kad jis pirma karta bando susisteminti ir iSskirti, kokios vertybés yra
svarbiausios lietuviui. Kai kurie pasteb¢jimai lieka labai abstraktiis, kad ir toks teiginys, kad "lietuviui

iSlickamaja verte ir jgalina nors Siek tiek palyginti to meto teiginius apie lietuviskasias vertybes su
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Siandieniniu vertybiy sistemos tyrimu. Kitas ne maziau svarbus Girniaus tyrimo aspektas yra kai kuriy
tautiniy simboliy i§skyrimas ir jy reikSmés interpretavimas.

Nezitirint pastangy testi pradétus darbus emigracijoje, Lietuvoje 1940 metais tyrimai Sioje
srityje nutriko ir penkis deSimtmecius Si tema beveik nebuvo lie¢iama. Tiek tarybinés, tiek ir
vokiskosios okupacijos tikslas buvo sunaikinti inteligentija, uzdrausti laisvo ZodZio skleidima,
palaidoti tautinés nepriklausomybés idé¢ja. Vytauto Didziojo Universiteto uzdarymas, profestiros
trémimas bei fizinis naikinimas buvo priemonés, kuriy imtasi siekiant palauzti pasiprieSinima bei
jbauginti zmones. Pasak Gaizitno (1989:73), tiek stalinizmo, tiek hitlerizmo reiskiniai sukélé baisias
visuomenés raidos deformacijas. Stalinizmo laikais, pasak Vébros (1992:55), buvo tiesiog kovojama
su “tautos dvasios”, “tautinés ideologijos”, “Atgimimo” ir kitomis kategorijomis, jos buvo tiesiog
neigiamos. Sovietiniais metais tokio pobudzio tyrimai buvo gniauziami dél keliy priezasciy:
pirmiausia tai nesiderino su tarybine politika, kurios uzdavinys buvo formuoti vieng nacijg - tarybine
liaudj, ir bet koks vienos ar kitos tautos iskélimas, skirtumy bei savitumy tarp juy ieskojimas galéjo
buti apkaltintas papras€iausiu "nacionalizmu". Buvo vykdoma tauty niveliavimosi politika, "homo
sovieticus" formavimas ir ugdymas. Pasak Grigo (1991:7), bolSevikai tikéjosi naujosios,
vadinamosios tarybinés visuomenés katile sulydyti daugybe tauty ir tauteliy, gyvenusiy
neaprépiamuose Rusijos valstybés plotuose. Jie visai atmeté tautiSkuma kaip gamtos ir Zmoniy
istorijos suformuota natiiraly socialinés organizacijos, visuomenés saviorganizavimosi, saviraidos
Saltinj. Jie tuo paciu atmeté kultiiros heterogeniSkuma, kurio pagrinda sudaro etnokultiiry jvairové. Jie
nesuvoké, kad Zzmoniy gyvenimas praranda prasme, iSmintj, darng ir tikslinguma, atémus Simtmeciais
akumuliuota ir kurta Zmoniy patirti, jy puoseléta dvasinguma, dorovines nuostatas, visa tai, kas
jklinyta tautiniuose paprociuose ir tradicijose, pasaulézitroje ir pasauléjautoje, kalboje ir Zmoniy
bendravime. Taip buvo pradétas kelias | mankurtizma (istorinés ir kultirinés atminties praradima),
socialing mimikrija (konformistini prisitaikyma prie to, kas yra), elgsenos nomadiskuma (klajoklio
psichologija), dorovinj degradavima ir pan., maitinusiems totalitarizmo, unitarizmo devyngalvi slibing
(Grigas, 1991:7). Ir vis délto Lietuvoje, palyginus su kitomis tautomis, situacija $iuo pozitiriu dar
isliko labai palanki, Zymiai palankesné negu Latvijoje ar Estijoje. Viena aisku, kad penkiasdeSimties
mety laikotarpis padaré milziniska jtaka lietuvio samonéje, ir lietuvio tautinis identitetas daug kuo
pakito, juk iSaugo beveik dvi kartos toje santvarkoje. Tarybiniais metais gim¢ Zmonés jau neturéjo
tiesioginio rysio su nepriklausoma tautos praeitimi, mokyklos Sia linkme jokiy Ziniy neteikdavo. Liko
vienintelis kelias apie tai suzinoti - tai Seima, seneliy pasakojimai ir knygos, kurios taip pat buvo
draudziamos. Daznose Seimose tévai, norédami apsaugoti vaikus nuo politiniy bédy, vengé kalbéti
apie praeitj. Taciau Siam perimamumui atviriausia iSliko kultaira, kuri tikrai daug prisidéjo aukléjant ir
SvieCiant jaunima tautine patriotine dvasia. Teatras, muzika, folkloras, menas vienokia ar kitokia
uzslépta forma skelbé apie tautos nepriklausomybés siekius ir skatino atgimima. Ta pati mintis jgavo
paslépta israiska net ir sporto arenose. Tuo biidu krepsinio komanda "Zalgiris" ir jy pergalés keldavo
ne vien sportinj azarta, bet ir ugdé patriotinius jausmus. Didelis vaidmuo palaikant tautinj identiteta
teko tautinei inteligentijai. Sunku kalbéti apie nepriklausomybés laikais susiformavusia Lietuvoje
inteligentija, nes jos beveik neliko: kas neiSvyko | Vakarus, labai greit atsiduré Sibiro tremtyje. Naujai
susikiirusi tarybiné inteligentija buvo daugiasluoksné. Stromo pozidriu (1989:197), tik nedidelis
skaiCius Lietuvoje zmoniy visisSkai susitapatino su rezimu, pavirto absoliuCiais ir nebeatmainomais
konformistais. Dauguma turbiit net nepajuto, kaip uzémé sistemoje konservacininky pozicijas.
(Konservacininkais Stromas vadina zmones, kurie, saziningai vykdydami savo pareigas valdziai, daré
viska, ka gali, kad pasitarnauty tikriesiems tautos interesams). Tai konservacininky déka tamsiausiais
stagnacijos laikais buvo leidziama Lituanistiné Biblioteka, Sios inteligentijos nelengvy kolektyviniy
pastangy déka Lietuvoje buvo iSsaugota ir restauruota nemaza tautos savimonei brangiy istorijos bei
kultiros paminkly, vystoma bei tobulinama lietuviy kalba, uoliai renkamas folkloras. Nors ir
oficialios cenziiros rémuose, bet buvo nagringjamas kultlirinis tautos palikimas literaturoje, teatre,
vaizduojamajame mene. Zinoma, labiausiai uZsispyre bei iniciatyviis inteligentai, pernelyg drumste
valdzios ramybe¢ ir planus, buvo i$ sistemos iSstumti ir pavadinti disidentais, o kai kurie tapo net
tremtiniais, atsidiirusiais Rytuose arba Vakaruose. Taip susidaré dar viena tarybiniy Lietuvos
inteligenty mazuma - disidentai. Stai taip i tokias tris nelygias dalis tautinés savimonés atzvilgiu ir
pasiskirsté Lietuvos inteligentija (Stromas, 1989:198).
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J. Vabalas-Gudaitis rasé apie tautiSkumo pasireiskimo netolygumus: "... Tauta, kai gresia jai
pavojus ir skurdas, lyg i§ miego atbunda, tautiniai rySiai stipréja, atsiranda tautiniai jausmai, bendra
valia ir suderintas veikimas" (Zelvys,1990:8). Tautiskumas atsiskleidé tick amZiaus pradzioje, siekiant
Lietuvos nepriklausomybés, tiek 1988 metais prasidéjus "Atgimimui", kuris galiausiai atvedé |
nepriklausomos Respublikos atkiirima.

1.2.2. Tyrimai, atliekami atgavus nepriklausomybe Lietuvoje

1988 metais prasidéjus antrajam tautiniam atgimimui Lietuvoje, tautinio identiteto klausimai
vél tapo aktualts. Atgimimo laikotarpiu spaudoje pasirodé daugybé publikacijy, inicijuoty patriotizmo
ir turiniy tiksla suzadinti ir atgaivinti tauting savimone, ir tai padéjo siekti uzsibrézto tikslo.
Publikacijos zurnaluose "Sietynas", "Metai", "Liaudies kultara" atskleidé, kad tautinio identiteto ir
mentaliteto klausimus Lietuvoje daugiausiai nagrinéja vélgi filosofai, politikai, psichologai ir placioji
visuomené. Dauguma $iy studijy vél pasirodé beesancios apraSomojo pobiidzio.

Atsliigus pirminei jausminio patriotizmo bangai, pasirodé brandesniy darby. Tarp ju reikéty
paminéti 1989 m. isleista straipsniy rinkinj "Tautinis mentalitetas", Kuzmicko ir Astros knyga
"Siuolaikiné lietuviy tautiné savimoné" (1996), Lietuvos filosofijos ir sociologijos instituto parengtus
leidinius “Permainy metas: tapatumo ieskojimas™ (1995), “Paribio Lietuva” (1996) bei 1996 metais
iSleista straipsniy rinkinj angly kalba "ldentiteto poky¢iai Siuolaikinéje Lietuvoje".

Pabandysime aptarti pagrindines tyrimy kryptis, kurios vienaip ar kitaip siejasi su tautinio
identiteto ir tautinés savimonés tyrimo klausimais. Viena i§ jy yra tautinio atgimimo laikotarpio
jvertinimas, totaliniy permainy priezasCiy bei rezultaty tyrimas. Tautos atgimima daugelis autoriy
traktuoja kaip galimybe atkurti ir jtvirtinti prarastas vertybes (Jonaitis, 1989:94), sutartinai sutikdami
su mintimi, kad sovietinio laikotarpio dogmatisko materializmo ir ateizmo propagavimas susiaurino
vertybinj akiratj (Kuzmickas, 1989:77). Norint atstatyti ar suformuoti tauting savimong, ypac
jaunimui svarbus tampa tautos vertybiy ir tradicijy perimamumas tarp karty (Matulionis, 1989:57).
Matulionis bando aptarti socializmo deformacijos rezultatus tarp jaunimo. Jis pastebi jaunimo
orientacijy sumaterialé¢jima, konformizma, orientacijg i pramogas ir pasilinksminimus. Remdamasis
sociology atliktais tyrimais, autorius teigia, kad jaunimui vis labiau buidingas socialinis infantilizmas,
socialiné apatija (Matulionis, 1989:58). Taciau nezitrint { tai, autorius nelaiko jaunimo "prarasta
visy kity aktualiy krasto klausimy domisi tautiniy vertybiy ir tradicijy jtvirtinimu. Itin didelg reikSme
jaunimo tautinés savimonés formavimuisi autorius priskiria tokiems socialiniams institutams kaip
Seima ir mokykla (1989:59). Kuzmickas akcentuoja kultiiros kaip svarbiausios istorinés bities tgs¢jos,
reiSkéjos ir gynéjos reikSme atgimimo laikotarpiu. Autoriaus ZodZiais tariant, kultiiroje yra iSsaugoma
ir perteikiama i§ kartos | karta tautos istoriné atmintis, socialinis patyrimas, iSreiskiami laisvés,
teisingumo, pilietinés atsakomybés, Zmogaus orumo siekiai. Tautiné savimoné, negalédama biiti
reiSkiama politikos formomis, kyla ir plétojasi kaip tautos kultiros savimoné (Kuzmickas, 1989:78).
Bitina pseudoidealy ir pseudovertybiy iSnykimo salyga, autorius nurodo tik tikryjy vertybiy ir idealy
suvokima ir atgavima musy samonéje (1989:81). Morkiiniené svarbiausiu atgimstanc¢ios tautos tikslu
ivardija asmenybés ugdyma. Asmenybe autoré apibrézia kaip zmogy, turintj savimone, kuria parodo
stiprus atsakomybés jausmas, kiirybiSkumas ir kuriam nesvetimas savigarbos jausmas (Morkiiniené,
1989:83). Autoré pabrézia, kad sovietinio laikotarpio asmenybiy naikinimo masina i§ dalies savo
pasieké, tiek fiziskai, tiek dvasiskai sunaikindama inteligentija.

Kita tyrimy kryptis - vertybiy tyrimai. Vertybiy sistema yra neatskiriama tautinés samonés ir
savimonés dalis. Vertybés formuoja tautinj identiteta, ir pokyc¢iai, vykstantys vertybingje sistemoje, i$
dalies leidzia nusakyti poky&ius, vykstandius tautinio identiteto sistemoje. Sji teiginj pailiustruoty
1994-1995 vykdytas Kuzmicko ir Astros projektas - "Siuolaikinés lietuviy tautinés savimonés
apzvalga", kurio sudedamoji dalis buvo Siuolaikiniy lietuviy vertybiy tyrimas. Sj tyrima atliko Astra
(1996 a, 1996 b), pradéjusi §j darba jau 1993 metais empirine tyrimo dalimi. Atrankai buvo panaudota
1989 mety gyventojy suraSymo medziaga. Vertybiy tipologijai buvo panaudoti kontentinés analizés ir
loginés regresijos metodai (Astra, 1996a:112-113). Vertybines orientacijas sveikatos sociologijos
kontekste jau daugeli mety tiria Gostautas ir kiti KMA sociologiniy tyrimy laboratorijos darbuotojai
(Gostautas, 1996a, 1996b).
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Kiti tyrimai, vykdomi $ioje srityje, yra daugiau filosofinio pobudzio. Atskira grupé mokslininky
nagrinéja etnines regionines problemas. Be minéty darby, Sioje srityje vykdo tyrimus ir psichologai.
Kai kurie i§ jy tiria "nacionalinj charakter]" (Kregzdé, 1994), kiti ragina atsisakyti Sios "ikimokslinés"
savokos ir tai jvardija "etniniais charakterio bruozais" (Bliumas, 1992).

Pastaruoju metu spaudoje vél suaktyvéjo diskusijos tautinés savimonés Lietuvoje klausimais,
pasirodo straipsniai skambiais pavadinimais “Buvome pasmerkti iSnykti” (Almenas, 1997), “Keletas
minéiy apie tautos nykima ir islikimg” (Gaucas, 1997), “Tautinés savimonés Lietuvoje yra per mazai”
(Vyzintas, 1997) ir kt. Tai rodo, kad tautinio identiteto problema islieka aktuali iki Siol.

1.2.3. Tyrimai atliekami uzsienyje

Europoje treciajame Sio amziaus deSimtmetyje vyko gyvos diskusijos tautinio charakterio,
mentaliteto, tautinés psichologijos klausimais. Vienos i§ ju tapo nacistinés Vokietijos rasiy teorijos
iStakomis, kitos dél savo spekuliatyvinio turinio greitai buvo uzmirstos.

Nauja susidoméjimo tautiniais dalykais banga Europoje iskilo septintajame -aStuntajame
desimtmetyje. Pasirodé daugybé straipsniy bei knyguy, nagrinéjanciy teoring ir prakting tautinés
kultiiros formavimosi, tautinio identiteto i$laikymo puse. Sj susidoméjima sukélé ekonominé bei
technologiné pazanga, kuri, nepaisydama tautiniy riby, skatino visapusiska integracinj procesa.

Iki tol tautinio identiteto tyrimas daznai buvo suprantamas tik kaip nacionalizmo ideologija ir
politika. Tipisku tokio suvokimo pavyzdziu galéty buti Gellnerio knyga "Nations and Nationalism"
(1983). Bet | nacionalizma galima Zzvilgteréti ir Siek tiek kitu aspektu - kaip | kultiirinj reiskinj ir
j istorinj procesa. Toks poziiiris aptinkamas Andersono knygoje "Imagined communities" (1983).
Trecioji knyga, turéjusi poveikj tolimesniems tyrimams Sioje srityje, Hobsbawmo ir Ranger "The
Invention of Tradition" (1983).

Tautinio ir kultiirinio identiteto tyrinétojus pirmiausia domino vertybinés sistemos, su kuria
duotosios kultiros individai save identifikuoja, tyrimas. DaZniausiai aptinkami tarpkultfiriniai
vertybiniy sistemy tyrimai (Hofstede (1980); Chinese Culture Connection (1987); Schwartz and
Bilsky (1987, 1990)), Inglehart (1990, 1995). Tokio pobiidzio tyrimai yra efektyviis, nes padeda
atskleisti ne vien vertybiniy sistemy skirtumus bei panaSumus, kuriuos didzigja dalimi lemia
skirtingos socialinés, ekonominés bei politinés visuomenés struktoros, bet ir kultlirinius tauty
panasumus ar skirtumus, apibtdinti kultGrinj tautos identiteta. Skirtingi vertybiniai prioritetai savo
ruoztu formuoja ir skirtumus tarp visuomeniy tokiose sferose kaip Svietimas, sveikatos apsauga,
teisiné sistema ir kt.

1967 ir 1973 Hofstedas atliko vertybinés sistemos tyrimus 40 tautiniy kultiiry. Véliau praplété
savo duomenis iki 50 Saliy. Deja, jo tyrimas neapémé buvusio komunistinio bloko ir Afrikos Saliy.
Hofstedo tyrimas reikSmingas tuo, kad analizuodamas vertybines jvairiy Saliy sistemas jis pabandé
apibrézti ty Saliy kult@irinius panasumus bei skirtumus. Jis i$skiria keleta dimensijy, tame tarpe tiria
pozitrius | kolektyvizma - individualizma. Pasak Hofstedo (1980), ekonominis augimas stipriai
koreliuoja su individualizmu, kitais Zodziais tariant, turtingose Salyse daZniausiai vyrauja
individualistiné kultiira.

Si individualizmo - kolektyvizmo dimensija salygojo daugelj kity tyrimy. Triandis (1989,1990)
tyré individualistiniy - kolektyviniy kultiiry poveikj socialinei elgsenai. Kita mokslininky grupé,
pasivadinusi Chinese Culture Connection (1987), tikédamasi, kad Hofstedo atlikti tyrimai gali buti
paveikti vakarietiSko vertybiy modelio, sukiiré sava metodologija ir atliko vertybinés sistemos tyrimus
23 salyse. Rezultatai parodé, kad nors tiriama buvo skirtingais metodais ir apklausos atliktos skirtingu
metu, rezultatai yra panasts. Tolimesné tyrimy eiga buvo Schwartz ir Bilsky (1987,1990)
universaliyjy vertybiy tyrimas, atliktas pradzioje 25 kultiirose, véliau prapléstas iki 40 Saliy, kuris
papildé iki tol vykdytus tyrimus naujai iSplétota teorija ir empirika.

Skandinavijos Salyse susidoméjimas tautinés kultiiros iStakomis bei tautiniu identitetu
sustipréjo septintajame deSimtmetyje. Pasirodo daug darby, kuriuose bandoma apibudinti kaip
formavosi bei kito Svediskasis stereotipas nuo amziaus pradzios (Frykman, Lofgren, 1990), kalbama
apie kultiros nacionalizacija (Lofgren, 1989), apie norvegiSkumo mita (Nedrelid, 1991),
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diskutuojama S$vedisko mentaliteto klausimu (Daun, 1996), kalbama apie modernizacijos jtaka
tautiniam identitetui (Daun, 1992), aptariama tautinés kultiiros tyrimo metody jvairové (Daun, 1989).
Daugelis darby skiriama tarpkultiiriniams asmenybés bruozy (Daun, Mattlar, Alanen, 1989) ir
vertybinés sistemos (Verkasalo, Daun, Niit, 1994) tyrimams.

Tuo tarpu Amerikoje Inglehartas ir kiti mokslininkai nuo 1970 iki Siy dieny tgsia globalinius
vertybiniy sistemy tyrimus. Siy tyrimy tikslas - patikrinti hipoteze, teigian¢ia, kad ekonominis
vystymasis veikia vertybine sistema, ir todél ji kinta. Tie pokyciai savo ruoztu veikia ty visuomeniy
ekonomines ir politines sistemas. 1990-1991 metais pasaulinéje vertybiy apklausoje dalyvavo 43
Salys, o tai sudaré 70 procenty pasaulio gyventojy (Inglehart, 1995). Si apklausa vyko ir Lietuvoje.
Duomenys apie Lietuvos vertybines orientacijas, pateikti pasaulinés faktologijos kontekste, rodo, kuo
Lietuva panasi ir kuo skiriasi nuo kity kultiiry. Sios apklausos metu buvo tiriamas poziiiris i religija,
politika, darba, ekonomikos vystymasi, Seimos vertybes, seksualines normas ir ly¢iy santykius.
Duomenys analizuoti faktorinés analizés metodu. Po to duomenys buvo susisteminti ir pateikti taip,
kad kiekviena atskira Salis galéty buti analizuojama kaip atskiras vienetas. Tarpkulttriniai lyginimai
atlikti naudojant Saliy grupavima pagal dvi asis. Vertikali aSis rodo, kiek tiriamoji kultiira panasi
i tradicing - religing visuomeng arba kiek ji turi racionaliai - teisinei visuomenei biidingy bruozy.
Kitais zodziais tariant, §i aSis atspindinti visuomenés modernizacijos procesa. Horizontalioji aSis i$
kairés | deSing rodo materialistiniy/postmaterialistiniy vertybiy vyravima. Kaip rodo duomenys,
pateikti 2 pav. 2 priede, Lietuva jau yra nutolusi nuo tradicinés - religinés visuomenés modelio, taciau
Lietuvoje visgi vyrauja materialistinio pobtidzio vertybés.

Apklausos rezultatai rodo, kad daugiau negu 65 proc. respondenty Lietuvoje atsaké, jog
tikéjimas Dievu vaidina svarby vaidmenj jy gyvenime. Taip pat apie 50 proc. apklaustyjy atsaké, kad
jie labai didziuojasi esa lietuviai. Inglehartas (1997:38) ijrodé priklausomybe¢ tarp religingumo ir
tautinés savigarbos. Kaip rodo duomenys, pateikti 3 pav. 3 priede, kuo daugiau reikSmés teikiama
tikéjimui, tuo stipresnis toje Salyje Zmoniy pasididziavimas savo tautybe. Arciausiai Lietuvos pagal
atsakymy panaSuma yra Italija, kuri Siek tiek maziau reikSmés skiria tikéjimui Dievu ir maZiau
didziuojasi savo tautybe, bei Siaurés Airija, kurioje ir Dievo ir tautinio pasididziavimo vertinimas Siek
tiek aukstesnis negu Lietuvoje. Labai panaSiai tautinis pasididziavimas jvertintas Latvijoje,
Norvegijoje ir Vengrijoje, tik tose Salyse daug maziau reikSmés teikiama tikéjimui Dievu. Tautinio
pasididziavimo jausma galime sieti su stipria tautinio identiteto iSraiSka. Taigi Ingleharto apklausos
duomenys teigty, kad 1990-1991 m Lietuvai buvo budingas stiprus tautinis identitetas. Viena jo
raiSkos formy - tautinis pasididziavimas.

Pagal Ingleharto modelj (1997:41) panasios kultiirinés orientacijos visuomenés sudaro grupes.
Kaip rodo duomenys, egzistuoja labai stipri koreliacija tarp dominuojanciy toje Salyje vertybiy ir jos
ekonominio vystymosi. Turtingy ir neturtingy Saliy vertybinés orientacijos skiriasi. Kaip rodo
duomenys, pateikti 4 pav. 4 priede, neturtingos Salys iSsidést¢ apatiniame kairiajame diagramos
kampe, turtingosios - virSutiniame deSiniajame kampe. Lietuva priklauso keletui grupiy. Pirmiausiai
Lietuva priklauso post-komunistinei Ryty Europos 3aliy grupei. Sia grupe charakterizuoja
materialistiniy vertybiy dominavimas ir nutolimas nuo tradiciniy vertybiy. Penki sovietinio rezimo
desimtmeciai salygojo religinés jtakos susilpnéjima. Socialistinés valstybés visuomenés buvo
labiausiai centralizuotos, sekuliarizuotos bei biurokratizuotos. Mokslas ir technologija tapo
pagrindiniais mokslinio socializmo valdymo principais. Todél pagal modernizacijos teorija Si grupé
yra labiausiai nutolusi nuo tradicinés - religinés visuomenés modelio ir daugiausiai pasistiméjusi
modernizacijos linkme. Lietuvos padétis Sioje grupéje Siek tiek skiriasi. Modernizacijos procesas
Lietuvoje buvo tik jpuséjes. Vertybiniy orientacijy formavimasi salygoja daugelis veiksniy. Vienas ju
- priklausymas istoriskai susidariusiai katalikiskyju Saliy grupei. Kaip rodo duomenys, pateikti 5 pav.
5 priede, Lietuva kartu su Lenkija, Vengrija ir Slovénija iSsiskiria katalikiskyjy Saliy grupéje didesniu
materialistiniy vertybiy vertinimu. Tai paaiskinama tuo, kad kai katalikiskosios Vakary Europos Salys
sparCiai vystési, Lietuva, kaip ir Lenkija, Vengrija bei Slovénija, priklausé sovietiniy Saliy blokui.
Vertinant pagal vertikalia modernizacijos vystymosi asj, Lietuva ir Slovénija yra labiausiai nutolusios
nuo tradiciniy vertybiy Salys. Tai rodo, kad katalikiskasis tikéjimas turi labai didelj poveikj tradiciniy
vertybiy iSlaikymui. Protestantiskojo tikéjimo Salys yra labiau nutolusios nuo tradicijy, jose vyrauja
postmaterialistinés vertybés. Dabartiniu laikotarpiu daugelyje katalikiskyju ir protestantiskyjy krasty
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pastebimas baZnycios jtakos susilpnéjimas, taCiau nusistovéjusios tradicinés vertybés yra
perduodamos i$ kartos | karta jau ne kaip religinio, o kaip kultiirinio palikimo dalis. Romos kataliky
baznycia suvaidino labai svarby vaidmenj prieSindamasi kult@irinei asimiliacijai. Tai buvo vienas i§
svarbiausiy veiksniy, padéjusiy i§saugoti tautinj identiteta sovietinio valdymo metais.
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2. Tyrimo metodai ir kontingentas
2.1. Tiriam oji imtis

Iki Siol vykdyti tautinio identiteto sistemos tyrimai rodo, kad inteligentijos vaidmuo formuojant
ir iSlaikant tautinj identiteta visais laikais buvo ir yra labai svarbus. Inteligentija atlieka idéjy
generavimo ir jy skleidimo visuomenéje vaidmenj. Dar XIX amzZiaus pabaigoje zurnale “Sviesa” buvo
pabréziamas vadovaujantis inteligentijos vaidmuo tautiniame sajidyje. Pirmosios nepriklausomos
Respublikos laikais tautinio identiteto sistemos formavimas bei iSlaikymas taip pat buvo svarbiausias
tuometinés tautinés inteligentijos uzdavinys. Deja, uzéjus okupacijai, nepriklausomybés laikais
susiformavusios Lietuvoje inteligentijos likimas susiklosté tragiskai, kas nespéjo iSvykti | Vakarus,
atsiduré Sibiro tremtyje. Naujai susikiirusi tarybiné inteligentija buvo daugiasluoksné. Pasak Girniaus
(1996:268), dalis inteligentijos prieSinosi, dalis prisitaiké, dalis kolaboravosi. Ir vis tik inteligentijos
déka stagnacijos laikais buvo leidziama Lituanistiné Biblioteka, buvo iSsaugota ir restauruota nemaza
tautos savimonei brangiy istorijos bei kulttiros paminkly, vystoma bei tobulinama lietuviy kalba,
uoliai renkamas folkloras. Nors ir oficialios cenziiros rémuose, bet buvo nagrinéjamas kulttrinis
tautos palikimas literatiiroje, teatre, vaizduojamajame mene. Inteligentijos vaidmuo, formuojant ir
skleidziant tautinio sajudzio idéjas bei stiprinant tauting savimong buvo reikSmingas tiek amziaus
pradzioje, siekiant Lietuvos nepriklausomybés, tiek 1988 metais, prasidéjus "Atgimimui", kuris
galiausiai atvedé¢ | nepriklausomos Respublikos atkiirima.

Kadangi vykdydami §j tyrima, neturéjome galimybiy atlikti reprezentatyvia visos Lietuvos
gyventojy apklausa, apsiribojome akademinés inteligentijos bei akademinio jaunimo grupémis.
Jaunimas, pasak Matulionio (1989:56), - tai socialiné demografiné grupé, apimanti piliecius iki 35
mety amziaus, kurie sprendzia gyvenimiskojo pasirinkimo klausimus, jsijungdami | visuomeniniy
santykiy jvairove ir uzimdami tam tikra asmening ir socialing pozicija visuomenéje. Sis jaunimo
apibrézimas todél mums priimtinas, kad paprastai virSutiné jaunimo amzZiaus riba nustatoma 30 mety,
kartais net 25 metais. Taciau kai kurios jaunimo grupés, pasirinkusios sudétingesnj gyvenimo kelia,
pavyzdziui mokslo darbuotojai, sprendzia pasirinkimo klausimus net iki 35 mety. Bitent toks
jaunimas ir sudaro misy pasirinktaja generaling visuma. Pasak Matulionio (1989:57), jaunimo
tautinio identiteto formavimuisi ypa¢ svarbus yra tautos vertybiy ir tradicijy perimamumas tarp karty.
Norédami istirti ar $is perimamumas tarp karty vyksta ir ar kinta bei kaip kinta jaunimo vertybiniai
prioritetai bei tautinio identiteto sistema, nutaréme tirti ne vien jaunima, bet ir vyresniosios kartos
pozitrius, bei tai, kaip vyresnioji karta vertina dabartinj jaunima. Vyresniajai kartai masy tyrime
atstovauja akademiné inteligentija. Sj generalinés visumos pasirinkimg dar lémé ir tai, kad
inteligentija greiCiausiai reaguoja | vykstancius visuomenéje poky¢ius ir, savo ruoztu, jtakoja naujy
idéjy, pozitiriy bei nuomoniy formavimasi visuomenéje.

Kadangi universitetai kaip ir kitos aukstojo mokslo jstaigos yra inteligenty susibiirimo bei
jaunosios inteligenty kartos ugdymo vieta, tiriamyjy generalinei visumai pasirinkome Lietuvos
universitety studentus ir déstytojus. Kitas veiksnys, salygojes §j pasirinkima, - panasus tyrimai, atlikti
40 pasaulio $aliy (Schwartz, 1992) ir 1994 m. pakartoti Estijoje, Suomijoje bei Svedijoje (Verkasalo,
Daun, Niit). Tuo biidu tirdami ta padia generaling visuma, turime galimybe¢ palyginti duomenis.
Siekdami proporcingo jvairiy generalinés visumos grupiy atstovavimo, tiriamiesiems taikéme
stratifikuota atsitikting atranka. Stratifikacija buvo atlikta pagal lytj, amziy, tautybeg, gyvenamaja
vieta, i8simokslinima, auks$tojo mokslo jstaiga, profesing orientacija. Atsizvelgdami i tris profesines
orientacijas - humanitaring, techniskaja ir ekonoming bei | geografinj universitety iSsidéstyma,
pasirinkome keturis universitetus, kuriuose 1996 metais atlikome anketing apklausa. Anketuota
anonimiskai. Tikimybinés atsitiktinés atrankos budu apklauséme 1218 respondenty, i§ kuriy 488 (40
proc.) vyrai ir 730 (60 proc.) motery. 987 arba 81 proc., respondenty sudaro studentai, i§ ju 382
vaikinai ir 605 merginos. 231 arba 19 proc., respondenty sudaro déstytojai, i§ ju 106 vyrai ir 125
moterys. Studenty vaikiny ir merginy santykis imtyje mazdaug atitinka bendra santykj generalinéje
visumoje. Statistikos departamento pateiktais duomenimis 1994/95 m.m. studenciy merginy
aukstosiose mokyklose buvo 55 proc.(1995:16). Atsizvelgiant | misy pasirinktas profesines
orientacijas, Sis procentas turi biti didesnis, kadangi merginos dominuoja humanitariniuose bei
ekonomikos moksluose. Studenty ir déstytojy santykis imtyje taip pat apytiksliai atitinka bendra
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padéti generalinéje visumoje. Statistikos departamento duomenimis 1993/94 m.m. vienam déstytojui
teko 6,5 studento (1995:82). Sie duomenys rodo imties reprezentatyvuma.

Pagal amziy respondentai pradzioje buvo skirstyti | deSimt amziaus grupiy. Véliau, patogumo
délei, tos grupés buvo apjungtos ir taip gavome keturias amziaus grupes. Respondenty amzius - nuo
18 iki 92 mety. Tokios apimties amziy tyréme todél, kad galima buty palyginti skirtingy amziaus
grupiy respondenty nuomones.

Papildomai atlikome 20 interviu su vyresniosios kartos respondentais, kuriy amzius nuo 60 iki
92 mety. Beveik visi Sios grupés respondentai atsaké ir | anketos klausimus, bet jie buvo papildomai
intervuojami tam, kad galéty atskleisti ir pakomentuoti savo vertinimy motyvus.

Stratifikacijos pagal profesing orientacija pasirinkima 1émé panaSus tyrimas, atliktas Estijoje,
Suomijoje ir Svedijoje (Verkasalo,Daun,Niit,1994). Atlikus bandomaji tyrima Lietuvoje
(Liubiniené,1996a), tapo akivaizdu, kad profesiné orientacija yra svarbus veiksnys, | kurj reikia
atsizvelgti. Juo labiau, kad atlike analogiska tyrima, galime daryti tarpkultirinius palyginimus
(Liubiniené, 1996b). Respondenty pasiskirstymas pagal profesines orientacijas imtyje yra tolygus.
Humanitarinés orientacijos respondentai sudaro 413 (arba 34 proc.), techniskosios orientacijos - 380
(arba 31 proc.) ir ekonominés orientacijos - 425 (arba 35 proc.) visy apklaustyju.

Pagal tautybe 1184 respondentai (arba 97 proc.) yra lietuviai, 34 (arba 3 proc.) - kitataudiai,
gerai mokantys lietuviy kalba. Todél manytume, kad jie yra gime Lietuvoje arba ilgai joje gyvenantys.
Kadangi kitatauciy procentas yra mazas, i tautybg nebus atsizvelgiama.

Socializacijoje svarbus vaidmuo tenka aplinkai, kurioje asmuo uzaugo. Todél | anketa
jitraukéme klausima "Kur jis augote /iki 18 mety/? " Didziuosiuose miestuose - Vilniuje, Kaune,
Klaipédoje, Siauliuose, Panevézyje uzaugo 643 arba 53 proc., respondenty, o mazuose miesteliuose,
gyvenvietése ir kaime - 571 arba 47 proc., respondenty. Si pusiausvyra taip pat iliustruoja atrankos
reprezentatyvuma.

Universitety pasirinkima apklausai 1émé profesinés orientacijos ir geografinio iSsidéstymo
faktoriai. Vilniaus technikos universitetas buvo atmestas todél, kad pagal profilj panasus su Kauno
technologijos universitetu, o KTU yra didesnis ir turintis gilias techninés pakraipos specialisty
rengimo tradicijas. Vilniaus pedagoginio universiteto buvo atsisakyta todél, kad jis dubliuoja Vilniaus
universitete rengiamas specialybes.

2.2. Tyrimo metodai

Studijuojant tauting kultora, be pripazinty ir placiai vartojamy etnologijoje bei antropologijoje
kokybiniy tyrimo metody, galime pabrézti ir kiekybiniy tyrimo metody privalumus. Kiekybinis tyrimo
metodas ypac taikytinas siekiant jvertinti skirtingy kultiiry panaSumus bei skirtumus. Abiejy Siy i$
esmés skirtingy metody suderinamumas turi daug pranasumy tiriant tautines kultiiras sociologiniu bei
tarpdisciplininiu pozitiriu

Darbe buvo taikomi Sie teoriniai bei empiriniai tyrimo metodai:

1. Teoriné mokslings literatiiros analizé.

Taikant §| metoda, atlikta teoriné problemos analizé, apibréztas struktiirinis tautinio identiteto
tyrimo modelis.

2. Apklausa.
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Anketiné apklausa. Universaliyjy vertybiy tyrimo anketa (zr. 1 prieda) buvo sudaryta
remiantis Schwartzo universaliyjy vertybiy tyrimo metodika (1987,1992). Bendras tirty universaliyju
vertybiy skaiGius - 56. Sias vertybes respondentai turéjo jvertinti pagal 9 baly skale. Vertinimas
7 reiské, kad vertybé yra labai svarbi respondento gyvenime, o vertinimas -1 - kad vertybé
priestarauja respondento jsitikinimams. Véliau, apdorojant duomenis, 56 vertybés sugrupuotos i 11
vertybiniy tipy, kuriuos jau aptaréme anksCiau. Anketoje taip pat buvo pateiktas klausimas apie
tautinius simbolius. Buvo pateikta 20 simboliy, kurie charakterizuoja Lietuvos jvaizdj. Sitokj simboliy
pasirinkima ir sugrupavima lémé apklausos, vykdytos tarp KTU studenty 1995 metais, rezultatai
(Liubiniené, 1995b). Si apklausa jgalino atrinkti i§ §imto su virSum paminéty simboliy dvidesimt
paciy populiariausiy. Respondentai turéjo iSrinkti 5, ju nuomone svarbiausius ir suraSyti juos
reikSmingumo tvarka. Taigi pateikti simboliy penketukai jgavo penkiabalj vertinima. Labiausiai
reikSmingu atrodes respondentui simbolis buvo vertinamas 5 balais, maziausiai reikSmingas - 1 balu.
Véliau buvo suskai¢iuota kiekvienam simboliui tekusi baly suma ir sudarytas populiariausiy simboliy
desimtukas. Simbolius, kuriuos vertino respondentai, galima grupuoti i 6 sritis.

Interviu . Siekdami plagiau iSanalizuoti senosios kartos respondenty universaliyjy vertybiy
sistema bei atskleisti jy pozilrius | procesus, vykstanCius misy visuomengje, atgavus
nepriklausomybe, taip pat siekdami iSanalizuoti jy pozitrius | jaunima, papildomai atlikome 20
interviu su pagyvenusiais inteligentijos atstovais, kuriy amzius siekia nuo 60 iki 92 mety. Atlikdami
tiksling respondenty atranka, vadovavomés Siais kriterijais: amzius, pageidautina kuo vyresnis ir
iSsimokslinimas, pageidautina, humanitarinis, techninis arba ekonominis. Vyresnis amzZius buvo
pasirinktas todél, kad tie respondentai, kuriy vaikysté ir dalis jaunystés prabégo pirmosios
nepriklausomos Respublikos gyvavimo laikotarpiu puikiai prisimena tarpukario Lietuva, gali
atskleisti pagrindinius to laikotarpio gyvenimo bruozus. Jie taip pat iSgyveno sovietinj laikotarpj ir
gali pateikti jo vertinimus bei iSsakyti savo nuomong apie atgavusia nepriklausomybe Lietuva.
Didzioji dalis pasirinkty respondenty uzpildé universaliyju vertybiy tyrimo anketa ir buvo papildomai
intervuojami, kita dalis, kuri dél sveikatos (blogas regéjimas) nepajégé uzpildyti anketos, buvo tik
intervuojami. Respondenty apklausa, naudojant fokusuota nestrukttrini interviu, atlikta 1996 metais.
Klausimai, kuriais remiantis buvo intervuojami respondentai, pateikiami 6 priede. Fokusuotas interviu
buvo pasirinktas todél, kad atitiko Siuos principus: tiksliné respondenty atranka, tiriamojo reiskinio
apibréZztumas, hipotezé, tiesioginé respondenty patirtis apie tiriamajj reiskinj. Nezitrint tiriamojo
reiSkinio apibréztumo, respondentams buvo palikta teisé laisvai interpretuoti reiskinj, atskleidziant su
tuo susijusius asmeninius poziiirius ir iSgyvenimus. Respondento asmeninis santykis su tiriamuoju
reiSkiniu ir jo pergyvenimai, Siuo atveju, mums buvo svarbesni, nei reiskinio fakty iSdéstymas.

3. Matematiné statistika.

Duomenys apdoroti naudojantis SPSS for Windows 5.0.1. kompiuterine programa.
Analizuodami vertybinés sistemos prioritety skirtumus jvairiose respondenty grupése priklausomai
nuo amziaus, profesinés orientacijos bei lyties, apskaiiavome vidutinius vertybiy jvertinimus.
Vidutiniy vertinimo skirtumy jvairiose respondenty grupése reikSmingumui statistiSkai patikrinti
naudotasi F testu. F testo rezultatai bei reikSmingumo lygis pateikiamas lentelése. Prioritetiniy
vertybiy eiliSkumui nustatyti, jos surasytos pagal svarba jvairioms respondenty grupéms.

Analizuodami tautiniy simboliy populiaruma, sudaréme populiariausiy simboliy deSimtukus
jvairiose respondenty grupése priklausomai nuo amziaus, profesinés orientacijos bei lyties. X? testas
buvo taikytas patikrinti, ar vertinimo skirtumai tarp jvairiy respondenty grupiy statistiskai patikimai
skiriasi. X2 testo rezultatai gauti jvertinus skirtuma tarp esamos ir tikétosios baly sumos, tekusios
kuriam nors simboliui.
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3. Tyrimo rezultatai

3.1. Universaliyjy vertybiy tyrimo rezultatai

Siuo tyrimu buvo siekiama i$siaiskinti, kokios vertybés yra prioritetinés dabartiniu laikotarpiu
ir ar skiriasi vertybiniai vertinimai priklausomai nuo amziaus, profesinés orientacijos bei lyties. Taip
pat Siuo tyrimu siekéme patikrinti dvi hipotezes: 1. Vyresnioji karta labiau vertina tradicines vertybes,
o jaunimas imlus naujovéms ir greiciau prisitaiko prie naujy vertybiy. 2. Vertybinés sistemos kaita
vyksta materialinés gerovés uztikrinimo ir saugumo garantijy ieSkojimo kryptimi.

Pirmiausiai apibendrinsime vertybiy vertinimo rezultatus pagal amziy.

3.1.1. Vertybiy tyrimo rezultatai pagal amzZiy

Analizuodami vertybinés sistemos prioritety skirtumus jvairiose amziaus grupése, pirmiausiai
apskai¢iavome vidutinius vertybiy jvertinimus pagal amziaus grupes. Norédami statistiSkai patikrinti
vertinimo skirtumus tarp amziaus grupiy, naudojomés F testu. ReikSmingumo lygis nurodytas
1 lenteléje. Po to vertybés suraSytos pagal svarba jvairioms amziaus grupéms. Skaiius 1 reiskia, kad
duotoji vertybé yra pati svarbiausia ir uzima pirmaja vieta, skaiius 56 zymi prasCiausiai vertinama ir
paskuting vieta sarase uzimancia vertybe. 1 lenteléje ryskiu Sriftu iSskirti vertybiniai tipai ir ju
vertinimai. Zemiau i$vardintos vertybés sudaro viena ar kita tipa. Patogumo délei vertybés ir
vertybiniai tipai sunumeruoti.
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1 lentelé. - 56 vertybiy ir 11 vertybiniy tipy vertinimo vidurkiai amzZiaus grupése, ju iSdéstymas
pagal svarba ir F testo rezultatai

18-25 26-35 36-50 51+ F 18-21 26-3p 36-940 51}
L.Valdzia 4.05 3.68 3.83 3.86 2.75* 10 10 9 10
1.Socialin¢ dominacija 2.97 2.39 2.03 2.36 10.1%** 53 54 56 56
2.Turtas 4.74 4.34 4.38 4.06 9.28** 31 37 39 47
3.Autoritetas 413 3.95 4.21 4.2 0.33 43 44 43 4
4.Puiki reputacija 4.05 3.52 44 44 4.234 44 50 34 4
5.Visuomeninis pripazinimas 4.34 4.29 4.21 4.18 0.35 38 39 42 45
I.Tikslo siekimas 4.93 4.52 4.66 3.19 5.63** 4 7 7 7
6.Atkaklumas 5.33 4.87 4.78 4.94 7.64**f 16 21 32 29
7.Itakingumas 3.78 2.98 3.89 3.75 3.67* 47 52 49 48
8.Gabumas 5.3 5.16 5.13 5.12 1.06 19 17 28 1p
9.S¢kme 4.73 4.24 4.09 4.2 6.61*** 32 40 45 44
10.Inteligencija 5.45 5.27 5.35 5.3 0.97 13 15 1§ 1
Ill.Hedonizmas 4.2 3.87 34 3.19 21.1%%= 9 9 11 11
11.Malonumai 4.65 4.24 3.8 3.66] 22.3* 34 41 50 50
12.Gyvenimidky malonumy 3.73 3.52 3.01 2.65 13.7%* 48 48 52 54
siekimas
IV.Aktyvumas 4.63 454 4.47 4.23 4.96** 7 6 8 8
13.Gyvenimo stimulas 5.34 5.34 5.4 5.09 1.24 14 1B 17 2
14.Gyvenimo jvairové 4.3 4.33 3.91 3.52 8.73*** 39 38 48 51
15.Drasa 4.23 3.9 4.05 4.09 1.2 40 46 46 46
V.Savarankiskumas 5.2 5.23 5.45 5.08 2.77* 2 2 2 3
16.Laisve 6.02 6.0 6.15 5.67 4.34% 2 2 1 9
17.Karybidkumas 4.75 5.07 5.17 4.85 2.42 30 18 21 31
18.Nepriklausomumas 4.63 4.5] 5.02 4.74 1.27 3b 33 49 5
19.Tikslo pasirinkimas 5.75 5.79 5.87 5.57 0.95 8 5 7 1L
20.Smalsumas, zingeidumas 4.14 4.47 4.56 4.45 2.74* 42 34 36 39
21.Savigarba 5.87 5.5 5.7 5.35 10.1%f 4 10 8 1§
VI.Universalumas 4.84 461 5.04 5.13 5.17* 5 5 4 2
22 .LygiateisiSkumas 5.0 4.39 4.8 5.04 3.76* 22 34 3] 24
23.Taika Zeméje 5.37 4.68 5.58 5.95 7.54*** 14 26 11 3
24.Vienové su gamta 3.87 4.44 4.15 4.46 4.87* 45 35 44 38
25.18mintis 5.31 4.9 5.32 5.13 2.22 17 20 19 14
26.Grozis 4.84 4.81 5.06 4.8 0.47 27 23 28 33
27.Socialinis teisingumas 4.88 4.53 5.5p 5.715 15.87* 25 30 1B
28.Paziiiry platumas 5.22 4.98 5.07 4.85 2.79* 20 19 27 30
29.Gamtos saugojimas 4.2 4.1 4.76 4.97 8.767* 41 4p 3u 7
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18-25 26-35 36-50 51+ F 18-21 26-3p 36-940 51}

VIl.Palankumas 5.13 5.04 5.11 5.05 0.36 3 3 3 4
30.Lojalumas 4.87 4.54 4.76) 4.98 1.16 24 29 3 2p
31.Saziningumas 5.49 5.65 6.06 5.96 7.62%+* 12 7 2 2
32.Paslaugumas 3.85 4.03 4.28 4.41 8.354+* 44 43 4D 3P
33.Atsakomybé¢ 5.62 5.69 59 5.75 1.63 11 6 6 8
34.Atlaidumas 4.59 4.51 4.51 4.34 0.69 39 37 3] 4p
35.Meile 5.63 5.45 5.12 4.83 11,7+ 9 11 24 32
36.Draugysté 5.76 5.19 5.1 4.96 19.7%** 7 16 25 28
VIll.TradiciSkumas 3.11 3.33 3.68 4.0 20.3*** 11 11 10 9
37.Pagarba tradicijoms 3.64 3.8% 4.1 5.04 27.3%* 449 47 3b B
38.Santlirumas 3.54 3.92 4.25 4.59 17.1%** 50 45 41 37
39.Kuklumas 3.19 3.52 3.94 4.4 19.7* 52 49 47 40
40.Susitaikymas su tokiu 2.26 2.26 2.92 2.83 3.43* 55 55 53 53
gyvenimu, koks yra
41.Religingumas 2.9 3.05 2.75 3.13 0.53 54 51 54 5p
IX.Konformizmas 4.61 4.12 471 4.84 6.31%** 8 8 6 5
42 .Mandagumas 4.76 453 5.25 5.1 5.08*1* 29 31 2( 21
43.Savikontrol¢ 5.27 4.79 5.09 5.03 3.53* 19 24 26 25
44 Pagarba tévams 5.06 4.69 5.15 5.83 4.22** 21 25 22 13
45 Klusnumas 3.36 243 3.32 3.74 7.19% 51 53 51 44
X.Saugumas 5.22 5.28 5.61 5.57| 8.92*%1 1 1 1 1
46.Visuomengs stabilumas 4.93 5.3 5.55 6.09 23.7%** 24 14 12 1
47.Nacionalinis saugumas 4.43 4.6} 5.4 5.43 30.87** 37 2 16 b
48 Nejsiskolinimas 4.69 4.61 5.48 5.11 6.88*** 33 28 15 20
49.Seimos saugumas 577 5.97 5.94 5.15 0.99 b “ i 7
50.Svara 5.63 5.39 5.52 5.47 1.09 10 17 14 1p
51.Priklausomumo jausmas 4.8 4.84 4.94 4.19 0.12 28 P2 BO 34
52.Sveikata 6.22 6.0 5.97 5.93 2.967 1 3 3 4
Xl.Dvasingumas 4.71 4.71 494 471 1.22 6 4 5 6
53.Vidin¢ harmonija 5.91 6.05 5.93 5.65 1.66 3 1 5 10
54.Dvasinis gyvenimas 5.0 5.53 5.6 5.4 6.51*F* 23 9 1 1%
55.Gyvenimo prasmé 5.77 5.54 5.66 5.43 2.19 6 8 9 14
56.Uzdarumas 217 1.65 242 24 2.68* 56 56 55 55

N= 972 62 67 117 972 62 67 117

*p<0.05, **p<0.01, **p<0001.

Kaip rodo rezultatai, daugelio vertybiniy tipy vertinimai pagal respondenty amziy statistiskai
patikimai skiriasi. ISimtj sudaro palankumo ir dvasingumo vertinimai. Atitinkamai skiriasi ir daugelio
vertybiy, sudaranéiy vertybinius tipus, vertinimai. Vertybiy iSdéstymas pagal svarba {vairioms
amziaus grupéms zymi jy uzimama vieta bendrame sarase. Pavyzdziui, nors “saugumo” vertybinio
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tipo vidutiniai vertinimai jvairiose amziaus grupése statistiSkai patikimai skiriasi, visos keturios
amziaus grupés skiria Siam vertybiniam tipui pirmaja vieta. Skirtumus tarp vidutiniy vertinimy
galétume paaiskinti tuo, kad vyresnieji respondentai naudojo platesne vertinimy skalg, akcentuodami
vertinamos vertybés svarba. Jaunimas pasinaudojo siauresne vertinimy skale savo nuomonéms reiksti.
Analizuodami vertinimo skirtumus pagal respondenty amziy, aptarsime kiekviena vertybinj tipa ir jo
sudedamasias dalis atskirai.

ValdZios vertinimas yra neigiamas visose amziaus grupése. Taiau vertinimo vidurkiai
patikimai skiriasi tiek paties vertybinio tipo, tiek ir atskiry vertybiy vertinimuose. Jauniausiyjy
respondenty grupé labiau vertina valdzia ir geriau vertina socialing dominacija bei turta. Vyresnieji
respondentai, pradedant treCigja amziaus grupe, skiria daug didesn¢ reikSme nepriekaistingai
reputacijai.

Jauniausioji respondenty grupé geriau nei kiti vertina tikslo siekima (4 pozicija palyginti su
7 pozicija). Jauniausioji grupé pasizymi geresniu atkaklumo ir sékmés vertinimu. 36-50m. grupéje
labiau vertinamas jtakingumas.

F testo rezultatai rodo, kad pagal respondenty amziy labiausiai skiriasi hedonizmo vertinimai.
Kuo jaunesni respondentai, tuo jie labiau vertina malonumus ir gyvenimisky malonumy siekj.

Jauniausioji respondenty grupé labiau vertina aktyvuma ir kartu su antraja grupe geriau vertina
gyvenimo jvairove.

SavarankiSkumalabiausiai vertinamas tre¢iojoje amziaus grupéje. Ju nuomone pati svarbiausia
vertybé yra laisvé. Geriau §i grupé vertina zingeiduma. Jauniausieji respondentai labiau nei kiti
vertina savigarba.

Universalumg labiausiai vertina vyriausieji respondentai. Siam vertybiniam tipui jie skiria
antraja vieta, tuo tarpu pirmosios dvi respondenty grupés - tik penkta pozicija, o tre€ioji grupé -
ketvirtaja vieta. Vyriausioji grupé geriau vertina lygiateisiSkuma, taika zeméje, rySi su gamta,
socialinj teisinguma ir gamtos saugojima. Jauniausioji grupé taip pat gerai vertina lygiateisiSkuma bei
teikia didesne reikSme paziiiry platumui.

Palankumovertinimas yra panaSus visose amziaus grupése, taCiau skiriasi atskiry
vertybiy, sudaranciy $i tipa, vertinimai. Jauniausieji respondentai labiau vertina meik ir
draugyste, o vyriausioji grupé geriau vertina paslauguma. Trecioji amziaus grupé labiau nei
kiti vertina saZininguma.

Amziaus skirtumai daro rySky poveiki tradiciSkumo vertinimui. Kuo vyresni
respondentai, tuo daugiau reikSmes jie teikia tradiciSkumui. Taigi vyriausioji grupé geriausiai
vertina pagarba tradicijoms, santiiruma bei kukluma. Trecioji respondenty grupé labiau nei
kiti linke susitaikyti su tokiu gyvenimu, koks yra.

Konformizma labiausiai vertina vyriausiyju grupé, skirdami jam penktaja pozicija, tuo
tarpu dviejy jauniausiyjy grupiy vertinimu, konformizmui tenka tik aStuntoji pozicija.
Vyriausioji grup¢ labiau nei kiti vertina pagarba tévams ir klusnuma. Trecioji grupé daugiau
reikSmés teikia mandagumui, o jauniausioji grupé pasizymi geru savikontrolés vertinimu.

Saugumas svarbiausia vertybé visose amZziaus grupése, taciau vidutiniai vertinimai
statistiSkai patikimai skiriasi. Vyriausioji grupé teikia daugiausia reikSmeés saugumui, taip pat
labai vertina visuomenés stabiluma ir nacionalini sauguma. Tre€ioji amziaus grupé skiria
daugiau reikSmeés neisiskolinimui, o jauniausieji respondentai labiausiai vertina sveikaty.

Dvasingumo vertinimas panaSus visose grupése. Taciau galétume iSskirti treCiaja
amziaus grupg, labiau vertinancia dvasini gyvenima ir uzdaruma.

2 lenteléje pateikiami populiariausiy vertybiy deSimtukai {vairiose amZziaus grupése.
Salia vertybés pavadinimo pateikiamas ir vidutinis jos vertinimas. Tai iliustruoja vertinimo
skirtumy tarp gretutiniy vertybiy santykj.
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2 lentelé. - Vertybiy desimtukai, iSdéstyti pagal svarbg jvairioms amZiaus grupéms

I. 18-25 Vid. v. II. 26-35 Vid. v. I11. 36-50 Vid. v. IV. 51+ Vid. v.
Sveikata Vidiné Laisvé Visuomenés
6.22 harmonija 6.15 stabilumas

6.05 6.09
Laisve Laisve Saziningumas Saziningumas
6.02 6.0 6.06 5.96
Vidine Sveikata Sveikata Taika
harmonija 6.0 5.97 zeméje
5.91 5.95
Savigarba Seimos Seimos Sveikata
5.87 saugumas saugumas 5.93
5.97 5.94
Seimos Tikslo Vidine Nacionalinis
saugumas pasirinkimas harmonija saugumas
5.77 5.79 5.93 5.83
Gyvenimo Atsakomybé Atsakomybé Socialinis
prasmé 5.69 5.9 teisingumas
5.77 5.75
Draugysté Saziningumas Tikslo Seimos
5.76 5.65 pasirinkimas saugumas
5.82 5.75
Tikslo Gyvenimo Savigarba Atsakomybe
pasirinkimas prasmé 5.7 5.75
5.75 5.54
Meilé Dvasinis Gyvenimo Laisve
5.63 gyvenimas prasmé 5.67
5.53 5.66
Svara Savigarba Dvasinis Vidiné
5.63 55 gyvenimas harmonija
5.65 5.65
972 62 67 117

2 lenteléje pateikiami keturiy amziaus grupiy vertybiy desimtukai. Sios amziaus grupés gali
atstovauti dviejy karty poziiiriams: jaunimui - pirmoji ir antroji amziaus grupé, vyresniajai kartai -
trecioji ir ketvirtoji. Pirmaja respondenty grupe sudaro studentai, antraja - jauni déstytojai, treciaja -
déstytojai, auge, brendg ir jgij¢ iSsimokslinima sovietiniais metais ir patyre Sios santvarkos ypatumus.
Ketvirtaja grupe daugiausia sudaro respondentai, gim¢ nepriklausomoje prieskarinéje Lietuvoje. Taigi
jie maté socialiniy sistemy kaita ir patyré kontrastus, kuriuos ta kaita atnesé. Prielaida, kad amzius turi
jitakos vertybiniams prioritetams, patvirtina rezultatai, pateikti 2 lentelé¢je. Manytume, kad Sie
rezultatai taip pat rodo, kokios vertybés atitinkamu laikotarpiu, formuojantis vertybinéms
orientacijoms, buvo svarbiausios kiekvienoje respondenty grupéje. Jauniausioji respondenty grupé
teikia pirmenybe sveikatai. Gera sveikata yra biitina salyga siekiant uzsibrézty tiksly gyvenime. Sios
grupés vertybiniai prioritetai formavosi jau atgavus nepriklausomybe ir vakarietiskas gyvenimo stilius
bei vertybinés orientacijos galéjo turéti jtakos jy pasauléziiirai. Gal but sveikatos kaip vertybés
sureikSminimas yra deklaratyvus, taciau vidutiniai sveikatos vertinimai statistiSkai patikimai skiriasi
amziaus grupése (zr. 1 lentelg, Nr.52), ir jauniausiyjy respondenty grupé $iai vertybei skiria didziausia
reikSme. Antroje respondenty grupéje labiausiai vertinama vidiné harmonija, ta¢iau taip pat labai daug
reikSmés teikiama laisvei bei sveikatai. Kadangi Siy vertybiy vidutiniai vertinimai Sioje respondenty
grupéje skiriasi labai mazai, iSskirtinai kalbéti apie viena vertybe negalime. Treciajai grupei
svarbiausia vertybé yra laisvé. Laisvés vidutiniai vertinimai statistiSkai patikimai skiriasi amziaus
grupése, todél galétume teigti, kad kartai, uzaugusiai sovietingje sistemoje, laisvé buvo labai svarbi.
Vyriausiajai respondenty grupei didziausia vertybe turi visuomenés stabilumas ir tvarka. Jie savo
amziuje patyré tiek daug permainy, kad jiems i$ tiesy jau yra per sunku dar karta viska i$ pagrindy
keisti.

Tam, kad patikrintume hipoteze, kuri teigia, kad vyresnioji karta vertina tradicines vertybes,
0 jaunimas yra imlus naujovéms ir greiCiau prisitaiko prie naujy vertybiy, pasirinkome 2 lyginamasias
grupes: jauniausiyjy (18-25 mety) ir vyriausiyjy (per 51 metus). IS 2 lentelés matyti, kad tik 4 vertybés
i§ 10 yra abiejuose sarasuose: sveikata, laisvé, vidiné harmonija ir Seimos saugumas. Taciau juy
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pozicijos skiriasi. Jauniausiyjy grupéje jos yra saraSo pradzioje, tuo tarpu vyriausiyjy grupéje - saraso
pabaigoje, iSskyrus sveikata, kuri vertinama visose respondenty grupése. Palyginus pirmosios ir
ketvirtosios grupiy prioritetiniy vertybiy saraSus, matyti, kad jauniausiyjy grupei svarbesnés yra
asmeninés vertybés: savigarba, gyvenimo prasmé, draugysté, meilé, tikslo pasirinkimas, $vara, tuo
tarpu vyriausiyjy grupéje pirmenybé teikiama visuotinéms bei globalinéms vertybéms: visuomenés
stabilumui ir tvarkai, taikai Zeméje, nacionaliniam saugumui, socialiniam teisingumui. Kadangi
pastarosios vertybés aptinkamos tik vyriausiosios amziaus grupés prioritetiniy vertybiy sarase,
nutaréme pazitréti, kokia pozicija jos uzima kitose grupése. Rezultatai, pateikti 1 lenteléje rodo, kad
visuomenés stabilumas - svarbiausia vertybé vyriausiajai respondenty kartai - praranda savo svarba
mazéjant respondenty amziui. 18-25 mety respondenty grupéje Si vertybé uzima tik 24 pozicija. Ta
pati galime pasakyti ir apie nacionalinio saugumo vertinima. Vyriausiyjy respondenty grupé Siai
vertybei skiria penkta pozicija, tuo tarpu jauniausiyjy grupéje jai tenka tik 37 vieta. Kitos dvi vertybés
- taika Zeméje ir socialinis teisingumas - maziausiai vertinamos antrojoje respondenty grup¢je. Taika
Zeméje yra treciojoje pozicijoje vyriausiyju grupéje, 14 pozicijoje jauniausiyjy grupéje ir tik 26
vietoje 26-35 mety respondenty grupéje. Socialinis teisingumas i§ Sestosios pozicijos vyriausiyjy
grupéje patenka | 25 pozicija jauniausiyjy grupéje ir uzima tik 30 vieta antrojoje respondenty grupéje.
Rezultatai rodo, kad vidutiniai jvertinimai statistiSkai patikimai (p<0,001) skiriasi lyginamosiose
respondenty grupése. Tai leisty daryti prielaida, kad jaunimas labiau paiso asmeniniy interesy, tuo
tarpu vyresniosios kartos Zmonéms svarbesni yra visuotiniai interesai.
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Amzius
1 diagrama. Individualizmo/kolektyvizmo vertinimo santykis pagaktiam

Sie rezultatai jgalina patikrinti Schwarzo ir Bilsky teorinius samprotavimus apie individualizmo
arba kolektyvizmo persvarg vertybinéje kultiros sistemoje. Norédami patikrinti asmeninio ir
kolektyvinio pobtuidzio vertybiy vertinimo santykj, sukiiréme du naujus kintamuosius, kuriuos
pavadinome individualizmu ir kolektyvizmu. Individualizmu jvardinta kintamajji gavome susumave
valdzios, tikslo siekimo, hedonizmo, aktyvumo ir savarankiSkumo vertinimus. Kolektyvizmo
kintamasis gautas susumavus universalumo, palankumo, tradiciSkumo, konformizmo ir saugumo
vertinimus. 3 lenteléje parodytas Siy kintamyjy vidutinis vertinimas pagal amziy.

3 lentelé. - Individualizmo/kolektyvizmo vidutiniai vertinimai pagal amziy. F testo rezultatai

1.18-25 Il. 26-35 | IIl. 36-50 | IV.51+ F
1. Individualizmas 4.6 4.41 4.38 4.2 8.53*
2. Kolektyvizmas 4.6 451 4.84 4.89 5.43*

**p<0.001
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Rezultatai rodo, kad individualizmo bei kolektyvizmo vertinimai jvairiose amziaus grupése
statistiSkai patikimai skiriasi. Jauniausioji grupé teikia pirmenybe asmeninio pobuidZio vertybéms, tuo
tarpu vyriausioji respondenty grupé Zymiai labiau vertina kolektyvinio pobiidzio vertybes.
Atitinkamai asmeninius interesus atspindintys vertybiniai tipai - valdzia, tikslo siekimas, hedonizmas
ir aktyvumas - labiau vertinami tarp jaunyjy respondenty, o kolektyvinius interesus atspindintys
vertybiniai tipai - universalumas, tradiciSkumas, konformizmas ir saugumas - labiau vertinami
vyresniosios kartos respondenty. ISimtj sudaro savarankiSkumo vertinimas. Ji labiausiai vertina
trecioji respondenty grupé. Tai leisty daryti prielaida, kad savarankiSkumas, kaip ir laisvé, buvo
labiausiai geidZziamos vertybés sovietiniu laikotarpiu, kai formavosi Sios grupés vertybiniai prioritetai.
Lygindami individualizmo/kolektyvizmo vertinimo santykj, matome, kad jauniausioji grupé jiems
teikia vienoda reikSme, bet, didéjant amziui, kolektyvizmas jgyja pranasuma prie§ individualizma.
Taigi vyriausiyjy respondenty grupéje ryskiau vertinamas kolektyvinis pradas. 1 diagrama detaliau
iliustruoja asmeninio ir kolektyvinio pobiidzio vertybiy santykj.

Kaip matyti 1 diagramoje, kolektyvizmas pradedamas labiau vertinti jau 31-35m. amziaus
grupéje. 36-40m. amziaus grupéje Sis skirtumas dar rySkesnis ir toks islieka vyresnése respondenty
grupése. Taigi galétume daryti prielaida, kad amziaus intervalas 36-40 mety yra tarytum simboliné
riba, skirianti dvi kartas ir dvi skirtingas vertybines sistemas. Nuo 36-40 mety amziaus kolektyvinio
pobiidzio vertybés yra Zymiai labiau vertinamos. Koreliacija tarp individualizmo ir kolektyvizmo nuo
36 mety amziaus yra stipri, r=0.75.

3.1.2. Vertybiy tyrimo rezultatai pagal profesines orientacijas

Tirdami vertybinés sistemos prioritety skirtumus pagal profesines orientacijas, apskai¢iavome
vidutinius vertybiy jvertinimus tiriamose grupése. Vertinimo skirtumai statistiSkai patikrinti
naudojantis F testu. Po to vertybés buvo surasytos pagal svarba trijose profesinése grupése. Ryskiu
Sriftu iSskirti vertybiniai tipai ir jy vertinimai.
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4 lentelé. 56 vertybiy ir 11 vertybiniy tipy vertinimo vidurkiai pagal profesines orientacijas, ju
iSdéstymas pagal svarbg ir F testo rezultatai

hum tech ekon E hum tecl|_1 eko
1.Valdzia 37 403 4,25 21.8*** 10 10 9
1.Socialin¢ dominacija 2.41 2.87 3.18 17.6%** 55 53 52
2.Turtas 4.44 4.63 4.83 7.91%* 37 30| 27
3.Autoritetas 3.82 4.21 4.32 7.97%* 46 41 41
4.Puiki reputacia 3.66 4.16 4.36 15.8*** 48 42 39
5.Visuomen. pripaZzinimas 4.04 4.3 4.57 9.31 %+ 44 39 35
I.Tikslo siekimas 4.78 4.79 5.01 6.88*** 6 5 4
6.Atkaklumas 5.17 5.19 5.34 1.74 23 20 14
7.Itakingumas 3.34 3.8 4.06 14.5%* 51 49 44
8.Gabumas 5.26 5.2 5.34 1.14 2¢ 19 15
9.Sékme 4.48 4.46 4.9 8.64*** 36 36 26
10.Inteligencia 5.56 5.27 5.42 5.58** 15 15 12
Ill.Hedonizmas 3.71 4.17 4.24 15.4%** 9 9 10
11.Malonumai 4.21 4.61 4.67 12 5% 41 31 32
12.Gyv. malonumy sickimas 3.23 3.71 3.82 11.9%* 53 50 46
[V.Akt yvumas 4.58 4.50 4.63 1.54 8 7 7
13.Gyvenimo stimulas 5.36 5.27 5.31 0.5 17 in 14
14.Gyvenimo jvairové 4.41 3.96 4.24 7.33%* 38 45 42
15.Drasa 3.97 4.26 4.34 5.97** 45 40 40
V.SavarankiSkumas 5.3 5.07 5.21 8.15%** 2 2 2
16.Laisve 6.06 5.94 5.97 1.59 3
17.Kiarybiskumas 5.18 4.65 4.57 21.2%* 22 29 36
18.Nepriklausomumas 4.56 4.58 4.82 2.95 34 3P 24
19.Tikslopasirinkimas 5.82 5.59 5.8 4.69** 8 5 5
20.Smalsumas, zingeidumas 4.31 4.03 4.24 3.31* 39 44 43
21.Savgarba 5.87 5.65 5.84 4.77* 5 4 4
VI.Universalumas 5.06 4.82 4.7 15 *** 4 4 5
22.LygiateisiSkumas 4.93 4.98 4.97 0.07 3d 23 23
23.Taika Zeméje 5.64 5.34 5.21 7.15%* 13 12 18
24.Vienoveé su gamta 4.28 4.05 3.58 16.0%** 40 43 48
25.18mintis 5.29 5.23 5.27 0.31 19 17 17
26.Grozis 5.31 4.54 4.67 31.3%** 18 34 33
27.Socialinis teisigumas 5.02 5.08 4.82 4.63 27 22 28
28.Paziiiry platumas 5.37 4.95 5.17 8.53*** 16 24 19
29.Gamtos sapjimas 4.53 4.4 3.97 13.2%* 35 38 45
V1l.Palankumas 5.29 5.02 5.02 12.1%** 3 3 3
30.Lgalumas 4.96 4.81 4.79 1.6 28 24 30
31.Saziningumas 5.77 5.57 5.36 10.9%** 11 8 13
32.Paslagumas 4.16 3.9 3.78 6.74* 42 47| 47
33.Atsakomybeé 5.79 5.53 5.62 6.06** 10 9 9
34.Atlaidumas 4.74 4.54 4.41 4.83** 32 33 38
35.Meil¢ 5.82 5.22 5.51 15.65%** 9 18 11
36.Draugysté 5.62 5.58 5.65 0.25 14 7 8
VIll.TradiciSkumas 3.45 3.27 2.97 15.7%** 11 11 11
37.Pajarba tradigoms 4.1 3.85 3.55 11.0%* 43 48 49
38.Santiirumas 3.69 3.94 3.47 8.09*** 47 46 50
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hum fech ekon E hum tecl}] glgg[l

39.Kuklumas 3.54 3.48 3.06 10.0%** 49 5 53
40.Susitaikmas su tokigyvenimy 2.48 2.37 2.19 1.69 54 55 55
41.Relgingumas 3.4 2.68 2.66 14 . 4% 50 54 54
IX.Konformizmas 4.6 4.69 4.56 1.51 7 6 8
42.Mandgumas 4.8 4.93 4.69 2.95 31 2" 31
43 .Savikontrolé 5.22 5.29 5.12 1.68 21 13 20
44 Pagarba tévams 5.09 5.15 5.0 1.23 24 21 21
45.Klusnumas 3.23 3.39 3.42 1.14 52 5p 5]
X.Sawumas 5.35 5.25 5.22 2.58 1 1 1
46.Visuomenés stabilumas 5.07 5.26 4.94 4.61* 26 16 23
47.Nacionalinis sagumas 4.56 4.75 4.55 1.57 33 2 37
48 Nejsiskolinimas 4.95 4.76 4.6 5.56** 29 27 34
49.Seimos sawmas 5.85 5.77 5.72 1.41 6 3 6
50.Svara 5.64 5.53 5.59 1.01 12 10 1d
51.Priklausomumgausm. 5.07 4.45 4.93 15. 7% 25 37 24
52.Sveikata 6.17 6.15 6.19 0.12 2 1 1
Xl.Dvasingumas 5.01 4.47 4.64 38.3*** 5 8 6
53.Vidiné harmonija 6.22 5.47 5.95 34.1%* 1 11 3
54.Dvasiniggyvenimas 5.82 4.53 4.9 73.9%** 7 35 25
55.Gyvenimo prasmé 5.87 5.59 5.68 4.48* 4 6 7
56.Uzdarumas 2.13 2.33 2.08 2.02 56 56 56

N= 406 380 425 404 380 42%

*p<0.05, *p<0.01, **p<0001.

Analizuodami vertybiniy tipy vertinimus pagal profesing orientacija, matome, kad tik
aktyvumo, konformizmo ir saugumo vertinimai yra panasis visose grupése. Visy kity vertybiniy tipy
vertinimai statistiSkai patikimai skiriasi. Atitinkamai skiriasi ir daugelio vertybiy, sudaranciy
vertybinius tipus, vertinimai. Ekonominés orientacijos respondentai labiau nei kiti vertina_valdZia.
Visy penkiy vertybiy, sudaranéiy §j tipa, vertinimai statistiSkai patikimai skiriasi. Taigi ekonominés
orientacijos respondentai daugiau reikSmés skiria socialinei dominacijai, turtui, autoritetui, reputacijai
ir visuomeniniam pripazinimui. TechniSkosios orientacijos respondentai Sias vertybes vertina
vidutiniSkai, o humanitarai maziausiai.

Tikslo siekimasvélgi labiausiai vertinamas ekonominés orientacijos respondenty grupéje. Jie
taip pat geriausiai vertina jtakinguma ir sékme. ISimtj sudaro humanitarai, geriausiai vertindami
inteligencija.

Hedonizmasbei jj sudaranéios vertybés - malonumai ir gyvenimisky malonumy siekimas -
labiausiai vertinamas ekonominés orientacijos respondenty. Humanitarai Sias vertybes vertina
maziausiai. Siuose vertinimuose juntamas lyties poveikis, nes vyry ir motery santykis profesinése
grupése nevienodas.

Nors aktyvumovertinimas visose grupése yra panaSus, kai kuriy vertybiy, sudaranciy $j tipa,
vertinimai statistiSkai patikimai skiriasi. Humanitarai labiau nei kiti vertina gyvenimo jvairove,
0 ekonominés orientacijos respondentai - drasa.

SavarankiSkumo geresniu  vertinimu  i$siskiria humanitarai. Ekonominés orientacijos
respondentai jj vertina vidutiniskai, o techniskosios orientacijos respondentai maziausiai. Humanitarai
geriau nei kiti vertina kiirybiSkuma, tikslo pasirinkima, Zingeiduma ir savigarba.

Universalumasgeriausiai vertinamas taip pat humanitary grupéje. Jie daugiausiai reikSmés
teikia taikai Zeméje, vienovei su gamta, groziui, pazitiry platumui bei gamtos saugojimui.
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Palankumovertybinis tipas geriausiai vertinamas humanitary grupéje. Jie daugiausiai reikSmés
teikia saziningumui, paslaugumui, atsakomybei, atlaidumui, meilei.

TradiciSkuma geriausiai vertina humanitarai. Jie labiau nei kiti vertina pagarba tradicijoms,
kukluma, religinguma. Techniskosios orientacijos respondentai iSsiskiria geresniu santlirumo
vertinimu.

Konformizmoir ji sudaranéiy vertybiy vertinimai visose profesinése grupése yra panasis.

Saugumovertinimas taip pat nesiskiria tiriamose grupése ir nepriklausomai nuo profesinés
orientacijos visi respondentai saugumui teikia pirmaja vieta pagal svarba. Taciau skiriasi kai kuriy
vertybiy vertinimai. TechniSkosios orientacijos respondentai daugiau reikSmés skiria visuomenés
stabilumui, o humanitarai labiau vertina nejsiskolinima ir priklausomumo jausma.

Dvasingumovertinimai ypac skiriasi profesinése grupése. Humanitarai daugiau reikSmés skiria
Siai vertybei, o technisSkosios orientacijos respondentai dvasinguma vertina prasciausiai. Humanitarai
pasizymi labai geru vidinés harmonijos bei dvasinio gyvenimo vertinimu.

Norédami istirti prioritetines vertybes tiriamose grupése, sudaréme populiariausiy vertybiy
deSimtukus pagal profesijas.

5 lentelé. - Populiariausiy vertybiy deSimtukai pagal profesines orientacijas

Humanitaring or.  Vid. v Techniskaiji or. Vid. v.| Ekonominé or. Vid. v.
1. | Vidiné harmonija 6.22 Sveikata 6.15 Sveikata 6.19
2. Sveikata 6.17 | Laisvé 5.94 Laisve 5.97
3. | Laisvé 6.06 Seimos saugumas 5.77 Vidiné harmonija 5.95
4. | Gyvenimo prasmé  5.87 Savigarba 5.65 Savigarba 5.84
5. Savigarba 5.87 Tikslo pasirinkimas 5.59 Tikslo pasirinkimas  §.8
6. | Seimos saugumas  5.85| Gyvenimo prasmé  5.59 Seimos saugumas 5.42
7. Dvasinis gyvenimas5.82 Draugysté 5.58 Gyvenimo prasmé 5.68
8. Tikslo pasirinkimas 5.82 | Saziningumas 5.57 Draugysté 5.65
9. | Meilé 5.82 Atsakomybé 5.53 Atsakomybé 5.62
10. | Atsakomybe 5.79 Svara 5.53 Svara 5.5p
N 406 380 425

Analizuodami prioritetiniy vertybiy deSimtuka, matome, kad labiausiai skiriasi humanitary
vertybiniai prioritetai. Humanitarams pati svarbiausia vertybé yra vidiné harmonija. Techniskosios
orientacijos respondenty vertinimuose $i vertybé uzima tik 11 vieta, ekonominés orientacijos - treciaja
vieta. Techniskosios ir ekonominés orientacijos respondentams svarbiausia vertybé yra sveikata.
Humanitarai i8siskiria aukStesniu dvasinio gyvenimo vertinimu - septinta pozicija, tuo tarpu
ekonominés orientacijos respondentai Siai vertybei skiria tik 25 vieta, o techniSskosios orientacijos
respondentai - 35-ta pozicija. Taigi Si vertybé i ju desSimtukus nepatenka. Humanitary prioritetiniy
vertybiy desimtuke meilé - devintojoje pozicijoje, tuo tarpu techniskosios orientacijos respondentai
skiria jai tik 18 vieta, o ekonominés orientacijos respondentai - 11 vieta. Techniskosios orientacijos
respondentai skirtingai nuo kity grupiy geriau vertina sazZininguma (astunta pozicija), tuo tarpu
humanitarai ir ekonominés orientacijos respondentai saziningumui atitinkamai skiria 11 ir 13
pozicijas.
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6 lentelé. - Individualizmo/ kolektyvizmo santykis pagal profesines orientacijas. F testo
rezultatai

Hum Tech Ekon F
1. Individualizmas 4.43 454 4.67 9.52*1*
2. Kolektyvizmas 479 461 450 12.8*%*

*p<0.001

Kaip rodo rezultatai, pateikti 6 lenteléje, individualizmo ir kolektyvizmo vertinimai pagal
profesines orientacijas statistiSkai patikimai skiriasi. Humanitarai i$siskiria didziausiu kolektyvizmo ir
maziausiu individualizmo vertinimu. Atitinkamai humanitarai daugiau reikSmés teiké universalumo,
palankumo, tradiciSkumo bei dvasingumo vertybiniy tipy vertinimams. Ekonominés orientacijos
respondentai labiau vertina individualizma. Jie daugiau reikSmés teikia valdziai, tikslo siekimui bei
hedonizmui.

Kaip iliustruoja 2 diagrama, maziausias skirtumas tarp individualizmo/ kolektyvizmo yra
techniskosios orientacijos respondenty grupéje. Taciau nors ir neZymiai Sioje grupéje labiau yra
vertinamos kolektyvinio pobuidzio vertybés.

Sie rezultatai leisty daryti prielaida, kad profesiné orientacija turi jtakos vertybinés sistemos
formavimuisi. Arba, atvirk$ciai, Zzmonés renkasi profesijas, atitinkancias jy vertybines orientacijas.
Remiantis Ingleharto vertybiy kaitos teorija, vertybiné sistema susiformuoja paauglystés metais. Taigi
astuoniolikametis renkasi biisima profesija, atsizvelgdamas | savo vertybinius prioritetus. Savo ruoztu
pasiriktoji profesija tuos prioritetus sustiprina.

B Ind.
&=iKol.

Profesire orientacija
2 diagrama. Individualizmo ir kolektyvizmo vertinimas pagal
profesines orientacijas
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Norédami patikrinti hipotezg, teigianCia, kad vertybiy kaita vyksta materialinés gerovés
uztikrinimo linkme, iSanalizavome turto vertinimus pagal profesines orientacijas jvairiose amZiaus
grupése. Rezultatai pateikiami 3 diagramoje.
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3 diagrama. Turto vertinimas pagal profesines orientacijas
ivairiose amziaus grupése

Apskritai turtas néra prioritetiné vertybé, jo vidutiniai vertinimai néra labai geri, taciau
statistiSkai patikimai skiriasi daugelyje respondenty grupiy. To priezastimi galéty buti socialiniy
santvarky kaita. Kaip iliustruoja 3 diagrama, turto vertinimai pagal profesines orientacijas i§ esmés
skiriasi tarp dviejy karty. Pirmojoje ir antrojoje amziaus grupése labiausiai turta vertina ekonominés -
verslo orientacijos respondentai, tuo tarpu pradedant treCiaja amziaus grupe, Sios kategorijos
respondentai turta vertina maziausiai. Tai rodo, kaip socialiniy santvarky kaita veikia vertybiniy
prioritety kaita. Kol gyvenome tarybinéje visuomenéje ir kol nuosavybé buvo valstybiné, ekonominj
iSsilavinima turintys Zmonés ypatingos reikSmés turtui neteiké. Pasikeitus santvarkai ir atsiradus
galimybei turéti privaCia nuosavybe¢ bei privaty versla, pasikeité ir pozitris | turta. Kaip rodo
rezultatai, daugiausiai reik§meés turtui teikia 26-35 m. ekonominés-verslo orientacijos respondentai. Si
respondenty grupé augo ir brendo sovietinéje sistemoje. Jie, biiddami jauni, turéjo prisitaikyti prie
naujy salygy, kurias pradéjo diktuoti gyvenimas. Praktikoje nepatikrinti laisvos rinkos désniai daug ka
priverté greitai persiorientuoti prie naujy vertybiy, jeigu jie nor¢jo iSgyventi. Geras darbas reiskeé
pelng ir saugumo uztikrinima Seimai. DidZioji dalis naujai praturtéjusiy Zmoniy miisy visuomenéje yra
palyginti jauni ir galéty priklausyti kaip tik Siai respondenty grupei. Maziausiai turtui reikSmés teikia
tos palios amziaus grupés humanitarinés orientacijos respondentai. Juos galétume pavadinti
“idealistais”. Techniskosios orientacijos respondentai visose amziaus grupése savo vertinimais
neissiskiria ir uzima tarping vieta tarp humanitarinés ir ekonominés orientacijos respondenty.

Apskritai turto vertinimas tarp visy profesijy yra didziausias jauniausiyjy respondenty grupéje.
Tai rodo pasikeitusias vertybines orientacijas. Sioje grupéje §i vertybé uzima 31 vieta ir tik 47 vieta
vyriausiyjy respondenty grupéje. Atsizvelgiant | tai, kad jaunimas dabartiniu laikotarpiu turtui teikia
daugiau reikSmés, o jie, laikui bégant, pakeis vyresniosios kartos zmones, galétume teigti, kad
pasikeis ir visuomenés nuostatos turto atzvilgiu. Dabartiniu laikotarpiu S§is poslinkis vyksta
materialinés gerovés uztikrinimo linkme. Taigi rezultatai patvirtina hipoteze.
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3.1.3.Vertybiy tyrimo rezultatai pagal lytj

Tirdami pri¢jome prie prielaidos, kad lytis gali stipriai veikti respondenty vertinimus kitose
tiriamosiose grupése. Siekdami istirti lyties poveikj, apskai¢iavome vidutinius vertybiy vertinimus
pagal lytj. Vertinimo skirtumai statistiSkai patikrinti naudojantis F testu. Po to vertybés surasytos
pagal svarba abiejose grupése. Ryskiu Sriftu iSskirti vertybiniai tipai ir jy vertinimai.

7 lentelé. - 56 vertybiy ir 11 vertybiniy tipy vertinimo vidurkiai pagal lytj, ju iSdéstymas
pagal svarba ir F testo rezultatai

Vyr Mot F Vyr. | Mot
LValdzia 4.04 3.97 0.96 10 9
1.Socialiné dominacija 2.96 2.75 3.97* 53 54
2.Turtas 4.66 4.62 0.18 29 34
3.Autoritetas 4.16 4.11 0.24 42 42
4.Puiki reputacija 4.12 4.05 0.42 43 4p
5.Visuomen. pripazinimas 4.32 4.31 0.01 39 39
II.Tikslo siekimas 4.84 4.88 0.68 4 6
6.Atkaklumas 5.21 5.26 0.5 17 2(
7.Itakingumas 3.88 3.66 4.28* 47 48
8.Gabumas 5.25 5.2§ 0.16 14 1P
9.Sékmé 4.56 4.66 0.99 33 32
10.Inteligencija 5.24 5.54 17.8%** 15 14
Ill.Hedonizmas 4.26 3.89 17.9%** 9 10
11.Malonumai 4.62 4.4 6.57** 30 37
12.Gyv. malonumy siekimas 3.9 3.37 23.0%** 46 52
IV.Aktyvumas 452 4.6 1.58 7 8
13.Gyvenimo stimulas 5.29 5.34 0.43 13 16
14.Gyvenimo jvairové 3.95 4.38 20.6*** 44 38
15.Drasa 4.34 4.1 6.47* 37 43
V.SavarankiSkumas 5.17 5.22 1.01 1 3
16.Laisvé 6.07 5.94 4.2* 1 3
17.Kiarybiskumas 4.73 4.85 2.0 26 31
18.Nepriklausomumas 4.74 4.6 1.97 25 35
19.Tikslo pasirinkimas 5.67 5.79 2.73 4 1
20.Smalsumas, zingeidumas 4.23 4.19 0.19 41 41
21.Savigarba 5.58 5.94 33.0%* 5 4
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Vyr Mot F Vyr. | Mot
VI.Universalumas 4.73 4.95 16.6*** 5 4
22 LygiateisiSkumas 4.88 5.02 2.54 24 A7
23.Taika Zem¢je 5.14 5.58 17.8*** 19 13
24.Vienové su gamta 3.91 4.02 1.03 45 47
25.18mintis 5.21 5.31 151 16 14
26.Grozis 4.45 5.12 56.1%** 35 24
27.Socialinis teisingumas 5.01 4.96 0.26 21 28
28.Pazitiry platumas 4.95 5.31 19.2%** 22 17
29.Gamtos saugojimas 4.3 4.3 0.0Q 40 40
VIl.Palankumas 491 5.24 40.1%** 3 2
30.Lojalumas 4.61 5.02 20.3**% 31 26
31.Saziningumas 5.46 5.65 6.03* 9 12
32.Paslaugumas 3.81 4.0p 6.1771 48 44
33.Atsakomybé 5.49 5.76 16.5%** 7 9
34.Atlaidumas 4.42 4.65 7.2%* 36 33
35.Meilé 5.15 5.77 50.4*** 18 8
36.Draugysté 5.48 571 9.25** 8 11
VIll.TradiciSkumas 3.05 3.34 15.2%** 11 11
37.Pagarba tradicijoms 3.54 4.04 21.9%* 50 45
38.Santiirumas 3.8 3.63 2.89 49 49
39.Kuklumas 3.26 3.44 2.99 52 5(
40.Susitaikymas su tokiu 2.19 2.45 3.52 56 55
gyvenimu, koks yra
41 .Religingumas 2.51 3.19 25.6** 54 53
IX.Konformizmas 4.55 4.65 2.7 6 7
42 Mandagumas 4.69 4.89 5.83% 28 30
43.Savikontrolé 5.29 5.16 2.75 12 23
44 Pagarba tévams 4.92 5.19 9.63** 23 21
45.Klusnumas 3.31 3.37 0.3 51 51
X.Saugumas 5.13 5.37 21.3%** 2 1
46.Visuomenés stabilumas 5.14 5.06 0.84 20 25
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Vyr Mot F Vyr. | Mot
47.Nacionalinis saugumas 4.6D 4.59 1.2 27 B6
48.Nejsiskolinimas 4.59 4.9 10.2** 32 29
49.Seimos saugumas 560 5.85 5.16* 3 5
50.Svara 54 5.72 17.0%** 11 10
51.Priklausomumo jausm. 4.33 5.1 82.4** 38 p
52.Sveikata 6.06 6.24 5.87* 2 1
Xl.Dvasingumas 4.43 4.9 81.8*** 8 5
53.Vidiné harmonija 5.44 6.19 105.*** 10 2
54.Dvasinis gyvenimas 4.46 5.52 135. %% 34 15
55.Gyvenimo prasmé 5.54 5.84 12.3%** 6 6
56.Uzdarumas 2.31 2.09 4.18* 55 56

N= 488 730 488 730

*p<0.05, **p<0.01, ***p<0.001.

Analizuodami vertybiniy tipy vertinimus pagal lytj, matome, kad lytis neturi jokio poveikio
valdzios, tikslo siekimo, aktyvumo, savarankiskumo bei konformizmo vertinimams. Ta¢iau matome
rySky statistiSkai patikima skirtuma vertinant dvasinguma, palankuma, sauguma, hedonizma,
universaluma ir tradiciSkuma.

Tirdami vertybiniy tipy, kuriy vertinimai panasts pagal lytj, atskiry vertybiy vertinimo
skirtumus, matome, kad vyrai labiau vertina socialing dominacija, jtakinguma, drasa ir laisve, tuo

tarpu moterys daugiau reikSmés teikia inteligencijai, gyvenimo jvairovei, savigarbai, mandagumui bei
pagarbai tévams.

Analizuodami vertybiniy tipy iSsidéstymo pagal svarba skirtumus, galime i$skirti vyry
grupg, kuri daugiausiareik§més teikia savarankiSkumuipirma pozicija), o saugumas ju
vertinimu yra antrojoje pozicijoje. Tai vienintele grupé, kuri skiriasi pagal saugumo
vertinima. Kitose tiriamyju grupése nepriklausomai nuo amziaus ar nuo profesinés
orientacijos saugumas yra labiausiai vertinamas vertybinis tipas.

Hedonizma bei malonumus ir gyvenimiSky malonumy siekima daug labiau vertina
vyrai. Universaluma geriauvertina moterys. Jos teikia daugiau reikSmés taikai zeméje, groziui
bei pazitry platumui. Palankumagaip pat vertinamas Zymiai geriau motery grupéje. Jos
teikia daugiau reikSmés lojalumui, saZiningumui, paslaugumui, atsakomybei, atlaidumui,
meilei bei draugystei._ TradiciSkumagsagal svarba yra paskutinéje vietoje, taciau jo
vertinimas statistiSkai patikimai skiriasi. Moterys labiau vertina tradiciSkumg, pagarba
tradicijoms bei religinguma._Saugumuidaugiau reiSmés teikia taip pat moterys. Jos didesng
reikSmg teikia neisiskolinimui, Seimos saugumui, Svarai, priklausomumo jausmui ir sveikatai.
Ypac skiriasi_dvasingumovertinimas. Moterys Zymiai labiau vertina dvasinguma. (Palyg.
penkta ir aStunta pozicijos). Moterys daugiau reikSmeés teikia vidinei harmonijai - antra
pozicija, tuo tarpu vyry vertinimuose vidinei harmonijai tenka deSimtoji vieta. Ypac skiriasi
dvasinio gyvenimo vertinimas - 15 pozicija moterny vertinimu ir tik 34 - vyry. Moterys labiau
vertina gyvenimo prasmeg. Vyrai Siek tiek labiau vertina uzdaruma.
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Norédami iStirti prioritetines vertybes pagal lyti, sudaréme populiariausiy vertybiy
deSimtuka.

8 lentelé. - Vertybiy deSimtukai, iSdéstyti pagal svarbg atskiroms lytims

Nr. Vyrai Vid. v. Moterys Vid. v.
1 Laisve 6.07 Sveikata 6.24

2 Sveikata 6.06 Vidiné harmonija 6.19

3 Seimos saugumas 5.69 Laisvé 5.94

4 Tikslo pasirinkimas 5.67 Savigarba 5.94
5 Savigarba 5.58 Seimos saugumas 5.85
6 Gyvenimo prasmé 5.54 Gyvenimo prasmé 5.84

7 Atsakomybé 5.49 Tikslo pasirinkimas 5.79
8 Draugysté 5.48 Meilé 5.77

9 Saziningumas 5.46 Atsakomybé 5.76
10 | Vidiné harmonija 5.44 Svara 5.72
N= | 488 730

8 lentel¢je pateikti vyry ir motery prioritetiniy vertybiy deSimtukai néra identiski.
Vyrams pacios svarbiausios vertybés - laisvé ir sveikata, moterims - sveikata ir vidiné
harmonija. Vyry vertinimuose vidinei harmonijai tenka tik deSimtoji vieta. Skiriasi meiks bei
draugystés vertinimai. Moterims meilé - aStuntoji pagal svarba vertybé, vyrams - tik 18.
Vyrams draugysté svarbesné uz meilg. Saziningumas, kurio vidutinis vertinimas yra didesnis
motery grupéje, vyrams - devintoji pagal svarba vertybé. Moterys saziningumui skiria 12
pozicija. Apskritai moterys naudoja platesneg vertinimo skalg nei vyrai, todél ir i §; deSimtuka
patekusiy vertybiy vidutiniai vertinimai yra didesni. Manytume, jog tai rodo, kad moterys
daugiau reikSmes teikia iSvardintosioms vertybéms, negu vyrai.

Norédami jvertinti individualizmo/kolektyvizmo santyki pagal lyti, apskai¢iavome
vidutinius juy vertinimus.

9 lentelé. - Individualizmo/kolektyvizmo vertinimas pagal lytj. F testo rezultatai

Vyr. Mot. F
1. Individualizmas 4.6 4.52 3.23
2. Kolektyvizmas 4.47 4.74 30.0**

***p<0.001

Kaip rodo rezultatai, pateikti 9 lentel¢je, individualizmo vertinimai tarp vyry ir motery
nesiskiria. Tai reiSkia, kad tiek vyrai, tieck moterys vienodai gerai vertina asmeninio pobiidZio
vertybes, kuriy iSraiSka yra panasus valdzios, tikslo siekimo, aktyvumo ir savarankiSkumo
vertinimai. Skiriasi tik poziiiris 1 hedonizma, kurj labiau vertina vyrai. Taigi galétume daryti
prielaida, kad ir vyrai, ir moterys vienodai gerai prisitaiko prie vakarietiSky asmeninio
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pobudzio vertybiy. Taip pat tai reikSty, kad galime atmesti prielaida, kad lytis veikia atskiry
profesiniu grupiy, kuriose dominuoja vyrai arba moterys, individualizmo vertinimus. Tac¢iau
kolektyvizmo vertinimai tarp vyry ir motery statistiSkai patikimai skiriasi. Vyrai
kolektyvizma vertina maziau uz individualizma, moterys kolektyvizmui teikia daugiau
reikSmeés. Atitinkamai moterys labiau vertina universaluma, palankuma, tradiciSkuma ir
sauguma. Tai leisty daryti prielaida, kad moterys, nors ir vienodai gerai prisitaiko prie nauju
vertybiy, vis tik daugiau démesio skiria visuotinéms, universalaus pobtidZio vertybéms, siekia
saugoti ir puoseléti tradicijas. Taip pat tai reiksty, kad lyties faktorius gali jtakoti kolektyvinio
pobiuidzio vertybiy vertinimus kitose respondenty grupése.

Norédami patikrinti hipoteze, teigiancia, kad vertybiy kaita vyksta materialinés gerovés
uztikrinimo kryptimi, iSanalizavome turto vertinimus pagal lyti ivairiose amzZiaus grupése.
Kaip rodo rezultatai, pateikti 4 diagramoje, labiausiai turta vertina 18-25 m. vyrai. Apskritai
Sioje amZiaus grupéje turtas yra vertinamas labiausiai, bet tai yra vienintek amziaus grupeé,
kurioje vyrai turtui skiria daugiau reikSmés negu moterys. Toki pasikeitima galétume aiskinti
velgi socioekonominiy sistemy kaita. Totalitarinéje visuomen¢je moteris laiké tris namy
kampus. Vyrai neturéjo rySkesniu poreikiy, galimybiy ir stimuly turéti privaty versla ar
nuosavybe. Pasikeitusia socialing-ekonoming sistema geriausiai atspindi pasikeitgs poziiiris i
turta 18-25 m. respondenty grupéje. Vyrai ne tik labiau vertina turta, jie daznai yra atsakingi
uz Seimos gerove, tuo sudarydami salygas moteriai nedirbti ir ilgiau auginti vaikus. Kita
vertus, daznai vyry darbas yra apmokamas geriau negu moten.

Taigi galétume daryti prielaida, kad, vykstant tolimesniems poky€iams visuomengje,
turto vertinimas didés, o vertybinés orientacijos keisis materialinés gerovés uztikrinimo
linkme. Tik tada, kai bendras pragyvenimo lygis pakils ir bus garantuotas visuotinas
saugumas, galima tikétis, kad rasis vis daugiau zmoniy, vertinanc¢iu gyvenimo kokybe ir
postmaterialistines vertybes.
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3.2 Tautiniy simboliy sistemos tyrimo rezultatai

Apibendrinti rezultatai rodo, kad visi 20 simboliy reCiau ar dazniau buvo minimi tarp
populiariausiyjy. Simboliy skirstymas pagal sritis ir bendras ju vertinimas pateikiamas 10
lenteléje.

10 lentelé - Simboliy skirstymas pagal sritis ir jy vertinimas

Simboliy sritys Simbolio pavadinimas Baly suma Vieta N
1.Valstybiniai simboliai Trispalve 2585 1 682
“Tautiska giesmé” 1833 2 490
Vytis 1318 4 387
Litas 684 13 239
2. Istoriniai simboliai Gedimino pilis 1217 6 417
Pilys ir jy valdovai 1028 7 328
3. Gamtiniai simboliai Gintaras 1469 3 551
Baltijos jura 1300 5 426
Nemunas 895 8 315
AZuolas 809 9 281
Linas 457 15 166
Rita 366 17 153
4. Religiniai simboliai Rapintojélis 687 12 233
Kryzius/koplytstulpis 505 14 191
Baznycios 317 19 120
5.Etnokultiiriniai Liaudies dainos 709 11 300
simboliai Sodyba Siaudiniu stogu 401 16 145
Tautiniai drabuZiai 359 18 148
Didzkukuliai 205 20 111
6. Sportiniai simboliai KrepSinis 806 10 346

Rezultatai, pateikti 10 lenteléje, rodo, kad populiariausi simboliai Siuo metu yra valstybiniai.
Valstybiniy atributy sureik§minimas atspindi visuotine pagarba ir lojaluma nepriklausomai valstybei.
Trispalvé ir “Tautiska giesmé” - patys svarbiausi tautiniai simboliai Lietuvoje. Vytis - ketvirtasis
pagal populiaruma valstybinis simbolis. Vertinami ir gamtiniai simboliai. Gintaras - treiasis pagal
populiaruma simbolis, o Baltijos jura uzima penkta pozicija. Istoriniai simboliai - Gedimino pilis bei
pilys apskritai uzima SeSta ir septinta vietas. DeSimtasis pagal populiaruma - vienintelis sportinis
simbolis - krepsinis. Kiek prasc¢iau yra vertinami religiniai bei etnokult@iriniai simboliai. Jie
i populiariausiy deSimtuka nepatenka. Populiariausios i$ etnokulttiriniy simboliy - liaudies dainos - tik
11 pozicijoje, o geriausiai vertinamas religinis simbolis - Rupintojélis - uzima tik 12 vieta.

Padétis Siek tiek skiriasi atskirose respondenty grupése. Tod¢l iSsamiau paanalizuosime
simboliy vertinima pagal amZiy, profesines orientacijas ir lyti.
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3.2.1. Simboliy vertinimo skirtumai pagal amziy

Norédami iSanalizuoti amziaus jtaka simboliy vertinimams, sudaréme populiariausiy simboliy

desimtukus, jvertintus jvairiy amziaus grupiy.

11 lentelé. - Populiariausiy simboliy deSimtukai pagal amziy

Nr. (18-25 (1)26-35 (111)36-50 (IV)51+

1. Trispalvé Trispalvé Trispalvé Trispalvé

2. “TautiSka Nemunas “TautiSka “TautiSka
giesmé” giesmé” giesmé”

3. Gintaras Gedimino pilis Gedimino pilig Vytis

4. Baltijos jura Vytis Vytis Gedimino pilis

5. Vytis Baltijos jura Liaudies dainos Liaudies daino

6. Gedimino pilis “Tautiéka Ripintojélis Baltijos jiira

giesme”

7. Pilys Liaudies dainos Baltijos jura Nemunas

8. KrepSinis Gintaras Gintaras Litas

9. Nemunas Azuolas Nemunas Pilys

10 Azuolas KrepSinis Litas Kryzius

Respondentai visose amziaus grupése populiariausiu simboliu pripazino Trispalve. “Tautiskai
giesmei” tenka antroji vieta visose grupése, iSskyrus 26-35 m. respondentus, kurie antraja vieta skiria
Nemunui, o “TautiSkai giesmei” - tik SeStaja pozicija. Jauniausieji respondentai treCiaja vieta skiria
gintarui, tuo tarpu vyriausiyjy respondenty grupéje gintaras net nepatenka j deSimtuka. Antroji ir
treCioji amziaus grupés treCigja vieta skiria Gedimino pilies simboliui. Vyriausiyjy respondenty
nuomone, treCiasis pagal svarba - Vyties simbolis. Liaudies dainos aukstai vertinamos tre€iojoje ir
ketvirtojoje amziaus grupése (penkta pozicija), kiek zemiau - antrojoje amziaus grupéje (septinta
pozicija) ir visai net nepatenka j deSimtuka jauniausiyjy respondenty grupéje.

X? testo rezultatai rodo, kad vertinimo skirtumai tarp jvairiy amziaus grupiy statistiskai
patikimai skiriasi.x? testo rezultatai gauti jvertinus skirtuma tarp esamos ir tikétosios baly sumos,
tekusios kuriam nors simboliui.
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12 lentelé. - Simboliy vertinimo skirtumai pagal amziy

(1) 18-25 (1) 26-35 (111) 36-50 (IV) 51+

Simbolis Baly Es. Tik. Es. Tik. Es. Tik. Es. Tik. p

suma
1. Trispalve 2585 1984 2068 120 129 166 129 31% 259 | **
2. “Taut. giesme” | 1833 1344 1466 60 92 117 92 317 183 | ***
3. Gintaras 1469 1323 1175 49 73 49 73 48 147 ***
4. Vytis 1318 | 998 1054 65 66 84 66 171 132 | *=*
5. Balt. jora 1300 1094 1040 65 65 50 65 91 130 | ***
6. Gedimino pilis| 1217 915 974 74 61 95 61 138 122 ***
7. Pilys 1028 908 822 27 51 30 51 63 103 | ***
8. Nemunas 895 703 716 74 45 37 45 81 89 i
9. AZzuolas 809 700 648 39 40 28 40 42 81 ok
10. KrepSinis 806 739 645 35 40 22 40 10 81 ok
11. Liaud. dainos| 709 507 567 51 36 57 36 94 70 | **
12. Ripintojélis 687 566 550 28 34 53 34 40 69 ok
13. Litas 684 564 547 24 34 31 34 65 69
14. Kryzius 505 390 404 32 25 23 25 60 51
15. Linas 457 383 366 34 23 15 23 25 45 i
16. Sodyba 401 342 321 23 20 20 20 16 40 | w*
17. Rita 366 270 293 29 18 28 18 39 37 *x
18.Taut. 359 286 287 15 18 25 18 33 36
drabuziai
19. Baznyc¢ios 317 226 254 18 16 20 16 53 31 ok
20. Didzkukuliai 205 185 164 14 10 5 10 1 21 ok

**4p<0.001,*p<0.01, *p<0.05

Rezultatai, pateikti 12 lenteléje, rodo, kad tik trijy simboliy - lito, kryziaus ir tautiniy drabuziy -
vertinimai yra panasils visose amziaus grupése, ir Sie simboliai nepatenka i deSimtuka. Kity simboliy
vertinimai statistiSkai patikimai skiriasi. Vyriausiyjy respondenty grupé labiau vertina valstybinius
simbolius - Trispalve, “Tautika giesme” ir Vytj. Sios kartos Zmonés jaudia pagarba simboliams,
7inomiems jau nuo pirmojo nepriklausomos Respublikos gyvavimo laikotarpio. Si grupé taip pat
geriau vertina Gedimino pilies, baznyciy ir liaudies dainy simbolius. 36-50m. respondentai labiau nei
kitos grupés vertina Gedimino pilies, liaudies dainy ir Rapintojélio simbolius. Jie taip pat teikia didele
reikSme valstybiniams simboliams - Trispalvei, “Tautiskai giesmei” ir Vy¢iui. Antroji respondenty
grupé geriau vertina Nemuno, lino ir riitos simboliy jvaizdzius. Jauniausioji respondenty grupé labiau
nei kiti vertina gintaro, Baltijos juros, piliy, krepsinio, azuolo ir sodybos simbolius.
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3.2.2. Simboliy vertinimo skirtumai pagal profesines orientacijas ir lytj

Palyginimui pateikiame populiariausiy simboliy deSimtukus trijy profesiniy orientacijy -
humanitarinés, techniskosios ir ekonominés - respondenty grupése.

13 lentelé. - Populiariausiy simboliy deSimtukai pagal profesines orientacijas

Humanit. or. Technisk. or. Ekonom. or.
1. Trispalvé Trispalvé Trispalvé
2. “Tautiska giesmé” “Tautiska giesmé” “Tautiska giesmé”
3. Gintaras Vytis Gintaras
4. Baltijos jura Gintaras Baltijos jura
5. Gedimino pilis Gedimino pilis Gedimino pilis
6. Vytis Baltijos jura Vytis
7. Liaudies dainos Pilys KrepSinis
8. Pilys Nemunas Pilys
9. Ripintojélis Azuolas Litas
10. Nemunas KrepSinis Azuolas

Rezultatai, pateikti 13 lentelgje, rodo, kad nepriklausomai nuo profesinés orientacijos pirmuyju
penkiy simboliy vertinimas yra labai panaSus. Vertinimy skirtumai prasideda antroje saraSo dalyje.
Humanitarinés orientacijos respondenty simboliy deSimtuke, skirtingai nuo kity grupiy, rasime
liaudies dainas ir Ruapintojélj. Kitos grupés vietoje jy akcentavo krepSinio ir azuolo simbolius.
Ekonominés orientacijos respondentai devintaja pozicija skiria litui. Humanitarai prastai vertina $i
simbolj, skirdami jam tik 19 pozicija. Techniskosios orientacijos respondenty sarase litas uzima 11
vieta.

Lygindami profesinés orientacijos jtaka simboliy pasirinkimui, matome, kad simboliy
vertinimai atskirose grupése skiriasi. Norint statistiSkai patikrinti vertinimo skirtumus, naudotasi X2
testu.



800 3. Tyrimo rezultatai

14 lentelé. - Simboliy vertinimai pagal profesines orientacijas. X2 testo rezultatai

Humanitariné Teqhni§k0j Ekonominé or.
or. 1 Or.
Simbolis Baly Es. Tik. Es.| Tik.| Es.| Tik| p
suma

1. Trispalve 2585 | 789 880 915/ 801 881 90| ***
2. “Taut. giesme™ 1833 | 584 624 663] 568 586 64 ***
3. Gintaras 1469 544 500 370| 455 55% 51 **
4. Vytis 1318 | 383 449 529 408 406 46 ***
5. Balt. jura 1300 | 440 442 350 403 510 45 **
6. Gedimino pilis 1217 392 415 356 377 469 421 *
7. Pilys 1028 | 325 351 338 318 36% 35

8. Nemunas 895 | 316 305 | 301 274 278 31 *
9. Azolas 809 238 275 284 251 287 28 *
10. Krepsinis 806 | 156 275 275 249 37% 28 ***
11. Liaud. dainos 709 | 334 241 170 219 20% 24| ***
12. Rapintojelis 687 317 235 150 2173 220 24 ***
13. Litas 684 | 123 233 239| 212 322 23 ***
14. KryZius 505 206 171 133 158 166 17 *
15. Linas 457 | 207 155 111 143 139 15 ***
16. Sodyba 401 | 183 136 83| 125 135 14| ***
17. Ruta 366 183 124 83| 114 100 12f ***
18. Taut. drabuziai 359 134 122 105 112 12( 12

19. Baznytios 317 148 107 73 99 96| 11] ***
20. Didzkukuliai 205 72 69 64 64 69 72

#p<0.001, *p<0.01, *p<0.05

Profesiné orientacija neturi jtakos piliy, tautiniy drabuziy ir didzkukuliy vertinimams. Visais
kitais atvejais vertinimo rezultatai statistiSkai patikimai skiriasi. Taigi matome, kad humanitarinés
orientacijos respondentai daug labiau nei tikétasi vertina gintaro, liaudies dainy, Ripintojélio,
kryziaus, lino, sodybos, riitos ir baznyciy simbolius. Techniskosios orientacijos respondentai geriau
nei tikétasi vertina Trispalvés, “TautiSkos giesmés”, Vyties, Nemuno, azuolo, krepsinio ir lito
simbolius. Ekonominés orientacijos respondentai labiau nei tikétasi vertina gintaro, Baltijos juros,
Gedimino pilies, krepSinio ir lito simbolius.

Lytis galéty buti dar vienas kintamasis, salygojantis skirtumy tarp jvairiy profesiniy orientacijy
atsiradima, kadangi vyry ir motery santykis jvairiose profesinése grupése skiriasi. Norédami tai istirti,
sudaréme populiariausiy simboliy deSimtukas pagal lyti.
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15 lentelé. Populiariausiy simboliy deSimtukas pagal lytj

Nr. | Vyrai Moterys

1. Trispalvé Trispalvé

2. “Tautiska giesmé” | “Tautiska giesmé”
3. Vytis Gintaras

4. KrepSinis Baltijos jira

5. | Baltijos jura Gedimino pilis

6. Gedimino pilis Vytis

7. Pilys Pilys

8. Gintaras Liaudies dainos
9. Nemunas Ripintojélis

10. | AzZuolas Nemunas

Rezultatai rodo, kad vertinimy skirtumai prasideda nuo treciosios pozicijos. Vyrai skiria
treCiaja vieta Vyties simboliui ir labai gerai vertina krepsinj kaip simbolj, skirdami jam ketvirta
pozicija. Motery nuomone, trecioji vieta tenka gintaro jvaizdziui, o krepSiniui - tik 16 pozicija.
I$skyrus valstybinius simbolius, kurie uzima pirmasias vietas abiejy grupiy vertinimuose, krepsinis,
pasak vyry, galéty biti tinkamas simbolis garsinti Lietuvos vardui. Moterys mano, kad pats
svarbiausias simbolis po Trispalvés ir “TautiSkos giesmés” yra gintaras. Vyrai Siam simboliui skiria
tik asStuntaja vieta. | moteriskaji populiariausiy simboliy deSimtuka patenka liaudies dainos ir
Riipintojelis. Vyrai Siems simboliams atitinkamai skiria 12 ir 13 vietas.

X? testu patikrinome vertinimo skirtumy tarp lyCiy patikimuma.
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16 lentelé. Simboliy vertinimo skirtumai pagal lytj. X2 testo rezultatai

Vyrai Moterys

Simbolis Balys | Es. Tik. | Es. Tik. p
uma
1. Trispalvé 2585 993 | 103 | 1592 1551
4

2. “Taut. giesmé” 1833 714 | 733 1119 1100
3. Gintaras 1469 448 587 1021 881 ***
4. Vytis 1318 621 527 697 791 | ***
5. Balt. jura 1300 | 499 | 520| 801 780
6. Gedimino pilis 1217 491| 487 726 730
7. Pilys 1028 | 486| 411| 542 617 | ***
8. Nemunas 895 425 358 470 537| ***
9. Azuolas 809 | 397 | 324| 412 | 485 | w
10. KrepSinis 806 515 | 322 | 291 484 x
11. Liaud. dainos | 709 216 | 284 | 493 425 x
12. Rupintojélis 687 200 275 | 487 412 i
13. Litas 684 349 274 | 335 410 i
14. KryZius 505 169 | 202 | 336 303 **
15. Linas 457 129 | 183 | 328 274 A
16. Sodyba 401 114 | 160 | 287 241 ok
17. Ruta 366 72 146 | 294 219 -
18.Taut. drabuZziai 359 109 144 | 250 215 ok
19. Bazny¢ios 317 105 127 | 212 190 *
20. Didzkukuliai 205 99 82 106 123 *

#*p<0.001, *p<0.01, *p<0.05

Rezultatai, pateikti 16 lenteléje, rodo, kad respondenty lytis neturi jtakos Trispalvés, “Tautiskos
giesmés”, Baltijos juros ir Gedimino pilies simboliy vertinimams. Kity simboliy vertinimuose lyties
poveikis - rySkusx? testo rezultatai rodo, kad vyrai labiau nei tikétasi vertina Vytj, krepsinj, pilis,
Nemuna, azuola, lita ir didzkukulius kaip simbolius. Moterys labiau vertina gintara, liaudies dainas,
Riipintojélj, lina, ruta, sodyba, kryziy, bazny¢ias ir tautinius drabuzius.

Siekiant iSanalizuoti, ar lytis turi jtakos vertinimy skirtumams pagal profesing
orientacija, apskaiCiuota baly suma, tenkanti kiekvienam simboliui trijy skirtingy profesiju
vyry ir motery grupése. Rezultatai pateikiami 17 lentel¢je.

17 lentelé. - Simboliy vertinimo skirtumai pagal lytj triju profesiniy orientacijy grupése
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Humanitariné orientacija Techniskoji orientacija Ekonominé orientacija
Simbolis Vyr Mot Vyr. MotE Vyr. Mot
s.

Es. Tik Es. Tik. p Es. Tik. Tik. p Es. Tik. Es. Tik.
1. Trispalve 61 99 701 663 ok 640 682 275 233 ** 280 313 601 568
2. “Taut giesme” 57 72 497 482 464 494 199 169 bl 180 208 406 378
3. Gintaras 61 71 483 473 232 276 138 94 Hork 155 197 400 358
4. Wytis 62 47 298 313 * 413 394 116 135 141 144 265 262
5. Balt. jura 51 57 385 379 276 261 74 89 172 181 338 329
6. Gedimino pilis 50 50 337 336 274 265 82 91 167 166 302 303
7. Pilys 39 42 282 279 283 252 55 86 ok 161 130 204 235
8. Nemunas 54 41 260 273 * 265 224 36 77 Hoxk 105 99 173 179
9. Azuolas 39 31 199 207 222 212 62 72 136 102 151 185
10. KrepSinis 36 20 120 136 Fokk 246 205 29 70 Hoxk 233 133 142 242
11. Liaud. dainos 35 43 294 286 113 127 57 43 * 63 73 142 132
12. Rapintojélis 36 41 280 274 95 112 55 38 bl 69 78 151 142
13. Litas 21 16 102 107 188 178 51 61 140 114 182 208
14. Kryzius 17 25 179 171 92 99 41 34 55 59 111 107
15. Linas 20 27 187 180 75 83 36 28 34 49 105 90
16. Sodyba 19 24 163 158 60 62 23 21 34 48 101 87
17. Riita 9 24 174 159 ** 44 62 39 21 bl 19 35 81 65
18.Taut. drab. 16 17 118 134 62 78 43 27 Hoxk 31 43 89 77
19. Baznygios 11 19 136 128 * 60 54 13 19 34 34 62 62
20. Didzkukuliai 12 9 60 63 53 48 11 16 34 24 35 45

*p<0.001, **p<0.01, *p<0.05

Rezultatai, pateikti 17 lenteléje, rodo, kad lyties skirtumai maziausiai jtakoja humanitarinés
orientacijos respondenty vertinimus - skiriasi tik 6 simboliy vertinimai. TechniSkosios orientacijos
respondenty grupéje lyties poveikis vidutinis - skirtumai pastebimi 10 simboliy vertinimuose, ir
ekonominés orientacijos respondenty grupéje Si jtaka didziausia - ryskis skirtumai vertinant 12
simboliy. Ryskus lyties poveikis, nepriklausomai nuo profesinés orientacijos, matyti krepSinio, riitos
ir Trispalvés vertinimuose. Taigi galétume teigti, kad vyrai, nepriklausomai nuo profesinés
orientacijos, daug labiau vertina krepsinio simbolj. Visy profesijy moterys labiau vertina Trispalvés ir
ratos simbolius. TechniSkosios ir ekonominés orientacijos vyrai skiria daugiau reik§més pilims kaip
simboliui, tuo tarpu moterys labiau vertina “TautiSkos giesmés”, gintaro ir tautiniy drabuziy
simbolius. Ly¢iy skirtumai neturi jtakos Baltijos juros, Gedimino pilies ir kryziaus simboliy
vertinimams.
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3.3 Interviu analizé

Siekdami patikrinti Ingleharto teorijos (1990:19), teigiancios, kad pagrindinis veiksnys, | kurj
reikia atsizvelgti analizuojant pokycius visuomenéje, yra amzius, teisinguma, atlikome 20 interviu su
pagyvenusiais zmonémis analizg. Beveik visi Sie respondentai atsaké ir | anketos klausimus, bet jie
buvo papildomai intervuojami tam, kad galéty iSrySkinti ir pakomentuoti savo vertinimy motyvus.
Kaip jau buvo minéta anks&iau, $ios grupés respondenty amzius nuo 60 iki 92 mety. Sie Zmonés
priklauso inteligentijos sluoksniui, kai kurie jy dar dirbantys, bet didziaja dalj sudaro pensininkai,
buve mokytojai bei déstytojai. Pagal i§simokslinima ir uzimamas pareigas Siy respondenty tarpe yra
profesoriy, docenty, zmoniy, kurie uzémé arba uzima gana aukstas pareigas. Tai reiksty, kad sie 20
respondenty gyveno arba vis dar gyvena aktyvy visuomeninj ir socialinj gyvenima ir jy nuomonés gali
atitikti bendras vyresniosios kartos iSsimokslinusiy Zzmoniy pazitras ir nuomones. Kaip rodo iki $iol
vykdyti Sioje srityje tyrimai, inteligentijos sluoksnis visada buvo labai svarbus zadinant, formuojant ir
islaikant tautinj identiteta. Kadangi Sie respondentai yra trijy laikotarpiy - tarpukario nepriklausomos
Lietuvos, sovietinio laikmecio bei atgimusios nepriklausomos Lietuvos jvykiy liudytojai, ty
laikotarpiuy specifika perteikéme remdamiesi senosios kartos nuomonémis bei vertinimais. Mes
nesiimame vertinti respondenty pozitiriy teisingumo ar klaidingumo. Miisy uzdavinys - pateikti
iSsimokslinusiy pagyvenusiy Zmoniy nuomones apie tautinio identiteto sistemos kaita skirtingais
visuomenés gyvavimo laikotarpiais ir atskleisti jy pozitrj | jaunaja karta.

Sia analize siekéme dar kartg patikrinti hipoteze, kuri teigia, kad vyresnioji karta labiau
vertina tradicines vertybes, o jaunimas imlus naujoveéms ir greiiau prisitaiko prie naujy
vertybiy. Taip pat siekéme iStirti, kaip politiniy, ekonominiy bei socialiniy salygu kaita veikia
tautinio identiteto formavimasi bei raida.

3.3.1. Tarpukario nepriklausomos Lietuvos gyvavimo laikotarpis

Ingleharto (1990) teorija teigty, kad pagal tai, kokios vertybés vyrauja tarp senosios
kartos Zmoniy, galime spresti, kokios vertybés buvo prioritetinés ju vaikystéje ir paauglystéje.
Sekdami Siuo teoriniu teiginiu, pateiksime, kaip respondentai vertina savo vaikysts
laikotarpi, t.y. tarpukario nepriklausoma Lietuva.

Senosios kartos vertybinés orientacijos formavosi laikantis krik§¢ioniSkosios moralés
principy. Religija ir tikyba turéjo be galo didelg itaka kasdieniniame Zzmoniy gyvenime. Gal
to laikmecio Zmonés ir nebuvo itin iSsimoksling, bet jie buvo dvasiSkai turtingi, nors
gyvenimas ir buvo labai sunkus. Pasak respondenty,

“tévai vargo, dirbo, bet jie tur¢jo galimybg prasigyventi saZiningumu, savo doru darbu.
Ju galvosena buvo sveika, teisinga ir neapgaulinga. Jie buvo kilnesnés, saziningesnés
dvasios. Jiems padé¢jo tikyba”.

Senosios kartos respondenty nuomonés, paprasius iSvardinti svarbiausius zmogaus
budo, charakterio bruozus bei labiausiai vertinamus gyvenime dalykus, beveik nesiskyre.
Daugelis labiausiai vertina:

“sazininguma, doruma, darbStuma, teisinguma, siekima uzsibrézto tikslo, pagarba

tévams, patriotiSkuma, meilg tévynei, tolerantiSkuma, mandaguma”.

Lygiai tie patys budo bruozai bei gyvenimo principai buvo pakartojami paklausus, “ka
vaikystéje stengesi idiegti tévai bei mokytojai?” Pasak respondenty, tarpukario
nepriklausomoje Lietuvoje buvo

“daug démesio kreipiama { Lietuvos istorija, idealizuojama senove, skiepijamas
patriotiSkumo jausmas, ugdoma tévynés meile”.
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Kalbédami apie to meto mokykla, respondentai prisimena, kad

“any laiky mokytojas buvo garbingas Zmogus, idealistas. Mokytojas buvo idealus
pavyzdys”. Vaikai buvo ugdomi vadovaujantis Sikiu “Mylék Dieva ir Tévyng”.

Seima laikoma be galo svarbia visuomenés lastele. Respondenty nuomone,

“Seima yra pagrindiné vertybe. Jei vaikas gauna tinkama aukléjima Seimoje, jei jo tévai

dori, saziningi, to vaiko nereikia specialiai mokyti saziningumo. Jei Seimoje tévai linke

1 veidmainystg, gobSuma, tai ir vaikas iSauga veidmainis”. Pasak respondento, “Seimoje

niekas specialiai nekalé 1 galva tautiSkumo, patriotizmo, bet savaime pati aplinka taip

aukléjo”.

Tuometiné Seima, daugelio respondenty nuomone, “buvo tvirtesné”. Jai didelés jtakos
turéjo religija.

“Religija buvo stabdys Seimy skyryboms ir nesantaikoms. Moterys daugiau taikési prie

negeroviy, stengési, kad Seima iSlikty”. Respondentas teigia, kad “Seimoje Zmonés

gerbdavo vieni kitus labiau nei dabar”.

Pagrindinés to meto Sventés buvo religinés - Kiicios, Kalédos, Velykos. Ju Sventimas ir
visy su jomis susijusiy tradicijy iSlaikymas taip pat buvo Seimos prerogatyva. Ne maziau
pagarbiai Svgsdavo ir tautines Sventes - ypal Vasario 16-t3ja. Tautinés Sventés buvo
Svenciamos “ir viesai, ir namuose”.

Taigi, apibendring pateiktas nuomones, galétume teigti, kad to meto socialin¢ aplinka,
formuojanti asmenybe, buvo vientisa. Interviu analizé rodo, kad Seima, mokykla, baznycia,
ugdydama Zzmogu, vadovavosi kri§¢ioniSkosios moralés principais. Nukrypimas nuo normos
buvo labai retas atvejis, paprastai sulaukdaves didelio atgarsio ir grieztai pasmerktas.
Visuomené buvo palyginus uzdara, mokslas - sunkiai prieinamas paprastam zmogui.
Svietéjiskoji funkcija tekdavo bazny¢iai, kuri vienodai ugdé ir tikéjima, ir patriotiskuma. Taip
formavosi jauno Zmogaus tautinis identitetas, kurio iSskirtiniai bruozai buvo tautinis
pasididZiavimas, patriotizmas, meilé Dievui bei Tévynei, pagarba senovei bei tradicijoms. To
meto visuomene, sprendziant pagal vertybinius prioritetus, atitiko tradicinés - religinés
visuomenés modelj.

3.3.2. Sovietinis laikotarpis bei atgimimo galimybé
PenkiasdeSimties mety sovietinis laikotarpis, respondenty nuomone,

“padaré baisios zalos tiek dvasine, tiek moraline prasme. Neliko pasitikéjimo Zzmogumi”. Kaip
teigia to laikmecio liudytojai, “i§ Zzmogaus viskas buvo atimta - ar tkis, ar fabrikélis. Kai
7mogus neturi nieko savo, gyvena i§ valdzios malonés, jis niekuo nesiriipina”. Sis laikotarpis
“sujauké zmoguje visas dorybes. Gerosios savybés buvo uzslopintos, bet Zmogus iSmoko gerti,
vogti”. Pasak respondento, “tada vagysté nebuvo laikoma vagyste - ji buvo vadinama
“kombinavimu”, “mokéjimu gyventi”. Suklestéjo gobSumas, nesaziningumas, netvarka. “Rusy
laikais labai pasikeité pozitris | tikéjima, religija”. Kaip teigia respondentas, “rusai stengési
visus mokslo zmones, inteligentija, tkininkus, ko neiSvezé | Sibira, padaryt homo sovieticus,
kuriems bty visai neaktualu, kur gyventi, ir kurie vertinty jy ideologija”. Respondenty teigimu,
“karai, santvarky kitimas, veidmainiavimas, kuris klestéjo sovietmeciu, padaré savo. Taigi ir
dabar nedory Zmoniy skaicius Zymiai didesnis nei Smetonos laikais”.

Pasak respondenty, pasikeité pozitris | Seima. Kadangi religinis aukléjimas neteko galios,
atsirado

“didelé laisvé - skyryby skaicius pradéjo augti”.
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Pasikeité mokyklos ir mokytojo vaidmuo. Mokykla tapo komunistiskai ideologizuota, pazangiis
mokytojai buvo persekiojami. Daznai Seimoje ir mokykloje diegiamos vertybés prieStaraudavo vienos
kitoms.

Sovietinis laikotarpis i$ pagrindy pakeité vertybinius prioritetus. Vertindami dabartinj zmogy,
kai kurie respondentai teigia, kad

“dabar miisy zmonés - tai sovietmecio palikimas. Kaip buvo pripratg grobti viska, kai viskas
buvo valdiska, taip grobia iki Siol. Jei tévai “nesé”, tai ir vaikai “iSmoko nesti”.

Sovietinio laikotarpio represijos iSugdé baimés jausma. Norédami i$laikyti tautines bei religines
tradicijas Seimose, zmonés, pasak respondenty,

“uzsidengg langus Kiicias valgydavo™.

Paklausus, “kas padéjo islikti tautai per visa sovietinj laikotarpi?”, dauguma respondenty
jvardijo

“jaunimo tautinj ir religinj aukléjima”.

Kai kurie senosios kartos respondentai teigia, kad

“Lietuva atgimé, nes dar buvo gyva senoji karta ir tos kartos vaikai”. Jy teigimu,
“patriotiSkumo jausma skiepijo tévai, seneliai, proseneliai ir mokytojai”.

Kadangi buvo mokoma ne tik myléti tévyne, bet ir ja ginti, daug zmoniy okupacijos metu
pasitrauké | miskus. Rezistencinis judéjimas taip pat jvardijamas kaip veiksnys, skatings tautiSkumo
iSlaikyma sovietmeciu. Ne visa inteligentija dar buvo iSnaikinta, taigi ji taip pat stengési palaikyti
tautiSkumo, patriotizmo id¢jas. Didelis vaidmuo teko bazny¢iai.

“Daugelis kunigy prisidéjo prie tautiSkumo palaikymo, vienijo Zmones”. Tikéjimas davé
impulsa. “Ty laiky zmonés labai vertino lietuvisSkus paproCius, tradicijas, tikyba, visa kas
lietuviska, o priesas, okupaves %ali, tai griové. Sitokia situacija pastiméjo visuomene
pasipriesinti tam griovimui.” Patirta i§ okupanto skriauda verté prieSintis. ‘“NezmoniSkas
elgesys isSauké atvirksting reakcija, suteiké uzsispyrima”.

Ir vis délto, kaip rodo interviu analizé, tarybinis laikotarpis vyresnio amziaus Zmoniy tiek
stipriai nepaveiké, kiek jis turéjo jtakos jaunajai kartai. Atsirado prieStaravimas tarp Seimoje diegiamy
vertybiy ir visos socialinés aplinkos.

“Mokykloje vienaip Snekédavo, namuose - kitaip”. Kai kuriems asmenims dél to “atsirado
priestaravimas, antagonizmas mokyklai”, o kiti pasidavé propagandai.

Taigi pakitusiy vertybiniy prioritety sovietiniu laikotarpiu analizé rodo, kad neliko veiksniy,
formuojanciy Zmogaus vertybines orientacijas, vientisumo. Kaip rodo interviu analizé, atsirado
prieStaravimas tarp Seimoje arba privacdioje aplinkoje diegiamy vertybiy ir vieSosios ideologijos
propaguojamy vertybiy. Vyresnioji karta galédavo atsirinkti ir atmesti jiems nepriimting propaganda,
bet jaunimui susivokti buvo labai sunku. Vertindami pagal Ingleharto (1995:41) pateikta visuomeniy
vystymosi modelj (4 priedas, 4 pav.) ir atsizvelgdami i to laikmecio vertybinius prioritetus, galime
teigti, kad Lietuva sovietiniu laikotarpiu nutolo nuo tradicinés - religinés visuomenés modelio ir tapo
sekuliarizuota, materialistiniy tiksly siekianti visuomené. Kriks¢ioniSkaja morale daugeliu atveju
pakeité komunistinis zmogaus aukléjimo kodeksas. Kadangi jaunimas yra imlus naujovéms, nemaza
jo dalis perémé to laikmecio iSkeltas vertybes ir jomis vadovavosi bei vadovaujasi iki $iy dieny savo
gyvenime. Tuo budu visuomenéje atsirado pazitiry susiprieSinimas, kuris ypa¢ atsiskleidé dabartiniu
laikotarpiu, vél atgavus nepriklausomybe. Viesai kalbéti apie to meto tautinj identiteta nebuvo nei
galimybiy, nei prasmés. Pagal to meto ideologija, turéjo biiti suformuotas tarybinio zmogaus
identitetas. Kadangi tai buvo daroma prievarta, tad sukélé pasiprieSinima, ir Seimose bei neoficialioje
aplinkoje buvo stengiamasi atgaivinti bei puoseléti lietuviskas tradicijas bei tautiSkuma.
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3.3.3. Laikotarpis, atgavus nepriklausomybe Lietuvoje

Atgavus nepriklausomybe ir aStuoneta mety pagyvenus nepriklausomoje Lietuvoje,
respondenty nuomone, Zmoniy pozitiriai bei vertinimai labai stipriai pasikeité. Jy manymu,

“labai pasikeité Zmonés - tapo uZzsidarg, savanaudziai. Pagrindinis démesys dabar yra
kreipiamas | materialing gerove”. Kita nuomoné teigia, kad “nebéra moralés, jsivieSpataves
melas. [sivyravo alkoholizmas, ziaurumas”. Yra respondenty, teigianciy, kad “tauta pasidaré
savanaudiska, Zmonés - gobsis, jy tikslas vienas - praturtéti. Dingo idealizmas. Prarado zmonés
sazing”. Taip pat sutinkame nuomong, teigiancia, jog “mazoji tautos dalis yra pralobusi ir jiems
jura iki keliy, viskas prieinama, o masés vargsta. Kai kurie jauni Zmonés nori labai greitai
pralobti, neretai neteisingai, ne darbu to siekdami, o apgaule”.

Dabartiné Lietuvos visuomené, respondenty nuomone, yra skilusi pusiau.

“Tie, kurie sieké nepriklausomybés, iSsaugojo visas savo puoselétas vertybes, jiems niekas
nepasikeité, bet tiems, kurie prieky jZvelgé lengvai pasiekiama piniga - viskas pasikeité”.

Ta dalis, kuri i§saugojo saziningumo, doros, teisingumo principus, stengiasi ir toliau déti visas
pastangas, kad gyvenimas geréty. Kita dalis, kurios gyvenimo principai artimi sovietmeciui, nepaiso
moraliniy normy ir toliau “plésia, vagia, sprogdina,” tuo be galo piktindama saziningaja visuomenés
dalj. Nusikalstamas pasaulis turi tendencijg jaunéti, o tai be galo piktina ir neramina senaja karta.

Atsakydami | klausima, “kiek svarbis”, senosios kartos vertinimu, “i$liko tautiniai patriotiniai
jausmai ir ar pakankamai tautiSka dvasia auklé¢jama jaunoji karta?*, respondentai laikési vieningos
nuomonés, teigdami, kad

“dabar jaunimas nepakankamai tautiSkai bei patriotiskai aukléjamas”. Respondenty poziiiriu
“mokyklos dar néra persiorientavusios. Dalis pedagoguy dar yra seny pazitiry. Jaunimui atrodo,
kad visa, kas gera, yra Vakaruose”. Respondentai teigia, kad “anksCiau lietuvis labai
didziuodavosi esas lietuvis, o dabar daug kas savo idealu laiko Vakarus”.

Tokia nuostata padeda formuoti ir ziniasklaida, ypac televizija.

“Televizija gvildena labai mazai temy, kurios aukléty, vietoj to kisa vakarietiSka Slamsta.”
Senosios kartos pozitiriu, “jaunesniojoje kartoje yra labai mazai patriotizmo, pirmojoje vietoje -
materializmas”.

Senoji karta jZvelgia visuomenés pasidalinima | dvi stovyklas: vienoje puséje, ju manymu, -
ar$iis kovotojai uz nepriklausomybe, kitoje - gedintys “senyju laiky”. Pastarieji teigia, kad

“tarybiniais laikais gyvenimas buvo geresnis, bent pavalge buvom, bent mokes¢iai nekamavo™.
Nepriklausomybés Salininkai juos jvardija “pilvo Zmonémis™.
Senoji karta ypac kritiskai vertina valdzia. Jy manymu,

“néra Lietuvoje tvarkos, jokio teisétumo, Zmonés yra nesaugiis”. Senosios kartos pozitiriu,
“mes i§ viso nesaugis, visais atzvilgiais - ir materialine, ir gyvenimiskaja prasme. Valdzia
misy nesaugo. Kas nori - uzpuola, plésia, néra tvarkos”.

Kaip matome i§ interviu analizés ir kaip rodo anketinés apklausos rezultatai, saugumas yra
svarbiausia vertybé dabartiniu laikotarpiu ir jo labiausiai pasigendama. Maslowo (1954) isdéstytoje
zmogaus poreikiy hierarchijos piramidéje saugumo poreikiai eina i§ karto po fiziologiniy. Tai rodo,
kad, neuztikring saugumo, negalime kalbéti apie aukstesniy poreikiy, juo labiau dvasiniy, tenkinima.

Senoji karta pasigenda “idealisty” valdzioje,

“ty, kurie dirbty Lietuvai, kuriems riipéty pati Lietuva, o ne savanaudiskumas”.

Atgaivinti tai, kas buvo vertinama pirmosios nepriklausomos Respublikos laikais, yra
nejmanoma, nes laikmetis jau pasikeitgs. Gyvenimo modernizacija iSkelia i pirma vieta kitas vertybes.

Bet ypac sunku su tuo susitaikyti senajai kartai, kuri tarsi nevalingai lygina pirmosios nepriklausomos
Respublikos laikus su Siandiena ir mato didziulj kontrasta. Nezinodami, ka dél to kaltinti, jie kaltina
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valdzia ir politikus, nors galbiit didzioji dalis kaltés tenka sovietinio laikotarpio ideologijai ir
susiklos¢iusiam gyvenimo biidui.

Tikéjimas, baznycia, nors ir atgavo savo teises ir nebéra draudziama kaip tarybiniais metais, jau
néra tokia pati kaip anksciau. Respondentai pastebi, kad

“religija keiCiasi, tobuléja, atsisakydama seny tradicijy, seny davatkisko aukléjimo
pazitry”. I8 kitos pusés, “baznycia pati savo autoriteta gadina, nusileisdama j zemiskus
reikalus, kiSdamasi i politika.”

Kaip rodo misy apklausos duomenys, religingumas nebéra prioritetiné vertybé dabartiniu
laikotarpiu. Religingumo vertinimas yra Zemas visose respondenty grupése, nepriklausomai nuo
amziaus (zr. p. 42, 1 lentelé, vertybé Nr. 41), lyties (p.54, 7 lentelé) ar profesinés orientacijos (p.48,
4 lentelé). Tai leisty teigti, kad religija, o tuo paciu ir kriksCioniskoji moralé, nebéra gyvenimo
pagrindas. Situacija Lietuvoje atitinka Ingleharto (1995:394) apibrézta modelj (2 priedas, 2 pav.). Per
70 mety visuomené Zymiai pasikeité. Lietuva nutolo nuo tradicinés - religinés visuomenés modelio,
taCiau sovietinis 50-ties mety palikimas ir priklausymas post - komunistiniy Saliy blokui lemia
ypatinga materialistinio pobuidZzio vertybiy jsigaléjima.

Ingleharto teorija teigia, kad ekonominis vystymasis veikia vertybing sistema, ir todél ji kinta.
Tie pokyciai savo ruoztu veikia ty visuomeniy ekonomines ir politines sistemas. Ramioje situacijoje,
vykstant nuosekliam visuomenés vystymuisi, pozilriai ir vertinimai pradeda skirtis, keiCiantis kartai.
Dabartinéje situacijoje politiniai, ekonominiai, socialiniai ir atitinkamai vertybiniai pokyciai buvo
tokie staigiis ir esminiai, kad senoji karta ir vyresnioji karta patyré Soka, kurj sukélé vertybiniy
prioritety krizé. Yra nepaprastai sunku bei skaudu suvokti, kad visa tai, ka stengési idiegti tévai,
seneliai bei mokytojai, netenka prasmés. Senajai kartai tapo labai sunku prisitaikyti gyventi
Siuvolaikingje visuomenéje. Pasak Ingleharto, kuo Zmogus jaunesnis, tuo jis yra imlesnis naujovéms ir
tuo lengviau jis prie ju prisitaiko. Tai galéty paaiskinti, kodél Si respondenty grupé, atstovaujanti
senajai kartai, Siandiening situacija Lietuvoje vertina taip nitriai ir pesimistiskai.

3.3.4. Lietuvos ateities perspektyvos ir Europos Sqjunga

Senosios kartos vertinimu, dabartiné karta yra pasmerkta. Dabartiné karta yra nuvertinama,
taciau dedama vilciy | ateinancias kartas. Kai kurie respondentai teigia, kad

“dabartiné karta yra dar pereinamoji, o ateinanti jau bus tikra”. Randame nuomong, kad “kol
nauja karta neiSaugs, zmonéms susigrazinti dvasinguma, kuris buvo, bus labai sunku”. Kita
nuomoné teigia, kad “reikia naujos kartos, kad iSaugty asmenybés”.

Kalbédami apie Lietuvos ateitj, daugelis senosios kartos respondenty yra nusiteike
pesimistiskai ir prognozuoja, kad 10 - 20 mety dar bus gyvenama blogai. Kiti mano, kad

“viskas priklausys nuo to, kokie uzaugs proantkiai”. Yra ir Siek tiek optimistiSkesniy
nuomoniy, teigianciy, kad “ne visi dar Lietuvoje sugede, yra protingy Zmoniy, ne visi vagys ir
plésikai. Atsistos Lietuva ant koju, tik klausimas - kada ?”

Sitoks senosios kartos nusivylimas kyla dél begalinio kontrasto, kurj jie mato lygindami
tarpukario Lietuva su Siandienine pereinamojo laikotarpio | demokratija Lietuva. Ta kontrasta dar
paryskina tai, kad praeitis per 50 sovietiniy mety tapo be galo idealizuota, ir, prasidéjus atgimimui, jie
tikéjosi iSvysti any laiky Lietuva. Bet kadangi gyvenimas vietoje nestovi, o vertinant, kokia Zala
moraline bei dvasine prasme buvo padaryta sovietiniu laikotarpiu, jiems teko karéiai nusivilti. Ta
nusivylimg ir pesimizma dar stiprina ir tai, kad pasikeitusios ekonominés salygos vercia didziaja dalj
vyresniosios kartos zmoniy balansuoti ant skurdo ribos.

Kitas aktualus mums klausimas, kalbant apie ateities perspektyvas, buvo suzinoti respondenty
nuomones apie galimg Lietuvos narystg¢ Europos Sajungoje. Tuo tikslu respondenty klauséme, ar
nemato jie grésmeés tautiSkumo bei lietuvybés praradimui, tapus Europos Sajungos nare.
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Europos Sajunga respondentai vertina teigiamai ir daugelis balsuoty uz naryste joje. Pirmiausiai
Europos Sajunga daugelis vertina kaip saugumo garanta.

“Moraline, psichologine prasme jaustumémés saugiau”.
Siek tiek baiminamasi dél galimos Zalos lietuviy kalbai.

“Bijau, kad gali iSnykti lietuviy kalba. Jei anks¢iau buvome rusinami, tai dabar visi nori kalbéti
angliskai”. Bijomasi, “kad nebuity viena kalba, vienas pinigas”. Pasak vieno respondento,
“anksciau kalboje buvo rusicizmai, dabar anglicizmai”.

Apibendrindami galétume teigti, kad, i§ vienos pusés, Europos Sajunga yra pageidautina, ypac
kaip sauguma stiprinantis veiksnys, bet i$ kitos pusés - bijomasi Vakary jtakos. Kita dalis respondenty
grésmes lietuvybés praradimui nejaucia.

“Nemanau, kad tos Salys, kurios jeina | Europos Sajunga, netenka tautiSkumo”. Kita nuomoné
teigia, “jeigu prievarta buvome jjungti ne | demokratine, o i teroristing Sajunga ir per 50 mety
nenutautéjome, tai Cia tikrai grésmés néra”. Taip pat sutinkame nuomone, kad Europos Sajunga
“sumazins nacionalinj pasididziavima, bet mes neturime kitos iSeities. Sioje Sajungoje narysté
juk lygiateisé¢”. Kita nuomoné teigia, kad “jei nuo mazens bus vaikams diegiami tautiSkumo
principai, grésmés lietuvybei neturéty buti. Viskas priklausys nuo miisy ideologiniy mokytojy”.

Taigi galétume teigti, kad senoji karta balsuoty uz naryst¢ Europos Sajungoje, vildamasi turéti
saugumo garanta. Si Sajunga, jy manymu, tautinio identiteto iSnykimui grésmés nesudaro,
susiriipinima kelia lietuviy kalbos grynumo bei taisyklingumo islaikymas.

Ivertinant Siandiening situacija Lietuvoje, kai tautinio identiteto raiSkos formos yra silpnesnés
palyginus su atgimimo laikotarpiu, narysté Europos Sajungoje galéty tapti veiksniu, stimuliuojanciu
atvirkStinj procesa. Narysté Europos Sajungoje gali sustiprinti poreikj parodyti savo tauting
priklausomybe ir todél manytume, kad tai gali sukelti tautinio identiteto sistemos raiSkos stipréjimo
etapa.
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Lietuvoje tarybiniais metais vyravo kolektyvinio tipo kultira. Tai reiské, kad dominavo
kolektyvinio pobudzio vertybés, tokios kaip konformizmas, tradiciSkumas, palankumas,
universalumas ir saugumas. Tuo paciu Sios vertybés formavo elgesio normas ir pacia elgsena.
Konformizmas neabejotinai yra kolektyvinés kultiiros bruozas. Paprastai konformizmas yra vyraujanti
kult@iros, pagristos prievarta ir besalygisku paklusnumu, ypatybé. Totalitaringje visuomengéje
konformizmas tapo bitina islikimo salyga. Individuali raiska, teisé rinktis ir vystyti bei jgyvendinti
savo idéjas ir iniciatyva buvo nejmanoma. Neturédami galimybés atlikti kiekybiska ty laikotarpiy
duomeny palyginima ir sugretinti, kokios vertybés buvo prioritetinés tarybiniais metais ir kaip jos
keitési atgavus nepriklausomybe, rémémés kokybine interviu analize Siam laikotarpiui aprasyti.

Tyrimo rezultatai rodo, kad dabartiniu laikotarpiu individualizmo/ kolektyvizmo vertinimai
(Schwartz, Bilsky) i§ esmés skiriasi labai nedaug. Tadiau iSanalizave Siuos rezultatus jvairiose
respondenty grupése, galime teigti, kad kai kurios i$ jy Zymiai daugiau reikSmés teikia individualaus
pobudzio vertybéms, akcentuodami valdzios, tikslo siekima, hedonizma, aktyvuma ir
savarankiSkuma. Jeigu atsizvelgtume | amziaus skirtumus, tai pastebétume, kad individualizma
labiausiai vertina jauniausioji respondenty grupé. O vyriausieji respondentai labiausiai vertina
kolektyvizma. Tyrimo rezultatai rodo, kad amziaus intervalas 36-40 mety yra tarytum simboliné riba,
skirianti dvi kartas ir du skirtingus pozitirius | universaligsias vertybes. Tai patvirtina Ingleharto
teorija ir jo teiginj, kad kulttriniai poky¢iai greiCiau vyksta tarp jauny zmoniy, ir zymiai 1éCiau tarp
vyresniy, o tuo ir paaiSkinami skirtumai tarp karty. Jauniausioji respondenty grupé labiausiai vertina
tikslo siekima. Gana zemas valdzios siekimo vertinimas, manytume, rodo, kad valdzia misy
visuomenéje néra laikoma svarbia vertybe bei pazymi zmoniy nusivylimga esamomis valdzios
struktiiromis ir nevisiska pasitikéjima jomis. IS dalies neigiamas valdzios siekimo vertinimas gali biiti
susietas ir su praeityje susidariusiu neigiamu valdzios jvaizdziu. Ir vis délto jauniausioji respondenty
grupé valdziai teikia daugiausiai reikSmeés.

Pasak Schwartzo (1992:12), kolektyviniy ir individualiy kulttiry tyrimui yra labai svarbu isskirti
universalumo ir palankumo vertinimus. Kolektyviniy kultiiry nariai labiau linke riipintis sau artimy
zmoniy gerove ir yra palyginti indiferentiski paSaliniy poreikiams. Individualiy kultiiry nariai,
tarpusavyje bendraudami, ne taip rySkiai skirsto Zmones i "savus” ir “svetimus". Tuo bidu
kolektyvinéje kultiiroje didesnis démesys tenka artimo palankumui negu universalumui,
o individualistinéje kultiiroje abiems Siems vertybiniams tipams tenka vienodas démesys. Tyrimo
rezultatai rodo, kad jaunimas labiau vertina palankuma negu universaluma, ir tai galéty reiksti, kad
Lietuvoje vis dar vyrauja kolektyvinio tipo kultiira, bet skirtumas tarp palankumo ir universalumo yra
nedidelis, o koreliacija tarp Siy dviejy vertybiniy tipy yra stipri. Taigi galétume prognozuoti, kad
ateityje kultiira, veikiama bendros vertybiniy prioritety transformacijos, keisis. Tam turés jtakos karty
kaita. Jeigu vertybiy kaita vyks tokia linkme, kokia ji prasidéjo, tai, keiCiantis kartoms, vis daugés
zmoniy, vertinanéiy individualaus pobudzio vertybes ir tokiu btudu kultira transformuosis i$
kolektyvinio tipo i individualisting.

Tyrimo rezultatai visiskai patvirtina Ingleharto (1990:19) teiginj, kad amzius salygoja skirtumy
tarp atskiry respondenty grupiy atsiradima. Taip pat patvirtinamas teiginys, kad amzius gali bati
tinkamas kintamasis tiriant pokycius visuomenéje, kuri keiciasi bégant laikui. Vertybiniy prioritety
kaitos analiz¢ skirtingose amziaus grupése patvirtina hipotezg, teigiancia, kad vyresnioji karta vertina
tradicines vertybes, o jaunimas yra imlus naujovéms ir greiciau prisitaiko prie naujy vertybiy.

Tyrimo rezultatai atskleidzia dar keleta tendencijy ir leidzia praplésti bei papildyti misy
hipoteze. Didelj poveiki vertybiniy prioritety kaitai turi profesiné orientacija. Pagal Ingleharto teorija
ekonominiai poky¢iai salygoja prioritetiniy vertybiy kaita. Ir atvirksciai, pokyciai, vykstantys vertybiy
sistemoje, turi jtakos ekonominiy reformy spartai. Tai galéty paaiskinti, kodél studijuojantys ar
déstantys ekonomika respondentai greifiausiai prisitaiko prie naujoviy ir greiiausiai perima naujas
vertybes bei patys skatina reformy eiga. Humanitariné profesiné orientacija glaudziausiai siejasi su
kultira. Tai galéty paaiskinti, kodél humanitarinés orientacijos respondentai labiau riipinasi tradicijy
iSsaugojimu ir kodél jy paZzitiros bei vertybiné sistema keiciasi léCiausiai. Techniskosios orientacijos
respondentai uzima tarpine padéti.
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Respondenty vertinimy analizé pagal lytj atskleidé, kad individualaus pobudzio vertybés yra
vienodai vertinamos tiek vyry, tieck motery. Bet moterys, nesvarbu kokios jos bity profesinés
orientacijos, labiau vertina kolektyvinio pobiidzio vertybes. Tai galéty reiksti, kad moterys taip pat
kaip ir vyrai greitai prisitaiko prie naujoviy, ta¢iau moterys ne taip greitai linkusios pamirsti tradicines
vertybes. Priesingai, jos rupinasi tradicijy iSsaugojimu ir puoseléjimu.

Tokiu biidu galétume papildyti miisy hipotezg Siais teiginiais: tradicines vertybes labiau vertina
vyresnioji karta, moterys ir humanitarinj iSsimokslinima turintys respondentai. Jaunimas, o ypac ta jo
dalis, kuri yra jgijusi ekonominj iSsimokslinima, ir kurios interesai siejasi su verslu, yra imlesni
naujovéms ir greiciausiai prie juy prisitaiko.

Kartu su poky¢iais, vykstanciais individualizmo/kolektyvizmo srityje, vyksta vertybiniy
prioritety kaita tradiciSkumo/moderizmo linkme. Apskritai tradiciSkumu jvardinto vertybinio tipo
vertinimas yra zemas. Tai reikSty, kad Lietuvos visuomené yra nutolusi nuo tradicinés - religinés
visuomenés modelio. Taigi miisy tyrimas patvirtina Ingleharto pasaulinio vertybinés sistemos tyrimo,
atlikto ir Lietuvoje 1990-1991 m., iSvadas. Vertybiniy tipy iSsidéstyme tradiciSkumas pagal svarba
uzima paskuting vieta. Bet kai kuriose respondenty grupése tradiciSkumo vertinimai skiriasi.
Vidutiniai tradiciSkumo vertinimai statistiSkai patikimai skiriasi pagal amziy, profesines orientacijas ir
lyti. Pradedant treciaja amziaus grupe, tradiciSkumas yra vertinamas geriau ir dar daugiau reikSmés
jam skiriama vyriausiyjy respondenty grupéje. Tai dar karta patvirtina teiginj, kad atskiry karty
vertybiniai prioritetai skiriasi ir jrodo hipotezg¢, kad vyresniosios kartos respondentai labiau vertina
tradicines vertybes. Pagal svarba visy profesiniy orientacijy respondentai tradiciSkumui skiria
paskuting pozicija, taciau, lyginant vidutinius vertinimus, matome, kad blogiausiai tradiciSkuma
vertina ekonominés orientacijos respondentai, o geriausiai - humanitarinés orientacijos respondentai.
Atsizvelgiant | lytj, tradiciju iSsaugojimas moterims labiau ripi negu vyrams. Taigi galétume teigti,
kad tradicijy iSlaikymu bei puoseléjimu labiausiai riipinasi vyresniosios kartos moterys, o ypac
humanitarés.

Kita vertus, apibendrindami tyrimo rezultatus, galétume teigti, kad nors pats tradiciSkumas jau
yra netekes reikSmés, ir miisy visuomené labiau atitinka modernistinés visuomenés apibiidinima,
tradicinés vertybés Lietuvoje yra perduodamos i3 kartos i karta kaip kultdrinio palikimo dalis. Sis
kulttrinis palikimas turi stipry poveiki tautinio identiteto iSlaikymui ir stiprinimui.

Tyrimo rezultatai patvirtina hipoteze, teigian¢ia, kad vertybinés sistemos kaita vyksta
materialinés gerovés uztikrinimo ir saugumo garantijy ieSkojimo linkme. Apklausos rezultatai rodo,
kad saugumas yra pati svarbiausia vertybé Siuo metu Lietuvoje. Ingleharto (1990:68) vertybiy kaitos
teorija grindZziama hipoteze, kuri teigia, kad asmens prioritetai siejasi su socioekonomine aplinka:
labiausiai yra vertinama tai, ko toje aplinkoje triikksta. Visa tai jrodo, kad Lietuvoje truksta saugumo
garantijy, kadangi Zmonés jaucia saugumo stygiy. Nors visos respondenty grupés, iSskyrus tik vyry
grupe, laiko sauguma svarbiausia vertybe, skiriasi vidutiniai saugumo vertinimai pagal amziy ir lytj.
Vyresnioji karta teikia saugumui daugiau reikSmés negu jaunimas. Vyriausioji respondenty grupé
daugiausiai reikSmés teikia visuomenés stabilumui, o tai reiksty, kad jiems to labiausiai stinga
Siuolaikingje visuomengje. Jauniausioji respondenty grupé didZiausia reikSme teikia sveikatai - tai
rodo, kad stipri sveikata yra bitina salyga siekiant tiksly jgyvendinimo. Moterims saugumas riipi
labiau nei vyrams. Apskritai galétume teigti, kad pagyvenusios moterys turi maziausiai garantiju,
uztikrinan¢iy joms visapusiSkai saugy gyvenima dabartinéje Lietuvoje.

Turto vertinimo analizé pagal amziy, profesines orientacijas bei lytj patvirtino, kad vertybinés
sistemos kaita vyksta materialinés gerovés uztikrinimo linkme. Materialiné gerové ir saugumas yra
glaudziai susij¢ veiksniai, kurie budingi materialistinei visuomenei. Atsizvelgdami | Ingleharto
iSskirtus materialistinei ir postmaterialistinei visuomenei budingus bruozus bei | musy tyrimo
rezultatus, galime teigti, kad Lietuvoje Siuo metu yra labai svarbu uztikrinti tvarka visuomenéje,
stabilizuoti kainy augima, garantuoti optimaly ekonomikos vystymasi, pasiekti, kad Salis turéty
stiprias gynybines pajégas, iSlaikyti stabiliag ekonomika, kovoti prie$ nusikalstamuma. Visi $ie tikslai
atitinka materialistinés visuomenés apibrézima. Todél galime teigti, kad Lietuvoje vyrauja
materialistinés visuomenés modelis. Taciau, manytume, kad, vykstant vertybiy transformacijai,
bégant laikui visuomenéje gali atsirasti grupiy, kurios pradés kreipti didesnj démesj
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i postmaterialistines vertybes. Tai, kad 18-25r¢ppondentai labiau vertina sveikata, gyvenimiskus
malonumus, draugyste, daugiau reikSmés teikia tolerancijai, rodo, kad S$is poslinkis gali vykti.
Teoriskai materialistiniai tikslai turi buti labiau vertinami Zmoniy, kurie paauglystés metais, kai
formavosi jy vertybiné sistema, nesijauté ekonomiskai bei fiziskai saugiis. Postmaterialistiniai tikslai
turéty buti labiau vertinami ty, kurie augdami ir bresdami jautési visapusiskai saugiis. Taigi galétume
prognozuoti, kad, laikui bégant ir keiCiantis socioekonominei aplinkai, geréjant pragyvenimui bei
keiciantis kartoms, galéty pasikeisti ir Zmoniy nuostatos turto atzvilgiu.

Taigi tyrimo rezultatai visiSkai patvirtina Ingleharto hipotezg, kad socioekonominés aplinkos ir
vertybiniy prioritety kaita néra pastebima tuojau pat: reikalingas tam tikras laiko tarpas, kadangi
didziaja dalimi asmens vertybinés orientacijos formuojasi paauglystés metais ir yra to laikotarpio
socioekonominés aplinkos atspindys. Tyrimo rezultatai taip pat patvirtina Ingleharto teiginj, kad
kultiiriniai pokyciai vyksta tada, kai jvyksta pakankamai Zenklts pokyciai ekonomikoje,
technologijoje ir sociopolitingje srityje.

Apibendrindami tautiniy simboliy vertinimo skirtumus pagal amziy, galétume isskirti du
pozitrius, buidingus dviejoms respondenty kartoms. Jaunimo populiariausiy tautiniy simboliy
desimtuka sudaro valstybiniai, gamtiniai, istoriniai ir sportiniai simboliai. Pradedant treciaja amziaus
grupe, ties kuria susikerta dviejy karty pozitriai, labiau yra vertinami tradiciniai simboliai. Tai
valstybiniai simboliai - Trispalvé, “Tautiska giesmé”, Vytis ir litas, kurie buvo atkurti pagal pirmosios
nepriklausomos Respublikos simbolika, kai kurie istoriniai, etnokultiiriniai bei religiniai simboliai. I§
etnokulttiriniy simboliy geriausiai vertinamos liaudies dainos (penkta pozicija treCioje ir ketvirtoje
amziaus grupése) rodo, koks svarbus tradicijy tgstinumas yra vyresniajai kartai. Religiniy simboliy
patekimas | populiariausiyjy desSimtukus Siose grupése rodo stipry religijos poveiki.

Vyresniosios kartos elgsenos normy ir vertybiy formavimuisi didele jtaka turéjo Romos
kataliky baznycios religinis palikimas. IS kitos pusés, ilgalaikis priklausymas sovietinei sistemai dar
labiau stiprino baznycios jtaka, kadangi tautiniy tradicijy laikymasis, daugelis kuriy yra vienaip ar
kitaip susijg su religinémis Sventémis, buvo viena i§ priemoniy, padedanciy iSsaugoti tauting kultiirg ir
tautinj identiteta. Tradicijuy ir religijos puoselé¢jimas buvo tylaus pasipriesinimo Maskvos vykdomai
politikai iSraiska. Jaunimas, maziau skiriantis démesio religijai, o ypatingai vyrai, budami labiau
pasaulietiski, turéjo rasti kitas priemones tam pasiprieSinimui iSreiksti. Tai galéty paaiskinti, kodél
krepSinis kaip simbolis jgijo savo populiaruma ypac¢ tarp jauny vyry. Kita vertus, kol Lietuva nebuvo
nepriklausoma valstybé, ji negaléjo naudoti valstybiniy simboliy savo identiSkumui reiksti. Tuo
laikotarpiu reikéjo rasti neutraly atitikmenj, kuris galéty simbolizuoti Lietuva ir garsinti jos varda.
Krepsinis ir buvo itin tinkama priemoné.

Skirtumai tarp jaunosios ir vyresniosios kartos simboliy pasirinkimo rodo, kad simboliy kaita
vyksta, ir tradiciniai simboliai, taip pat kaip ir tradicinés vertybés, yra pamazu pamirStami. Jaunoji
karta kreipia mazZesni démesj religijai. Visa tai kartu su socialiniais, politiniais, ekonominiais ir
teisiniais pokyciais daro didelj poveikj naujos kartos vertybiy formavimuisi. Reklama, Ziniasklaida,
daznai propaguoja vakarietika gyvensena ir skatina vartotojiskas tendencijas. Sias naujoves
greiCiausiai pritaiko jaunimas. Savo ruoZtu tai veikia vertybinés sistemos formavimasi ir simboliy
pasirinkima. Tuo budu keiciasi ne tik simboliy pasirinkimas bet transformuojasi ir pati simboliy
reik§mé. Pavyzdziui, jaunimas didelg reikSme skiria valstybiniams simboliams, bet supranta juos kaip
valstybés nepriklausomybe ir savarankiskuma Zymincius atributus. Vyresnioji karta valstybinius
simbolius vertina kaip tradicijy testinuma.

Analizuodami tautiniy simboliy vertinimy skirtumus pagal profesing orientacija, matome, kad
humanitarinés orientacijos respondentai labiau nei kiti vertina gamtos, etninés kultiiros ir religinius
simbolius. Etninés kultiiros ir religijos simboliai yra tradicines vertybes atspindintys simboliai.
Humanitary saraSe liaudies dainoms pagal populiaruma tenka septintoji vieta, o Ripintojéliui -
devintoji vieta. Kity profesiniy orientacijy respondentai nejvardina etninés kultiiros ir religiniy
simboliy tarp populiariausiyjy. Techniskosios orientacijos respondentai labiau nei kiti vertina
valstybinius ir gamtinius simbolius, o ekonominés orientacijos respondentai teikia pirmenybe gamtos,
istoriniams, sportiniams ir valstybiniams simboliams. Tai rodo, kad humanitarai daug labiau riipinasi
tradicijy ir papro€iy iSlaikymu, palyginus su techniskosios ar ekonominés orientacijos respondentais.
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Taip pat galétume iSskirti ir kita grupe, kuria apibudintume kaip greiCiausiai prisitaikanéia prie
naujoviy ir atmetancia tradicinius dalykus. Siai grupei priklausyty jauni vyrai, kuriy interesai susije su
ekonomika ir verslu.

Tautiniy simboliy analizés pagal lytj rezultatai rodo, kad vyrai teikia pirmenybg¢ valstybiniams,
istoriniams, gamtos ir sporto simboliams, tuo tarpu moterys labiau vertina gamtos, etninés kultiiros ir
religinius simbolius. Tai patvirtina moteriskasis populiariausiy simboliy deSimtukas, kuriame astuntoji
pozicija skiriama liaudies dainoms, o devintoji vieta tenka Ripintojélio simboliui. Taigi galétume
teigti, kad moterys labiau nei vyrai puoseléja tradicijas ir labiau vertina tradicines vertybes.

Apibendrindami galétume teigti, kad patys populiariausi simboliai dabartiniu laikotarpiu yra
valstybiniai. Kol Lietuva nebuvo nepriklausoma valstybé, ji negaléjo naudoti Siy simboliy savo
identiSkumui reiksti. Butent tai, matyt, ir Iémé dabartinj jy populiaruma. Taigi bendra populiariausiy
simboliy deSimtuka sudaro valstybiniai, gamtos ir istoriniai simboliai. DeSimtoji pozicija tenka
vieninteliam sportiniam simboliui - krepSiniui. Pats populiariausias etninés kultiros simbolis -
liaudies dainos - | deSimtuka nepatenka. Populiariausiyjy sarase taip pat nerasime religiniy simboliy.

|vairiose respondenty grupése simboliy vertinimai statistiSkai patikimai skiriasi. Atsizvelgdami
| tai, pastebime Sias tendencijas:

1. Vertinant pagal amziy, issiskiria dviejy karty pozilriai. Vyresnioji karta labiau vertina
tradicines vertybes atspindinéius simbolius, tuo tarpu jaunimas renkasi neutralius gamtinius
bei istorinius simbolius tautiniam identitetui reiksti.

2. Lygindami pagal profesing orientacija, galétume isskirti humanitarinés orientacijos
respondentus. Siai grupei labiausiai riipi tradicijy tausojimas ir puoseléjimas.

3. Pagal Iytj, tradicijy testinumu labiausiai riipinasi moterys.

Taigi tyrimo rezultatai rodo, kad, transformuojantis vertybinei sistemai, kinta ir tautiniy
simboliy sistema. Maziau vertinami tradiciniai dalykai rodo modernizacijos procesa, materialiy
vertybiy jsigaléjima.

Apibendrindami interviu su senosios kartos respondentais analize, galétume patvirtinti
prielaida, jog universaliyjy vertybiy sistema formuojasi vaikystéje ir paauglystéje. Si procesa
labiausiai jtakoja Seima, mokykla ir visa socialiné aplinka. Jeigu néra priestaravimy tarp Siy veiksniuy,
susiformuoja tvirta universaliyjy vertybiy sistema, ir ji nekinta arba per visa gyvenima kinta labai
mazai, nepriklausomai nuo politiniy, ekonominiy bei socialiniy permainy. Todél “vyresniosios kartos
pozitiriai nesikeicia”. Kokius jsitikinimus jie turéjo vaikystéje, “tokie isliko iki dabar”. Tai patvirtina
Ingleharto teorinj teiginj, kad asmens vertybinés orientacijos labiausiai formuojasi paauglystés metais
ir yra to laikotarpio socioekonominés aplinkos atspindys. Kiekvienos kartos patyrimas veikia ir tos
kartos universaliyjy vertybiy sistema.

Pasak Ingleharto (1990:13), kultiirinis kaitos procesas yra ilgas ir ypa¢ sunkus vyresnés kartos
zmonéms, kuriy vertybiné sistema formavosi esant kitai socioekonominei aplinkai. Kuo didesni
ilgalaikiai ekonominiai pokyciai Salyje, tuo labiau skiriasi vertybiniai karty pozitriai. Remdamiesi
§iuo teoriniu pozilriu, galétume paaisSkinti ta kontrasta, kuris atsirado tarp senosios kartos
universaliyjy vertybiy sistemos, susiformavusios pirmosios nepriklausomos Respublikos laikotarpiu,
ir Siuolaikininio jaunimo vertybiniy prioritety. Pagrindinis visuomenés modernizacijos elementas,
pasak Weberio, yra peréjimas nuo tradicinio religinio mastymo prie racionalaus teisinio. Norint, kad
vykty modernus ekonominis vystymasis, reikia atsisakyti tradicinés vertybinés sistemos.
Modernizacija neatsiejamai susijusi su sekuliarizacija. Senosios kartos vertybiné sistema grindziama
krik$¢ioniskosios moralés principais ir Siandieninis visuomenés, ypa¢ jaunimo, sumaterialéjimas yra
visiSkai nesuprantamas senajai kartai.

Taigi iSanalizave senosios kartos pozitirius bei vertinimus, galétume daryti iSvada, kad senosios
ir vyresniosios kartos Zmonés patyré vertybine krizg, butent, todél jie labai nusivylé permainomis, ir
Siandieniné situacija Lietuvoje nepateisina juy likes¢iy. Si i§vada patvirtina misy hipoteze, kad
vyresnioji karta labiau vertina tradicines vertybes, o jaunimas imlus naujovéms ir greiciau prisitaiko
prie naujy vertybiuy.
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Tokioje situacijoje kalbéti apie tautinj identiteta kaip apie vientisa reiskinj, budinga visai tautai,
nelieka prasmés. Galime diskutuoti tik apie atskiry visuomenés grupiy tautinio identiteto raiskos
bruozus. Senoji karta, respondenty teigimu, iSlaiké tautini identiteta nepakitusj arba labai mazai
pakitusj nuo pirmosios nepriklausomos Respublikos gyvavimo laikotarpio. Jy vaikysté ir dalis
jaunystés prabégo nepriklausomoje Lietuvoje, jie atsimena ta laikmetj bei turi nusistovéjusia tvirta
vertybing sistema, kuri grindziama kriks¢ioniskosios moralés principais. Senosios kartos vertinimu,
jaunimo vertybiniai prioritetai i$ pagrindy pasikeité. Taigi pasikeité ir jy tautinis identitetas.

Apibendrine interviu medziaga, galétume daryti iSvada, kad daugelis senosios kartos
respondenty, jvardij¢ socializmo atnestas deformacijas lietuviskajam identitetui, jo tolesnio islikimo
biitina salyga laiko tautiniy vertybiy grazinima ir jtvirtinimg miisy samonéje. Jy nuomone, “visa
senové, Lietuvos istorija ir tautos prigimtis - viskas yra iSreikSta musy tradicijose. Jos turi biti
tesiamos, atgaivinamos ir puoseléjamos toliau”. Senosios kartos lukesc¢iams po 20 mety iSvysti
naujaja karta, kuri pagal vertybines orientacijas priminty tarpukario Lietuvos jaunima, vargu ar lemta
iSsipildyti. Tam prieStarauja visuomenés vystymosi désniai bei teorijos. Modernizacijos teorijos
Salininkai teigty, kad tai nejgyvendinamas uzdavinys, todél, laikydamiesi Sios teorijos, negalétume
prognozuoti tradicijy bei religijos jtakos, ugdant jaunaja karta, stipréjimo. Tradicijos sudaro kult@irinio
palikimo dalj, ir todél labai daug kas priklausys, koks bus ateityje kreipiamas démesys istorijai,
tautinei kultdirai ir kultiirinio palikimo i$saugojimui. Galime prognozuoti tik tiek, kad ateinancios
kartos vertybinés orientacijos skirsis nuo Siandieninio jaunimo vertybiniy prioritety, kaip skirsis ir
tautinio identiteto raiSkos formos.

Vykstant esminéms permainoms socialinéje, politinéje, ekonominéje ir teisinéje srityse, visose
visuomenés grupése vyksta persiorientavimo ir prisitaikymo prie naujy gyvenimo salygy procesas,
apimantis vertybiy transformacija ir su tuo susijusius paziiiry, gyvensenos, elgesio normy bei pacios
elgsenos pokycius. [takojama Siuy veiksniy, transformuojasi ir tautinio identiteto sistema. Tautinis
identitetas visa laika yra veikiamas bendros kulttrinés situacijos, tuo paciu jtakodamas ir ja pacia.
Tautinis identitetas labai glaudziai siejasi su tradiciskumu. Jo islaikymui didelj poveikj turi religija,
tradicinés vertybés bei tradiciniai tautiniai simboliai. Miisy tyrimas apsiribojo tik akademinio jaunimo
ir akademinés inteligentijos paziiiry analize, ta¢iau manytume, kad bendros tendencijos galéty biti
taikomos didziajai visuomenés daliai.

Universaliyjy vertybiy sistemos bei tautiniy simboliy sistemos tyrimas, tradiciSkumo ir
kultorinio tipo kitimo analizé bei interviu su pagyvenusiais zmonémis analizé, manytume, jgalina
iSskirti tautinio identiteto sistemos raiSkos bruozus tarpukario, sovietiniu, tautos atgimimo bei
dabartiniu laikotarpiu ir numatyti jo kitimo tendencijas ateiciai.

Anketiné apklausa ir interviu su senosios kartos akademinés inteligentijos atstovais atskleidé ju
vertybines orientacijas. Pagal tai, kokios vertybés vyrauja tarp senosios kartos zmoniy, galétume
spresti, kokios vertybés buvo prioritetinés tarpukario nepriklausomoje Lietuvoje. To meto socialiné
aplinka, formuojanti asmenybe, buvo vientisa. Seima, mokykla, baZny&ia, ugdydama Zmoguy,
vadovavosi kris¢ioniskosios moralés principais. Veikiamas Siy veiksniy, formavosi jauno zmogaus
tautinis identitetas, kurio iSskirtiniai bruozai buvo tautinis pasididziavimas, patriotizmas, meilé Dievui
bei Tévynei, pagarba senovei bei tradicijoms. Sie bruozai skatino stiprig tautinio identiteto raiska.

Sovietiniu laikotarpiu vertybiniai prioritetai i§ pagrindy pasikeité. Kriks¢ioniskaja morale
pakeité komunistinis zmogaus aukléjimo kodeksas. Oficialioji komunistiné ideologija sieké pakeisti
visuomenés poziirj | religija, Seima, mokykla, nuosavybe, moralines bei dvasines vertybes. Masiniy
represijy tikslas buvo sunaikinti arba izoliuoti pazangiai mastanéia inteligentijos dali bei
nepritarianCius tuometinei tarybinei ideologijai zmones. Visuomené tapo sekuliarizuota, siekianti
materialistiniy tiksly. Nemaza visuomenés dalis, ypa¢ tuometiné jaunoji karta, sickdama prisitaikyti,
perémé to laikmecio iSkeltas vertybes. Kita visuomenés dalis, ypa¢ vyresnioji karta, nepakeité savo
paziliry, nors vieSai apie tai stengési nepripazinti. Taigi visuomenéje atsirado paziliry susiprieSinimas.
VieSai kalbéti apie to meto tautini identiteta buvo nejmanoma. Sovietiné ideologija propagavo
tarybinio Zzmogaus identiteta. Taigi nors viesoji tautinio identiteto raiSka buvo uZzslopinta, jis i§ esmés
neiSnyko. Prievarta kélé pasiprieSinima, ir Seimose bei neoficialioje aplinkoje buvo stengiamasi
puoseléti lietuviskas tradicijas bei tautiSkuma. Baznycia, kiek galédama, skatino tikéjimo bei
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tautiSkumo iSlaikyma. Visi Sie veiksniai pradéjo stiprinti tautinio identiteto raiSka. Prasidéjus
persitvarkymui Taryby Sajungoje ir susidarius palankesnei politinei situacijai, tautinés samonés bei
savimonés stiprinimas tapo pagrindinine salyga, telkian¢ia zmones visuotiniam tautiniam atgimimui.

Tautinis identitetas ypac sustipréjo atgimimo laikotarpiu, nes to meto kultiriné aplinka
visokeriopai skatino jo formavimasi ir raiska. Taigi atviras tautinio pasididziavimo skatinimas ir
visokeriopas tautinio identiteto raiSkos stiprinimas sutelké didziaja visuomenés dali kovai uz
nepriklausomybés atstatyma ir jtvirtinima.

Atgimimo laikotarpiu tautinio identiteto sistema buvo grindziama:

1. Tradiciniy kolektyvinio pobiidzio vertybiy bei tradiciniy tautiniy simboliy sureikSminimu,
kurie puikiai tiko tautiSkumui reiksti. Visi to meto simboliai buvo ekspresyviniai, turéjo
jausminj bei socialinj atspalvj, apibrézé bendrus idealus. Ypac dideli populiaruma igijo
liaudies dainos, kurios tapo pagrindiniu “dainuojancios revoliucijos” simboliu. Istoriniy,
valstybiniy, etnokultiiriniy bei religiniy simboliy déka buvo zadinamas tautiSkumas, tautiné
samoneé, patriotizmas.

2. Etninés kultoros ir ypa¢ tradicijy bei paprociy atgaivinimu ir populiarinimu. Tautiniy
tradicijy laikymasis, kuriy daugelis susije su religinémis Sventémis, buvo viena i§ priemoniy,
padedandiy iSsaugoti tauting kultiirg ir tautinj identiteta.

3. Sustipréjusia religine kataliky baznycios jtaka bei stipriu tautinio pasididziavimo jausmu.

Atkiirus nepriklausomybe, prasidéjo pereinamasis | demokrating visuomeng laikotarpis, atneses
esmines permainas visose gyvenimo srityse. Vykstant Siam procesui, ne tik jaunimas, bet ir vyresnio
amziaus bei pagyveng¢ zmonés susidiré su naujomis postmaterialistinémis vertybémis, kurias
propaguoja tokie galingi vakarietiSkieji socializaciniai veiksniai, kaip ziniasklaida, reklama, gyvenimo
stiliaus ir vartotojiskos pasauléZiiiros modeliai. Sie poky¢iai apima visas gyvenimo sritis, todél jie
veikia ir kultira. Taigi Sio reorganizacinio proceso metu, transformuojantis vertybéms, lemian¢ioms
gyvensenos biida, pakito ir tautinis identitetas. [tvirtinus nepriklausomybe, atgimimo laikotarpio
iSkeltas uzdavinys - visokeriopai skatinti bei stiprinti tautinio identiteto sistemos formavimasi bei
raiska - neteko aktualumo.

Apibendrindami tyrimo rezultatus, galétume apibrézti tautinio identiteto raiSkos bruozus
Lietuvoje dabartiniu laikotarpiu:

1. Vertybinés sistemos transformacija, kuri vyksta individualizmo naudai, veikia tautinj
identiteta. Vis labiau jsigalinios asmeninio pobudzio vertybés lemia silpnéjancia tautinio
identiteto raiska.

2. Kultira, veikiama vakarietiSkos jtakos, tampa atviresné. Tokiu biuidu nutolstama nuo
tradiciSkumo. Tradicijos tampa kultiirinio palikimo dalimi, kuriai skiriama vis maziau
démesio. Postmaterialistinio vakarietiSkojo gyvensenos modelio skverbimasis taip pat
skatina vertybiniy orientaciju kaita. [takojamas Siy veiksniy tam tikruose visuomenés
sluoksniuose silpnéja tautiSkumas bei patriotizmas. Tai neigiamai veikia tautinio identiteto
sistema.

3. Sie tautinio identiteto bruozai pasireiskia nevienodai skirtingose visuomenés grupése.
Greiciausiai tradiciSkumo atsisako jaunimas, kuris yra imlesnis postmaterialistiniy vertybiy
verzimuisi | musy visuomeng. Ypac tai turéty buti budinga tai kartai, kuri brendo ir bresta
jau atgavus nepriklausomybe. Vyresnés kartos Zmonés savo pazitry nekeiCia arba jos
keiciasi labai nezymiai. Todél ju grupéje tautinis identitetas turéty islikti nepakites. Pagal
lyti, stipresne tautinio identiteto sistema turéty islaikyti moterys. Pagal profesine orientacija,
ty specialybiy atstovai, kurie yra daugiau susije su kultiira, turéty pasizyméti stipresne
tautinio identiteto raiska, negu zmongs, dirbantys verslo ar ekonomikos srityje.

Taigi tyrimo rezultatai visiSkai patvirtina hipoteze, teigiancia, kad, vykstant politinéms,
ekonominéms, socialinéms permainoms visuomengje, kinta ir tautinis Lietuvos identitetas. Poky¢iai
tautinio identiteto sistemoje salygoja greitesnes permainas socioekonominéje ir politinéje srityse.
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Ir vis délto nors ir pastebime silpnéjancias tautinio identiteto sistemos raiskos tendencijas, jo
iSnykimui pavojaus néra. Tautinis identitetas - tai misy kultarinio palikimo dalis, o kultiirinés
vertybés yra perduodamos i$ kartos | karta. Kaip besikeisty socioekonominé, politiné ir galiausiai
kultiiriné aplinka, kol gyvuoja valstybé, tol gyvuos ir ta valstybe skiriancios is kity tarpo kultarinés
vertybés, kurios yra svarbus zmoniy tapatybés faktorius.

Pagal tai, kaip keisis visos gyvenimo sritys Lietuvoje, kaip transformuosis vertybés, taip kis ir
tautinio identiteto sistema. Socioekonominé aplinka ir tautinio identiteto sistema yra tarpusavyje
glaudziai susijg ir veikia viena kita.

Vykstant sparciai europinei integracijai ir Lietuvai siekiant narystés Europos Sajungoje, kyla
klausimas, ar nesusidarys grésmé tautiniam niveliavimuisi ir ar neiSstums europinis identitetas
tautiSkojo. Manytume, kad tokios grésmés néra. Tautinis identitetas, budamas kulttrinio palikimo
dalimi, niekur neisSnyks. Galimi tik jo raiSkos silpnéjimo ar stipréjimo etapai. Paprastai tautinio
identiteto raiSka sustipréja tuomet, kai atsiranda iSoriné¢ grésmé jo iSnykimui. Istojimas | Europos
Sajunga neturéty sudaryti tokios grésmés. Bet galétume prognozuoti, kad visuomenéje padaugés
diskusijy tautinio identiteto klausimais ir raginimy ji saugoti bei stiprinti. Sj teigini pagrindZia jau
dabar spaudoje atsinaujinancios diskusijos tautinés savimonés Lietuvoje klausimais, kuriose kalbama
apie tautos iSnykima ir iSlikima (Almenas, 1997), bei ripinamasi, kad tautinés savimonés Lietuvoje
yra per mazai (Vyzintas, 1997) ir kt. Pasak Vyzinto (1997:5), “kosmopolitinéje” Vakary Europoje
daugeliu atzvilgiu tautinés savimonés yra netgi daugiau negu miisiskéje bolSevikinio tautos naikinimo
nustekentoje “nacionalistinéje” Lietuvoje. Pasak autoriaus, lietuviy tauta ir jos tautiné savimoné i
tikryjy dar ir dabar tebéra gana pavojingoje bukléje, ir, nepaisant atkovoto valstybingumo, jvairls
negatyviis procesai tebedaro tautai didziule Zala. Tuo tarpu modernioje Europoje, pasak autoriaus,
nepaisant stipréjanéiy integracijos procesy, kiekviena tauta riipinasi visy pirma savo interesais, o
savosios tapatybés iSsaugojimas yra vienas prioritetiniy kiekvienos save gerbiancios tautos
valstybinés politikos uzdaviniy.

Tokie pasteb¢jimai leisty manyti, kad Europos veiksnys nenuginfyjamai turés jtakos tautinio
identiteto sistemos kaitai Lietuvoje.
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Atlike teoring ir empiring studenty bei akademinés inteligentijos tautinio identiteto sistemos
kitimo analizg, galétume pateikti tokias iSvadas:

1. Tyrimo rezultatai visisSkai patvirtina Schwartzo ir Bilsky universaliyjy vertybiy tyrimo bei
Ingleharto vertybiy kaitos teorijas.

2. Visuomenégje vykstanCios permainos salygoja vertybiniy orientacijy transformacija ir,
atvirksciai, pakitg¢ vertybiniai prioritetai keicia visuomenés nuostatas. Taigi Siuo metu
stebime procesa, kai Lietuvos visuomené keiCiasi i§ konformistinio, prisitaikélisko tipo,
i atviraji, veiklyji, laisvos visuomenés tipa.

3. Tradicinés vertybés yra perduodamos i§ kartos | karta kaip kulttrinio palikimo dalis.
Vertybinés sistemos kaita vyksta materialinés gerovés uztikrinimo ir saugumo garantijy
ieskojimo linkme. Saugumas - pati svarbiausia vertybé dabartiniu laikotarpiu. Materialiné
gerové ir saugumas - glaudziai susij¢ veiksniai, kurie biidingi materialistinei visuomenei.
Taigi Lietuvoje vyrauja materialistinés visuomenés modelis.

4. Amzius yra tinkamas faktorius pokyciams visuomenéje tirti. Amziaus intervalas 36-40 mety
yra tarytum simboliné riba, skirianti dvi kartas ir du skirtingus pozitrius i vertybes.

5. Vyresniosios kartos zmonés, o ypa¢ moterys bei humanitarai labiau vertina tradicines
vertybes. Jaunimas, o ypac ta jo dalis, kuri turi ekonominj i$silavinima, ir, kurios interesai
siejasi su verslu, yra imlesni naujovéms ir greiciausiai prie ju prisitaiko.

6. Senosios ir vyresniosios kartos zmonés patyré vertybiniy prioritety krize, todél atsirado
pesimizmas ir nusivylimas dabartine reformy eiga Lietuvoje.

7. Didelj poveiki vertybiniy prioritety kaitai turi profesiné orientacija. Ekonominé profesiné
orientacija lemia greitesnj prisitaikyma prie naujoviy ir naujy vertybiy perimamuma.
Humanitarinés orientacijos respondentai labiau rapinasi kultriniy vertybiy iSsaugojimu ir
Sios grupés pazitros bei vertybiné sistema kei¢iasi 1é¢iausiai.

8. Transformuojantis vertybinei sistemai, kinta ir tautiniy simboliy sistema. Vyresnioji karta
labiau vertina tradicines vertybes atitinkancius simbolius, tuo tarpu jaunimas renkasi
neutralius gamtinius bei istorinius simbolius tautiniam identitetui reiksti.

9. Vykstant politinéms, ekonominéms, socialinéms permainoms visuomenéje, Kinta ir tautinio
identiteto sistema. Pokyc¢iai tautinio identiteto sistemoje salygoja greitesnes permainas
socioekonomingje ir politinéje srityse.

10. Tautinio identiteto raiSka iSgyvena stipréjimo ir silpnéjimo etapus. Dabartiniu laikotarpiu
vis labiau {sigalincios asmeninio pobtdzio vertybés lemia silpnéjancia tautinio identiteto
raiSka kai kuriose visuomenés grupése.

11. Tautinio identiteto raiSkos bruozai yra nevienodi skirtingose visuomenés grupése. Jaunimo
tautinio identiteto sistemos formavimuisi dabartiniu laikotarpiu didelg jtaka turi visuomenéje
vykstantys kaitos procesai ir vakarietiSkieji vertybiniai prioritetai. Vyresniosios kartos
vertybiniai prioritetai keiCiasi labai nedaug, tad jy tautinio identiteto sistema nekinta arba
kinta labai nezymiai. Atsizvelgiant i lyti, stipresng¢ tautinio identiteto sistema turéty iSlaikyti
moterys. Skirstant | grupes pagal profesing orientacija, ty specialybiy atstovai, kurie yra
daugiau susij¢ su kultlra, turéty pasiZyméti stipresne tautinio identiteto raiSka, negu
dirbantys verslo ar ekonomikos srityje Zzmonés.

Pateike iSvadas apie pokycius, vykstancius miisy visuomenéje demokratiniy permainy
laikotarpiu, galétume prognozuoti, kad, jeigu ateityje vertybiy kaita vyks tokia linkme, kokia ji
prasidéjo, tai, keiciantis kartoms, vis daugés Zmoniy, vertinanciy individualaus pobudzio vertybes, ir
tokiu biidu kultiira transformuosis i$ kolektyvinio tipo i individualisting. Kei¢iantis socioekonominei
aplinkai, kylant pragyvenimo lygiui bei uztikrinus visokeriopa sauguma visuomenéje, turéty atsirasti
vis daugiau zmoniy, vertinaniy gyvenimo kokybe ir tuo paciu kreipianciy didesnj démesj
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i postmaterialistines vertybes. Tokiu budu materialistiné visuomené galéty jgyti tendencija
transformuotis | postmaterialisting visuomene.

Manytume, jog ateinanciy karty vertybinés orientacijos skirsis nuo Siandieninio jaunimo
vertybiniy prioritety. Atitinkamai turéty skirtis ir jy tautinio identiteto raiSkos formos.

Istojimas | Europos Sajunga neturéty sudaryti iSorinés grésmés tautinio identiteto sistemos
silpninimui. Taciau tai turéty sukelti nauja susidoméjimo tautiniu identitetu banga. Priklausomai nuo
iSoriniy bei vidiniy veiksniy, ateityje galimi tautinio identiteto raiskos stipréjimo ar silpnéjimo etapai.
Galétume prognozuoti, kad, tapus Europos Sajungos nare, visuomenéje gali padaugéti diskusijy
tautinio identiteto klausimais ir raginimy ji saugoti bei stiprinti.

Ateityje buty naudinga pakartoti analogiska tyrima. Tai leisty stebéti, kokia linkme vyksta
universaliyjy vertybiy kaita ir ar ji atitinka musy tyrimo iSvadas bei prognozes. Tyrimo eigoje
paaiskéjo, kad ne visus teiginius galime argumentuotai pagrjsti dél imties nepakankamumo. Todél
manytume, kad ateityje bity naudinga atlikti analogiSka tyrima, reprezentuojantj platesnius
visuomenés sluoksnius, kuris jgalinty jvertinti pazitry skirtumus pagal i§simokslinima bei socialine
klase.

Ateityje reikéty siekti Siuos tyrimus perkelti | tarpkultiirini lygmenj. Tarptautinis tyrimas leisty
atlikti ne tik tarpkultirinius palyginimus, bet ir pateikti platesnes iSvadas bei tikslesnes prognozes.
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National identity in Lithuania: processes during the period of changes

Summary

SIGNIFICANCE OF THE TOPIC. In Lithuania, during the period of national rebirth,
national identity has been seen as an indispensable factor mobilising people for their fighting for
freedom. Nationalism and patriotism all seemed to become intertwined. Peaceful opposition, at
present referred to as the "Singing revolution”, finally brought about its goal - restoration of freedom.

Looking from the perspective of the transitional period it seems that the question of national
identity remains very significant if we are to understand processes of change not only in our economy,
politics, and society in general, but in the minds, value systems and social behaviour of our people as
well. Thus the analysis of the changes occurring in the system of national identity are in the focus.
While the scholars in Europe discuss the formation of European identity and European values,
Lithuania seeks to restore its national identity.

Cultural changes and the changes in the system of national identity as well as transformation of
values are the result of changes occurring in economy, technology and politics in the society. But
culture in its turn forms the environment in which these socio-economic and political changes become
possible. Thus the mutual relationship is established between these phenomena.

The system of universal values, which is a constituent part of national identity, lacks thorough
analysis, which makes our research very important in the period when Lithuania is seeking for
membership inside the European Union.

Under the conditions of transformations occurring in the society it is very important to analyse
which values are given priority, how different groups of population adjust to the changed conditions
of living and how it effects the general process of social identification.

When analysing the changes occurring in the system of national identity and to speak about its
further developments it is very important to analyse the system of national identity of the young
people. Post-soviet youth as a social group and their outlooks have not been sufficiently researched.
The image of the post -soviet youth has not yet been created. As the research accomplished up till
now in the field indicates, the strata of intelligentsia has also always been very important in
awakening, keeping and forming the national identity of the nation. Under the conditions of rapid and
total changes in social, political, economic and legal environment, a re-orientation process is going on
in all groups of society. In this process not only younger but also middle-aged and old people become
adherent to new “post-materialist” values strongly supported by powerful socialisation agents like
media, advertisements, life-style and consumption models coming from the West. As a result of
tremendous changes in Lithuania during recent years, national identity is being reconstructed.

THE RESEARCH PURPOSE To analyse national identity of students and academics during
the period of democratic reforms in Lithuania.

To achieve this purpose the followiQBJECTIVES were to be met:
1. To analyse the system of universal values.
2. To research the system of national symbols.

3. To evaluate the outlooks of the old generation towards the changes occurring in the system
of national identity.

4. To define the changes of national identity in present- day Lithuania.
In the course of the research the followihgPOTHESIS were tested:

1. As a result of political, economical and social reforms in society, the system of national
identity is being transformed. In its turn, transformations in the system of national identity
cause the more rapid changes in the field of politics, economics and social life.
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2. Traditional values are deeply rooted among elderly people, while young people are more
open to change and ready to adapt to new values.

3. The change in value system follows the direction towards assurance of material welfare and
seeking for security guarantees.

In the dissertation the following theoretical and empirRESEARCH METHODS were
applied:

1. Theoretical analysis of scientific literature.
2. Survey.
3. Statistical data analysis.

Applying theoretical analysis, the problem of national identity was discussed and the structural
model of national identity defined. Theoretical assumptions of Schwartz, Bilsky and Inglehart
analysed.

Using stratified random sampling, a survey of 1218 university students and academics was
accomplished. The first part of the questionnaire for the research of universal values was composed
following the research model of Schwartz (1987/1992). The second part of the questionnaire for the
research of national symbols was composed according to the results of the previous survey in the field
(See Liubiniené 1995:52-56). Additionally 20 interviews with the elderly people were conducted.

With the help of the interviews we had a possibility to disclose the system of values of the old
generation and to reveal their outlooks towards the young generation and the future developments of
the nation.

Importance of findings with particular reference to their novelty.

in the field. Research of the system of national identity using quantitative research methods has
not been previously carried out in Lithuania. This study will allow expanding the research in the field
in the future and to accomplish longitudinal studies. This kind of analysis both from a methodological,
theoretical and descriptive point of view might be important for the disciplines both in the
Humanitarian and Social Science Faculties in Lithuania.

for society: -national. While seeking to join the European Union, it is important to analyse what
transformations have occurred regarding value priorities and the system of national identity and what
direction these transformations are following. If Lithuania joins the European Union in the future, it
could be useful to repeat the similar research and compare the data in order to analyse the changes and
make prognosis.

international. Publicising the research findings in international scientific journals and
presenting them in international conferences would allow for those who are interested to get
acquainted with the process of democratic reforms in Lithuania and transformations brought by these
changes in value priorities and in the system of national identity.

THE STRUCTURE OF THE WORK. The work is composed of 4 parts and introduction,
conclusions, literature references and appendix. The length of the work is 94 pages. There are 17
tables, 4 diagrams and 5 figures. Literature references contain 130 sources.

APPROBATION OF THE RESEARCH RESULTS. During the period from 1993 to 1998,
12 articles related to the topic have been published, 8 papers are presented at national and 6 at
international scientific conferences.

The main research findings are presented in the following scientific publications:

1. Liubiniené, V., Sanden M-L. (1997). Vertybiniy prioritety kaita Lietuvoje. Socialiniai
Mokslai. SociologijaKaunas: Technologija. p. 32-36.

2. Liubiniené, V., Kelly M.E. (1997). Some Aspects of Lithuanian Folklore in Lithuania and
the United Stated.ituanus.Vol. 43:2. Chicago. Pp. 56-75.
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3. Liubiniené, V. (1997). Savokos "identitetas" interpretavimas. Sociologija: Praeitis ir
Dabartis 2 knyga. Kaunas: Technologija. p. 19-22.

4. Liubiniené, V. (1996). Reflection of Gender Roles in Traditional Lithuanian Folk Songs.
Selected Papers of the International Conference on Upgrading of the Social Sciences for
the Development of Post-Socialist Countries. Kaunas. Technologija. pp. 377-388.

5. Liubiniené, V. (1996). Studenty kultiiriné ir socialiné adaptacija. Kultira ir visuomené:
Mokslo darbai Il. Kaunas. Technologija. pp.166 - 180.

6. Liubiniene, V. (1996). Studenty vertybiniy orientacijy analiz¢é Estijoje, Suomijoje,
Svedijoje ir Lietuvoje Sociologija Lietuvoje2 knyga. Kaunas. Technologija. pp. 71-74.

7. Liubiniené, V., Kaminskaité, A. (1995). Apklausa, kaip sociologiniy duomeny rinkimo
metodas ir kokybiné duomeny analizé. Sociologija LietuvojePraeitis ir dabartis Nr.5, I
knyga. Kaunas. Technologija. p.3-6.

8. Liubiniené, V. (1995). Tautiniy simboliy svarba tautinio identiteto tyrimuiKultiros
tyringjimai. Kaunas. Technologija. p. 52-56.

9. Liubiniené, V. (1994). Socialiniai folkloro aspektai Lietuvoje. Sociologija Lietuvoje
Praeitis ir dabartis Nr.4. Kaunas. Technologija. p. 204-207.

10. Liubiniené, V. (1994). The Influence of Folksongs on National Education and Cultural
Socialization in LithuaniaKultira: Bendroji ir tautiskoji. Kaunas. Technologija. p. 193.

11. Liubiniené, V. (1993). Lithuanian Folklore and National Rebirth. Varpas September-
October. Kansas City. p.2.

12. Liubiniené, V. (1993). Folkloras ir laisvalaikis. Folkloro vieta socialiniy pokycCiy
laikotarpiu.Sociologija Lietuvoje. Praeitis ir dabartidr.3. Kaunas. Technologija. p. 143-
147.

In the first part “The essence and content of national identity"theoretical background and
constituent parts of national identity are discussed. First, interpretation of the concept "national
identity" is provided. National identity is understood as the constituent part of cultural identity.
National identity is being shaped by national self-consciousness and, visa versa, national identity
forms the content of national self-consciousness. Social environment and the ethnic group into which
the person is born and raised has a very great effect on the formation of the system of national
identity. During the stage of primary socialisation, the family has the greatest impact on forming the
understanding of national belonging. Later in the course of the secondary socialisation, this
understanding may change. When the individual matures and identifies himself with a particular
nation, he/she takes over the system of national values, national symbols, traditions, customs,
historical past, outlooks and norms of that nation. Thus the national consciousness of individual is
being shaped. National consciousness may be defined as the structure of values, national symbols and
traditions. We understand the system of national identity to be in the process of constant change,
influenced by time, social, political, economical and cultural changes.

According to the defined structural model of national identity, in order to trace the changes
occurring in it, the system of universal values and national symbols has to be analysed and the relation
between traditionalism and modernism in the society distinguished.

In doing research on the system of universal values the theory and methodological approach of
Schwartz and Bilsky (1987) was applied. This theory defines the content and the structure of values
and, following the strict motivation, distinguishes those values that are important to the people of any
culture. Schwartz's survey instrument contains 10 motivational value types that have been found in
most studied cultures: power, achievement, hedonism, stimulation, self-direction, universalism,
benevolence, traditions, conformity, security. One additional value type which was studied by
Verkasalo/Daun/Niit (1994) and which is included in this study is spirituality.

According to the theory of Schwartz and Bilsky (1987) values may serve the interests of the
individual and/or of some collectivity. Individualism/ collectivism is the main dimension on which it
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is possible to distinguish values both on a society level (Hofstede, 1980; Mead, 1967) and on an
individual level (Schwartz 1989; Triandis, 1987). According to Hofstede (1980), societies basically
differ depending on how their members value individualism or collectivity. Lekevicius (1991) writes

that the XXth century revealed division of the world into two big camps - the West and the East, in
one of which the priority was given to individualism and in the other to collectivity. The collectivism

of the totalitarian period left a deep imprint in the minds of the people of Lithuania.

The processes of value change were researched using the theoretical approach of Inglehart.
According to Inglehart (1990), the main factor to be considered while analysing cultural changes in
society is age. He maintains that young people are more open to changes and adapt to them much
quicker. According to Inglehart (1990:3), experiences that have shaped different generations have
effect on their value systems. Thus, traditional values and norms remain widespread among older
generations; but new orientations penetrate younger groups to an increasing degree. As younger
generations gradually replace older ones in the adult population, the prevailing world view in these
societies is being transformed. Cultural changes take place largely through intergenerational
population replacement. Ingelhart (1990:13) maintains that basic cultural norms are difficult to change
- and that when they do change, the experience is likely to be disorienting and deeply disturbing to
those raised under the previous value system. Cultural change does occur when changes of sufficient
magnitude take place in the economic, technological or socio-political environment. But such changes
take place slowly, generally through the socialisation of hew generations; and the transition tends to
be painful. There is a built-in tendency for cultural change to lag behind the environmental changes
that give rise to it. Thus research of values fostered by different generations may reveal the changes
that are under way in society. Analysis of value types may allow one to distinguish the type of culture
which is prevailing at present in Lithuania.

In order to analyse the changes in the system of national symbols, we relied on the previous
research accomplished on the topic (see Liubiniené, 1995).

National symbols, possessing a strong emotional charge and meaning, act as the uniting
elements of national community and reflect society’s dominating values. National symbols are not
accidental. They constitute a shared system of cultural meaning and are meant to illustrate our shared
past and show our expected future. If a symbol is properly worked out, we will be able to identify
with any hidden message it might contain (Adriansen, 1991). National symbols give all of us,
individuals as well as members of specific groups, a feeling of being a part of the nation.

The formation of symbols has been a long process continuing through several ages in the
consciousness of our ancestors while they observed nature, performed their daily work and celebrated
holidays. According to Vélius (1989), these are like some kind of archetype, expressing national and
sometimes even more general human experience.

According to the structural model of national identity, the changing outlook towards customs
and traditions in a society should influence the change in the system of national identity and visa
versa. In making our research of the relation of traditionalism versus modernisation in the society we
relied on the theory of Inglehart.

Analysing the influence of traditions for the process of value formation we often come across
the concept of “modernity” as opposed to “tradition”. Modernity could be defined as a “matter of
movement, of flux, of change, of unpredictability” (Berman,1992). Modernity as a process cannot be
confined to any specific period in time.

According to Inglehart (1990:68) the theory of value change is based on two key hypotheses: 1.
An individual’s priorities reflect the socio-economic environment: One places the greatest subjective
value on those things that are in relatively short supply. 2. The relationship between socio-economic
environment and value priorities is not one of immediate adjustment: A substantial time lag is
involved because, to a large extent, one’s basic values reflect the conditions that prevailed during
one’s preadult years.

Inglehart (1990:5) maintains that the values of Western populations have been shifting from an
overwhelming emphasis on material well-being and physical security towards greater emphasis on the
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quality of life. Materialist and Postmaterialist goals may be expressed by putting emphasis on the
following items:

Materialist goals Postmaterialist goals

1.Maintain order in the nation. 1. Give people more say in the decisipns
of the government.

2. Fight rising prices 2. Protect freedom of speech.

3. Maintain a high rate of economic 3. Give people more say in how things gre

growth. decided at work and in their community.

4. Make sure that this country has strong 4. Try to make our cities and countryside

defence forces. more beautiful.

5. Maintain a stable economy 5. Move towards a friendlier, less

impersonal society.

6. Fight against crime 6. Move towards a society where ideas
count more than money.

Theoretically Materialist values should be given high priority by those who experienced
economic or physical insecurity during their formative years. The Postmaterialist goals should be
emphasised by those raised under relatively secure conditions.

The second chapter of the first part discusses the development of the research carried out in
Lithuania and abroad.

The first attempts to study the questions of national identity in Lithuania were undertaken only
after the foundation of the Lithuanian independent Republic. Up till 1918 there were no historical
conditions for that. Among the researchers who started the studies of the kind were philosophers
Maceina, Salkauskis, Vydiinas. Discussions about the psychological type and national character of
Lithuanians were taken up by the public in the popular journals of the time "Zidinys" in 1933-1934
and "Naujoji Romuva" in 1939. In 1940 the research on the subject was broken and for five decades
this topic has not been considered. With the beginning of the second national rebirth in Lithuania
1988, the questions of national identity and mentality were again seen as very important to study and
during the period leading to independence there were a great many publications in the newspapers and
magazines on the topic. Collection of articles like "National Mentality" (1989) and the retrospective
discussions on the topic in the journals "Sietynas", "Metai", "Liaudies kultiira” revealed that mostly
the questions of national identity were studied in Lithuania by philosophers, politicians, psychologists
and the public in general. Most studies turned out to be of a descriptive character.

Up until a few decades ago research on national identity among foreign scholars has been to
a great extent focused on the ideology and politics of nationalism. But it is also possible to consider
nationalism as a cultural phenomenon and as a historical process.

Cross-cultural studies of values are among the most frequently found type of research
(Hofstede (1980); Chinese Culture Connection (1987); Schwartz and Bilsky (1987, 1990)), Inglehart
(1990, 1995). Research of this kind is effective because it helps to reveal not only similarities and
differences between the systems of values, but reveals cultural differences as well. In 1967 and 1973
Hofstede accomplished the research of the system of values in 40 national cultures. Later the research
was expanded up to 50 countries. The other group of scientists, called Chinese Culture Connection
(1987), accomplished the research in 23 countries. The results showed that though different methods
of research were applied, the results obtained were similar. Schwartz and Bilsky (1987,1990)
accomplished the survey of universal values initially in 25 cultures, later it was expanded up to 40
countries. Thus the theory of universal values was expanded and empirically tested.
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In Scandinavian countries the interest in national culture and national identity has strengthened
in the 1970's. In the result many studies appeared, in which the questions of formation and
transformation of the Swedish stereotype were analysed (Frykman, Lofgren, 1990), the nationalisation
of culture was discussed (Lofgren, 1989), Norwegian characteristic was analysed (Nedrelid, 1991),
guestions of Swedish mentality were discussed (Daun, 1996), the impact of modernisation to national
identity was revealed (Daun, 1992) and others.

In America the group of researchers under the guidance of Inglehart has been accomplishing
global studies of values since 1970. The recent survey conducted in 1990-1991 involved 43 countries.
For the first time Lithuania and other post-soviet countries were included into the survey.

The second part “Population and research methods”, discusses the population under
research and describes the research methods to be applied.

The population under research consisted of students and lecturers from different universities in
Lithuania. Seeking proportional representation of all subgroups in the population, we chose stratified
random sampling. The stratification of the sample was accomplished according to gender, age and
academic discipline. Bearing in mind three disciplines, the humanities, technology and business
administration, and also taking the locations of the universities into consideration, we chose four
universities where a random survey of students and lecturers was conducted. The sample contains of
1218 respondents, 488 (40%) of whom are male and 730 (60%) female. 987 or 81% of the
respondents are students, 382 of whom are male and 605 female. 231 or 19% of the respondents are
lecturers including retired ones, of whom 106 are male and 125 female. The age range of the
respondents is from 18 to 92.

The questionnaire for the research of universal values was composed following the research
model of Schwartz (1987/1992). Every value item had to be evaluated by the respondent using
a 9 point scale, in which point 7 indicated that the given value was of supreme importance and point -
1 indicated opposition to one's values. Each value type was represented by a set of values, the sum of
which make the type.

The second part of the questionnaire dealt with the research of national symbols. The symbols
were chosen and grouped according to the results of the survey accomplished in 1995 among the
students of Kaunas University of Technology (Liubiniené 1995:52-56). According to that study, the
most popular twenty symbols were chosen from over a hundred proposed by the respondents. In the
current survey the respondents had to pick out the five most important symbols and place them in
order of importance. Thus the chosen symbols acquired a five-point evaluation. The most important
symbol was awarded five points, the least important one point. Later the points were counted and
accordingly the symbols were listed in order of importance.

Additionally 20 interviews with the elderly people were conducted. With the help of the
interviews we had a possibility to discover the system of values of the old generation and to reveal
their outlooks towards the young people and the future developments of the nation.

The third part of the work “Results of the research”, presents the results of the research of
universal values, national symbols and interview material. First the means of the 56 value items were
counted in different subgroups. The division into subgroups was accomplished by age, academic
discipline and gender. To test the statistical significance of the differences between the means of the
values in the subgroups, F test was accomplished. After, the values were ranked. To research the
priority of values in different subgroups the lists of top ten values by age, academic discipline and
gender were provided. To test the relation of collective and individual type of values two new
variables labelled "individualism” and "collectivity" were constructed. Individualism was measured
by adding the following value types: power, achievement, hedonism, stimulation and self-direction.
Collectivity variable was composed of universalism, benevolence, tradition, conformity and security.
The differences in evaluation of individualism/collectivity were presented by age, academic discipline
and gender. The results of the survey of universal values are presented in 9 tables and 4 diagrams.

The results of the survey of national symbols indicate that all twenty symbols were chosen by
someone or other. First the distribution of symbols according to spheres and their general evaluation
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was presented. Then, aiming to analyse the effect of age, academic discipline and gender on the
different evaluations of symbols, the top ten rankings according to different age groups, academic

disciplines and gender were provided. The chi-square test was used in order to test the statistical
difference in the evaluations of different subgroups. The results of the chi-square test show the

significance in the differences between the observed and expected sums of points given to a certain
symbol. The results of the survey of the national symbols are presented in 8 tables.

The interview analysis enabled to present different opinions of elderly educated people
regarding the changes in the system of national identity beginning with the period of the first
independent Republic up to the present days and to outline their outlooks towards the future and
towards the European Union.

The fourth part “Analysis and discussion” discusses the findings of the survey.
Research findings regarding the system of universal values.

Collective type of culture used to be predominant in Lithuania during the Soviet period. The
research findings indicate that considering the dimension of individualism/collectivity (Schwartz,
Bilsky 1987) there is no marked preponderance of one over the other at present in our society. By
collective type of culture we mean that collective type of values with the emphasis on conformity,
tradition, benevolence, universalism and security used to be the guiding principles regulating the
norms and behaviour. The research findings support the theory of Inglehart (1990) who maintains that
cultural change does occur when changes of sufficient magnitude take place in the economic,
technological or socio-political environment. But there is a built-in tendency for cultural change to lag
behind the environmental changes that give rise to it.

The results of the survey indicate that certain groups of population are already giving more
value to individualism putting more emphasis to power, achievement, hedonism, stimulation and self-
direction. Considering these results by age the youngest group of respondents values individualism
the most. The oldest group gives the highest value to collectivity. Around the age group of 36-40 there
is like a boundary separating two generations and two different outlooks towards the values. This
supports the theory of Inglehart and his statement that cultural change occurs more rapidly among
younger groups than among older ones, resulting in intergenerational differences. The research
findings fully support Inglehart’s (1990:19) supposition that age might be expected to be a major basis
for subcultural differentiation. Thus the hypothesis stating that traditional values are deeply rooted
among elderly people, while young people are more open to change and ready to adapt to new values
is supported.

The research findings reveal some other tendencies too. Academic discipline has a major effect
on the change of value priorities. According to the theory of Inglehart the changes in economy act as
the stimulus of change of value system. And visa versa the changes occurring in the value system
influence the pace of economic reforms. This might be the reason why the respondents who study or
teach economics and business administration are among the ones who adjust to the changes most
rapidly and who are leading in promotion of reforms. The respondents who are humanists are most
closely related to culture. This might be the reason why they are more concerned about preserving of
traditions and are the slowest to change. Respondents from technology occupy the intermediate
position.

Division by gender has revealed that individual type of values is given the similar value by both
males and females. But females regardless of professional orientation put a greater emphasis on
collective type of values. This might mean that females as well as males are eager to adapt to new
changes, but females are not so quick to give up the traditions. On the contrary they are concerned
how to preserve them.

Thus we might supplement our hypothesis by the following statements: The traditional values
are deeply rooted among elderly people, women and humanists. Young people and especially those
orientated towards business administration are more open to change and ready to adapt to new values.

Together with the changes occurring on the individualism/collectivity dimension we notice the
changes in distinction of traditional values versus modern. Generally the value given to tradition is
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low. This might mean that Lithuanian society has distanced itself from the model of traditional society
and belongs to the model of rational-legal societies (Inglehart, 1995). But there are the differences in
subgroups and the differences between the means of evaluation. Beginning with the age group 36-40,
tradition is given a higher score and is valued still more by the oldest group of respondents. This
shows once again the difference in the outlook towards values between the two generations and gives
proof to the hypothesis that traditional values are deeply rooted among older generations. Considering
the results by academic discipline all of them rank tradition the lowest, but comparing the means of
evaluation we see that respondents of business administration give the lowest evaluation of tradition
whereas humanists value tradition the highest. By gender, females tend to preserve traditions more
than males.

The research findings support the hypothesis which says that the change in value system
follows the direction towards assurance of material welfare and security guarantees. The results of the
survey indicate that security is considered to be the most important value at present in Lithuanian
society. According to Inglehart (1990:68) individual's priorities reflect the socio-economic
environment: One places the greatest subjective value on those things that are in relatively short
supply. Accordingly it turns out that Lithuanian socio-economic environment does not provide
enough security guarantees, as people feel the lack of it. Though all the subgroups with the exception
of the group of males, rank security as the most important value type there is a difference in
evaluation by age and gender. The older generation prescribes more value to security than the young.
The oldest group of respondents ranks social order the highest which means that they lack it at the
moment. The youngest group considers health to be the most important value - which might mean that
strong health is a necessary condition to seek for goal attainment. Females are concerned about
security to a larger extent than males. Accordingly we may say that old women feel most socially
insecure in Lithuania at present. Considering the description of Materialist/Postmaterialist goals
provided by Inglehart (1990), we see that Materialist type of goals are of primary importance in our
society at present. Thus we might say that Materialist type of culture is predominant in present-day
Lithuania. Analysing evaluation of wealth as a value we see that it is considered to be the most
important by the young people who are oriented towards business administration.

Research findings regarding the system of national symbols.

The research findings indicate that the transformation of the system of national symbols is
occurring together with the transformation of the system of values. The most popular symbols at
present are those of statehood. While Lithuania was not yet an independent state, it could not use
these symbols to express its identity. At that period some other substitutes were to be found
symbolising Lithuania. This could be the reason why basketball as a symbol gained its popularity. The
symbols of ethnic culture and nature were also very much favoured. After the restoration of
independence the symbols of statehood and history resurfaced. At present the general top-ten list is
composed of the symbols of statehood, nature and history. The tenth position is taken up by the only
sports symbol - basketball. The most popular symbol among those of ethnic culture - folk songs, is
excluded from the top-ten list. Religious symbols are also excluded from this list.

The research of the system of national symbols has revealed that age, academic discipline and
gender influence the choice of symbols in the subgroups. Considering intergenerational differences,
we might say that, starting with the age group 36-40, traditional symbols are given the greater value.
By traditional symbols we mean the symbols of statehood that have reached us from the times of the
first independent Republic, namely the national flag, anthem, coat of arms and currency, the litas, as
well as some of the symbols of history, ethnic culture and religion. The inclusion of the symbols of
religion, like the crucifix and cross into the lists of top-ten symbols indicates the strong influence of
religion which in its turn effects the system of values. The Roman Catholic religious heritage has had
a strong influence in the formation of behavioural norms and values, especially among older
generations. Soviet oppression even strengthened the role of the church, as the keeper of traditions,
many of which were in one way or another related to religious holidays, which was one of the ways of
preserving national culture and identity. This strong connection to traditional values is reflected in
giving a high rating to folk songs as a symbol. Trying to preserve traditions and religion was one way
of silent resistance towards the official policy of Moscow.
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Young respondents seem to attach less value to tradition and they are less religious. All this,
taken together with the great influence of changes in social, political, economic and legal
environment, has a great effect on the formation of the value system of a new generation. Media,
advertisements, life style and consumption models coming from the West are most quickly followed
and adopted by the young. Accordingly, this influences the formation of their value system and the
choice of the symbols. This may be the reason why they feel that the symbols denoting our
geographic disposition, like the Baltic Sea and River Nemunas, and historical past, like Gediminas
Castle and castles in general, could act as national symbols. They ascribe great importance to the
symbols of statehood, but understand them as the symbols, proclaiming the independent state. Thus
the symbols of statehood, nature in a broader sense and history are the ones that reflect their choice.

According to academic discipline, humanists might be considered to be the most traditional.
They place a greater value on the symbols of nature, ethnic culture and religion. Folk songs occupy
the seventh and the crucifix the ninth position on their list. The symbols of ethnic culture and religion
are not found among the top ten lists of the respondents from other disciplines. Respondents from
technology favor the symbols of statehood and nature and the respondents of business administration
assign greater value to the symbols of nature, history, sports and statehood. This indicates that
humanists tend to preserve traditions, customs and traditional values to a larger extent than the
respondents from technical and business disciplines. If we single out the group of respondents that
could be characterised as the most active and ready to adapt to new things, it will be composed of
young males studying business administration.

According to gender differences we might say that males give greater value to the symbols of
statehood, history, nature and sports, while females favour the symbols of nature, ethnic culture and
religion. The symbols of ethnic culture and religion might represent traditional values, and ancient
traditions and customs. Considered by gender, males are quicker to adjust to new things and females
tend to preserve traditions. This may be illustrated by the female top ten list where folk songs take up
eighth and the crucifix ninth position.

Thus it is possible to maintain that females tend to preserve traditions and adhere to traditional
values to a greater extent than males.

Research findings regarding the system of national identity.

The research of the systems of universal values and national symbols, the analysis of
traditionalism and the changes occurring in the culture enable us to define transformations occurring
in the system of national identity over time. Our research has been restricted only to the analysis of
the outlooks of students and academics but we suppose that general tendencies of the research
findings might be applied to broader population.

According to what values are predominant among elderly people, we might judge what values
prevailed during the period of the first independent Republic. The social environment which was
forming the outlooks of the young people at that period was a harmonious one. Family, school and
church in bringing up the person relied on the principles of Christian morality. The society was rather
close, education not easily available to every person. The greatest role in bringing up the person was
left to the church which tried to raise equally devotion to the church and patriotism. Under such
conditions the system of national identity was shaped by unanimous factors. The main principles it
relied on were national pride, patriotism, love of God and Motherland, respect for historical past and
traditions. All these principles strengthened the expression of national identity.

During the Soviet period the value priorities were basically changed. There was no integrity of
the factors forming the value system of a person left. Official communist ideology tried to change the
outlooks towards religion, family, school, property, moral and spiritual values. Mass repression were
aimed to destroy or isolate intelligent and educated people, those who were thinking differently.
Contradictions between the value priorities expressed in private and in public became evident.
Christian morality in many cases was changed by the moral code of the builders of communism. In
the result the society became secularised and seeking for material goals. One part of the population,
mostly the young, overtook the values of the period in order to adjust. The other part did not change
the outlooks but were not able to declare about it in public. There was no possibility and no sense to
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discuss the national identity during the Soviet period in public. According to ideology of that time the
Soviet identity had to be formed. Nevertheless, though the public expression of national identity
during the period was suppressed, it did not disappear. Violence caused resistance and in private
national traditions and feelings started to be revived. Church tried to encourage preserving of religious
devotion and national patriotism as well. All these factors taken together helped to preserve the
national identity. With the beginning of Perestroika in the Soviet Union, the political situation in
Lithuania became milder and the revival of national consciousness and patriotism became very
important factors uniting people for universal national rebirth.

National identity in Lithuania became very strong and noticeable during the period of national
rebirth, as the cultural environment of the period was stimulating its formation and manifestation.
During the period of national rebirth national identity was strengthened by the following factors:

1. Collective type of values and traditional national symbols fitted very well to express
national awareness. All the symbols of the period were of an expressive nature. They were
charged emotionally and expressed common ideas. Extremely popular were folk songs,
which became the main symbol of the singing revolution. The symbols of statehood,
history, ethnic culture and religion were used to raise patriotism, national consciousness
and national awareness.

2. Revival of ethnic culture, customs and traditions, adherence to national traditions most of
which were in one way or the other related to religious holidays was the way to preserve
national culture and national identity.

3. The strong influence of the Roman Catholic church and strong feeling of national pride
was an equally important factor.

In its turn the strong feeling of national identity united the great part of society in the fight for
restoration and consolidation of independence.

When independence was restored, the transitional period to democracy started bringing
overwhelming changes in all spheres of life. As a result of these changes the system of national
identity has been changing too. Summing up the results of our research, we could single out the main
characteristic features of the system of national identity in present society in Lithuania:

1. National identity is influenced by transformation of the system of values which follows the
direction towards individualism. This conditions the weakening of the feeling of national
identity.

2. Culture under the influence of the West becomes more open. Thus the culture moves away
from the influence of traditionalism. Traditions become the part of cultural heritage to
which less attention is being paid. The penetration and following of the Western life styles
stimulate the transformation of value priorities. Under the influence of these factors in
certain groups of population the feelings of patriotism and national awareness become
weaker. All this taken together has a weakening effect on the system of national identity.

3. National identity is different in different groups of population. Traditional values are most

quickly rejected by the young who are more adaptive to penetration of Postmaterial values.
It is especially characteristic to the generation of post-soviet youth. The older generations
do not change their outlooks or the changes are very slow. Thus among them the strong
feeling of national identity should be retained. Considering the results by gender the
stronger feeling of national identity should be maintained by women. By academic
discipline - the people involved in the activities related to culture should have a stronger
feeling of national identity compared to those working in the sphere of business
administration and economy.

In the process of European integration and seeking membership inside the European Union, the
guestion arises if there is no threat for national levelling and if national identity is not going to be
overtaken by European identity.
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Summary

The evaluation of the European Union, provided by the respondents of the old generation is
positive. First, most of the respondents see the European Union as a security guarantee. Still, some
threat for the purity of Lithuanian language is being discussed.

Conclusions

1.

10.

11.

The research findings fully support the theoretical suppositions of Schwartz, Bilsky and
Inglehart.

Changes occurring in the society condition transformation of values and visa versa
transformed value priorities change the outlooks in the society. Thus at present we observe
the process during which Lithuanian society is being transformed from the conformistic
type to the open, active and free type of society.

Traditional values are passed from generation to generation as a part of cultural heritage.
Transformation of values is taking direction towards assurance of material welfare and

seeking security guarantees. Security is the most important value at present. Material
welfare and security are closely connected factors characteristic to the material type of
society. Thus the model of materialist society prevails in Lithuania.

Age is a suitable variable to research the changes occurring in society. Age group 36-40
acts as a symbolic boundary, separating two different generations and two different
outlooks towards values.

People of the older generation and especially women as well as humanists put more value
to traditional things. Young people and especially those who have economic education and
whose interests are related to business are more open to change and adjust to them more
quickly.

The old generation has experienced the crises of value priorities which resulted in
pessimism and disappointment in the course of present-day reforms in Lithuania.

Academic discipline has a great effect on the change of value priorities. The respondents
who are related to business administration are among the ones who adjust to the changes
most rapidly and who are leading in promotion of reforms. The respondents who are
humanists are most closely related to culture. They are more concerned about preserving
of traditions and are the slowest to change.

The change in the system of national symbols is occurring together with the transformation
of the system of values. The older generation gives more value to the symbols
corresponding to traditional values, whereas young generation chooses neutral symbols of
nature and history to express their national identity.

As a result of political, economical and social reforms in society, the system of national
identity is being transformed. In its turn, transformations in the system of national identity
cause the more rapid changes in the field of politics, economics and social life.

National identity undergoes the periods of weakening and strengthening. At present the
preference of individual type of values determines the weakening of national identity in
certain groups of the population.

National identity is different in different groups of the population. Transformations of the

society and the change of value priorities have a great influence on the formation of the
system of national identity of the young. The older generation does not change their
outlooks or the changes are very slow. Thus among them the strong feeling of national
identity should be retained. Considering the results by gender the stronger feeling of
national identity should be maintained by women. By academic discipline - the people
involved in the activities related to culture should have the stronger feeling of national
identity compared to those working in the sphere of business administration and economy.
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Having drawn the conclusions regarding transformations occurring during the period of
democratic reforms, we could predict that in the future if the value change follows the direction as it
has started, under the process of intergenerational replacement the number of people who place more
value on individualism will increase and thus the culture will be transformed from collective type to
individual. In the course of these changes, together with the improvement of living standards and
assured security in the society there might appear more people who would start putting greater
emphasis to the quality of life and to Postmaterialist values. Thus the material type of society might
acquire the tendency to be transformed into the postmaterial type of society.

We suppose that the value priorities of the future generations will differ from the value
priorities of present-day youth. Accordingly the forms of expression of national identity will differ.

Evaluating the present-day situation in Lithuania, when the system of national identity has the
tendency to gain weaker forms of expression as compared to the period of national rebirth, we may
predict that the European Union may act as a factor stimulating the reverse process. Being a member
of the European Union may strengthen the need to express one’s national awareness and thus we may
predict the process of strengthening of the system of national identity to occur. Usually the national
identity strengthens when there is some external threat for its extinction. Joining the European Union
might not bring such threat. But we could predict that, depending on this, in the future the number of
discussions on the question of national identity, urging people to preserve and strengthen it, might
increase.
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